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TURK DiLi VE KULTURUNUN ESSiZ OZANI YUNUS EMRE'NIN iSTILiSTiGi VE
ARNAVUTCADA TANINMA SORUNU

Dr. Adriatik Derjaj
Arnavutluk

Ozet

Komiinizm sisteminden en fazla etkilenen Balkan iilkesi Arnavutluk’tur. Bu sistemde 6zellikle
doguda dogan maddi ve manevi simgeler sergileyen {riinlere 40 yillik ambargo uygulandi. Bu
ambargodan edebiyat {irlinleri de “nasibini gorecekti”. Aslinda, kiitiiphanelerinde Tiirk edebiyatindan
degisik yazarlarin eserleri yer almaktadir; bunlar arasinda Yasar Kemal, Resat Nuri Giintekin, Suad
Dervis, Talip Aydin, Fakir Baykurt vb. Maalesef Divan Edebiyati yazarlarindan hi¢ bir eserden “eser
yoktur”. Bu eserler arsiv ¢gekmecelerinde yer almaktadir.

Tiirk edebiyatinin Arnavut¢ada taninmasini silire¢ ve sonu¢ olarak incelerken, edebiyati ve
edebiyatdist unsurlarin el ele yiriidiigiinii, hatta bir¢ok durumlarda birbirine yer verdiklerini
anlamaktayiz. Siire¢ olarak degisik yerlerde de oldugu gibi hepimiz tarafindan iyi bilinen yollardan
gecmistir, bu yollar ise taklit, inkar, yeniden tanima ve yeniden degerlendirme olarak adlandirilmasini
uygun gormekteyiz. Verilerimize gore boylesi gelismeler, Arnavutluk’ta dogunun taklit¢ileri olarak
taninan Arnavut beytecilerin ortaya ¢ikmasina neden olmustur. Yunus Emre ve ekoliiniin eserleri
Arnavut Milli Divan’nin dogmasinda en biiyiik rolii oynamistir. Ayrica diger yandan ise, Tiirk
edebiyatina karst gosterilen ve on yillarca suren bir engel ve inkérla karsi karsiya kalinmistir. Buna
ragmen Tirk edebiyatindan birgok yazarin eserlerine ulasilmig, ama bu genis edebiyatin kaynaginda ¢ok
az yer almaktadir. Arnavutluk’ta taninan yazarlarin eserlerinin se¢imi uzun bir zamanda ideolojik
kriterlere dayali yani dilsel olmayan unsurlara dayanarak yapilmistir. Ustelik degerleri gok iyi bilinen
yazarlar bile s6z konusu olduklar1 zaman, eserin yorumlanmasi, kendileri bu edebi akimla baglantisi
olmamasina ragmen sosyal realizmin ¢gevrelerini gegmemistir. Boylelikle eserin ve yazarin tanimi eksik
yansimistir.

Guniimiizde ise Tiirk edebiyatina kars ilgi artmakta ve bunda Arnavut okurun tebrik edilecek
paylar1 ¢oktur. Bu okur dogmalardan ve Onyargilardan kurtulmus olarak, giizel edebiyati diger
iilkelerdeki kardesleri gibi aramakta ve tadin1 almaktadir.

Anahtar Kelimeler: Divan, Tasavvuf, Yunus Emre, Ceviri, Istilistik.
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Nigde Omer Halisdemir Universitesi
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Ogrenci (YL) Fatma Yasar
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polyanayimben@gmail.com

Ozet

Bu bilimsel ¢alisma, Aksaray-Giizelyurt Asagi Mahalle’sinde yer alan Gilizelyurt Kilise
Cami’nin mimari yapisini ele alarak Bizans ve Osmanli Dénemi’nde ge¢irdigi degisimi incelemektedir.
Timiiyle kagir olan bu yapimnin insa tarihini ve banisinin kim oldugunu kesin olarak bilmiyoruz.
Glinlimiize ulasamayan fakat kaynaklarda varligindan bahsedilen kitabeye goére (Arhimandrit I
Pandelimonidis’in 1881 tarihli elyazmas1 bir notu); Imparator Theodosius’un verdigi para ile 385 yilinda
insa edilmistir. Cesitli donemlerde onarimlar gegiren Kapali Yunan Haci tipine ait bu kilisenin plan
semas1 sonradan yapilan bir takim miidahalelerle degisiklige ugramustir. En onemli degisiklik, 1835
yilindaki tamir sirasinda Kelivarli Mimar Grigorius Madenci tarafindan yapilmistir. Kilise Kapali
Yunan Hag tipinden; {i¢ nefli kubbeli Bazilika tipine doniistiiriilmiigtiir. 1925 yilindaki miibadeleden
sonra kilise camiiye ¢evrilerek Miisliimanlarm kullanimina agilmustir.

Yapi camiye ¢evrildiginde eklenen mimari elemanlar degerlendirmeye alinmustir. Yapinin plan
ve mimari Ozellikleri ayrintili bir sekilde incelenmistir. Tamamen kesme taslarla inga edilen yapinin ilk
once dis cephesi incelenmis camii olduktan sonra eklenen ya da degistirilmis olan mimari 6geler
saptanmistir.  Yapr biiyiikk bir avlu ile ¢evrelemistir. Bati ¢evre duvari ekseninde 15 metre
yiiksekligindeki ¢an kulesinin minareye doniistiiriilmesiyle insa edilen minare; kare kaideli, silindirik
govdeli ve tek serefeli bicimde ele alinmis olup diizgiin tuglalarla insa edilmistir. Yapinin giineyinde
basik kemerli giris kapisi yer almaktadir. Yapimin 15181 kubbe kasnagindaki 12 pencere ve hag
kollarindaki ve apsislerdeki dikdortgen pencerelerle saglanmaktadir. Giliney ha¢ kolunun altindaki
pencereler ise, islamiyet dSneminde eklenmistir.

Yapinin bat1 cephesi sivri kemerlerle belirginlestirilmis, ortadaki kapi ve pencereler plastik
siislemeleriyle dikkat ¢cekmektedir. Orta kapinin tizerinde yer alan pencere siislemesi bakimindan dikkat
cekicidir. Giiney cephedeki mekansal bdliinme yapinin cephesinde de kendini gostermektedir. Dogu
cephe ise kaya bir temel iizerine oturmaktadir. Kilise gri renkli tasla insa edilmis olup Ortii sistemi
kiremitle kaplanmistir. Bat1 cephesinde sonradan oriilmiis duvarin yiizeyinde kalan siitun basliklarinda
sefarim ve ¢esitli hayvanlarin figiirleri vardir. Bat1 cephede ise; iki aslan kabartmasi yer almaktadir.
Benzer bir aslan tasviri ise ana apsis cephesinde goriilebilmektedir.

Guniimiizde camii olarak kullanilan yapida bazi degisiklikler yapilmistir. Ahsap ikonostasis
giiney duvara alinmis ve bir boliimii minber yapiminda kullanilmistir. Kilisenin apsis kisminda yer alan
ahsap panolar yapilan degisimlerden oldukca etkilenmislerdir ve su anda yapinin mihrap yoniinde yer
almaktadir. Kilisenin ikonastasisinden mihrap ve minbere doniistiiriilen bezemelerde yoreye 6zgi
motifler yer almaktadir. Bélgedeki iiziim yetistirirciligine paralel olarak yer alan iiziim salkimli tasvirler
olduk¢a dikkat c¢ekicidir. Bezemelerin yapildigi tarihlerde bolgede ikamet eden Gayrimiislimler
inaniglarm1 da bezemelere yansitmis oldugunu Miihr-ii Siileyman motifinden anlamamiz miimkiin
olmaktadir. Kilisede yer alan ambon, yapi camiiye doniistiiriildiikten sonra mahfile eklenmistir.

Arastirmamizin sonug boliimiinde yaptigimiz arazi ¢alismasi 1s18inda yapinin Bizans donemi ve
Islami dénem &zellikleri tarafimizdan yeniden yorumlanmaya calisilmistir.

Anahtar Kelimeler: Kilise Camii, Glizelyurt, Aksaray, mimari, tezyinat.
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AN ASSESSMENT ON AKSARAY GUZELYURT CHURCH MOSQUE

Abstract

This scientific study examines the architectural structure of the Giizelyurt Church Mosque in
the Aksaray-Giizelyurt neighborhood and examines the change in the Byzantine and Ottoman periods.
We do not know for sure exactly who built the building and the history of this masonry. According to
the inscription, which cannot be reached today but has been found in the sources (a note of the 1881
manuscript of Arhimandrit 1. Pandelimonidis); It was built in 385 with money from the Emperor
Theodosius. The plan of this church belonging to the Closed Greek Pilgrim who underwent repairs in
various periods has changed with a subsequent intervention. The most important change was made by
the architect of Grigorius, a architect of Gravorius Kelivan during the repair in 1835. Church off the
Greek Cross type; It was converted into a basilica with three naves. After the exchange in 1925, the
church was converted into a mosque and opened to the use of Muslims.

When the building was turned into a mosque, the added architectural elements were evaluated.
The research plan and architectural features of the building were examined in detail. The building,
which was built entirely with cut stones, was first identified as architectural elements that were added
or changed after the exterior of the mosque. The building is surrounded by a large courtyard. The
minaret constructed by transforming a 15 meter high bell tower into a minaret on the western perimeter
wall axis; square pedestal, cylindrical body and single-handed in the form of smooth bricks were built.
There is a low arched entrance door to the south of the building. The light of the structure is provided
by 12 windows in the dome pulley and rectangular windows in the cross arms and apse. The windows
under the southern cross arm were added during the Islamic period.

The western facade of the building is marked by pointed arches, and the doors and windows in
the middle attract attention with its plastic decorations. The window decoration on the central door is
noteworthy. The spatial division on the south facade is evident in the facade of the structure. The eastern
facade sits on a rock foundation. The church was built with a gray stone and the covering system was
covered with tile. On the western facade, there are columnar headings on the surface of the wall which
are later woven and figures of various animals. On the western front, two lion reliefs. A similar depiction
of a lion can be seen on the main apse facade. Today, some changes have been made on the structure
used as a mosque. The wooden iconostasis was taken to the south wall and a section was used in the
pulpit construction. The wooden panels in the apse section of the church were very affected by the
changes and now they are located in the mihrab side of the building. The embellishments transformed
from the iconastasis of the church into the mihrab and the minbar have local motifs. Parallel to the
grape cultivation in the region, grape depictions of grapes are quite striking. It is possible to understand
the fact that Miihr-ii Siileyman motifs are reflected in the decorations of non-Muslims in the region at
the time the ornaments were made. Ambon still there in the building after the building was converted
into a mosque.

In the light of the field work we conducted in the conclusion part of our research, the Byzantine
and the Islamic period features of the structure were tried to be reinterpreted by us.

Keywords: Church Mosque, Giizelyurt, Aksaray, Architecture, Ornament



III. Uluslararas1 Aksaray Sempozyumu, 25-27 Ekim, 2018 AKSARAY

AKSARAY KARSLILARI: RESADIYE KOYU
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Ozet

Gog, kisilerin hayatlarmin belirli bir kismi ya da tamamini gegirmek i¢in belirli bir cografi bolgeden
bagka bir bélgeye yer degistirerek yaptiklar: harekete denilmektedir. Bu hareket siyasi, dini, cografi ve
iktisadi gibi insan hayatim etkileyen sebeplerle iliskilidir. insan niifusunun azalmasinda sadece dliimler
degil meydana gelen gogler de 6nemli 6l¢iide belirgin bir tutum sergilemektedir. Gegmisten giiniimiize
kadar kurulmus olan Tiirk Devletleri’nin sosyal ve siyasi hayatlarinda “gd¢” olgusunun 6nemli bir yer
tuttugu bir gergektir. I. Petro’nun vasiyetini gergeklestirebilmek icin her sartta Tiirklere saldirmaktan
geri kalmayan Rusya, Tiirk topraklarimi ilk firsatta isgal etmenin yollarini aramistir. Osmanli’dan
aldiklan topraklarda yiiriittiikkleri iskan siyaseti, Miisliman-Tiirk ahaliyi oldukg¢a tedirgin etmis ve
Anadolu cografyasina go¢ etmelerine neden olmustur. Bu sebeple “93 Harbi”, Kafkasya’dan
Anadolu’ya yapilan goclere yeni bir boyut kazandirmigtir. Katkasya’dan gelen gogmenleri yerlestirmek
ve onlarin ihtiyaglari ile ilgilenmek i¢in muhacir komisyonlari kuran Osmanli Devleti, gogmenlerin
isteklerini dikkate alarak iskdn politikasini belirlemistir. En yogun iskanin gerceklestirildigi yerlerin
basinda Orta Anadolu bolgesi gelmektedir. 1877-1878 Osmanli-Rus Savasi’ndan galip ¢ikan Rusya,
1878 Berlin Antlasmasi ile aldig1 Kars’ta yeni bir oblast kurmustur. Bu oblastin kurulmasindan sonra
bolgede bulunan Ermeniler ve Ruslarin tehditleri karsisinda giic durumda kalan Miisliimanlar,
Anadolu’nun i¢ kesimlerine dogru go¢ etmek mecburiyetinde kalmislardir. Go¢menler, Aksaray
bolgesine gelmeden oOnce FErzurum Hasankale ardindan Nevsehir’in  Kozakli ilgelerinde
konaklamiglardir. Son olarak ise Aksaray’in Fatmausagi Koyii’nde konaklayan 50 hane kadar muhacir,
Hicri 1326 yilinda Resadiye Kdyiine yerlestirilmistir. Ortakdy’de Kars muhacirlerinin kurmus oldugu
bu kdye, zamanin geleneklerine uyularak donemin padisah1 Sultan Resat’in adina izafeten “Resadiye”
ad1 verilmistir. Aksaray ilinin Ortakdy ilgesine 18 km uzaklikta bulunan Resadiye Koyii, Sarikaraman
Koyt ile komsudur. Kirsehir’in Ulupinar ve Nevsehir’in Abuusagi Koyii ile birlikte bu ¢ ili birbirine
baglayan simirda yer almaktadir. Bolgede kendini belli eden susuzluklardan dolay1 disartya siirekli gog
veren Resadiye Koyii 17 hane 80 niifustan olusmaktadir. Gegimlerini susuz tarimla saglamaya ¢alisan
koyliiler bir yandan da agirlikli olarak kii¢iikbas olmak iizere hayvancilikla ugrasmaktadirlar. Koy
meydaninda bulunan iki adet cesmenin akmamasi kdyde yasayanlari derin kuyu ¢aligmasi ile su bulmaya
itmektedir. Aslen Kiirt kokenli olan koy sakinleri gegmiste kendi aralarinda Kiirtge konusurken zamanla
Tirk¢e konusmaya baslamislar ve kéyde Kiirtge konusabilenlerin sayisi bir kisiye kadar diismiistiir. Koy
niifusunun az olmasindan dolay1 koyde egitim tasimali sistem ile Sarikaraman Koyii’nde
gergeklestirilmektedir. Kdyden okur-yazar oranin iyi seviyede oldugu belirtilirken kdyden yetisen
miifettis, asker, miihendis, 6gretmen ve veteriner gibi yetismis bir ¢ok kisi ¢ikmustir. Gelenek ve
goreneklerinden zamanla uzaklasan koyliiler 6nceden bir hafta devam eden diigiinlerinin giiniimiizde 3
giin siirdiigiinii belirtmektedirler. Diigiinlerinde iicayak oyunu oynayan koyliiler, diigiin siiresince
yemeklerle agirlanarak misafir edilmektedir. Bu bolgede yaygin olan Afgan ¢obanlar ise Resadiye
Koyii’nde de bulunmaktadir. K&y yakinlarinda bulundugu rivayet edilen Yunus Emre Tiirbesi bolgenin
popliler hale gelmesinde etkili olmustur. Tiirbeyle birlikte ¢ilehanenin de bulunmasi bolgenin ziyaretgi
akinina ugramasina sebep olmaktadir. Sarikaraman K&yii’niin ge¢cmiste belediyelik ve siyasi iliskilerinin
saglam olmasindan dolayi tiirbeyi kendilerinin sahiplendigi goriilse de bu kutsal mekan aslen Resadiye
Koyii’ne bagli bulunmaktadir. Bagbakanlik Osmanli ve Basbakanlik Cumhuriyet Arsivi belgelerine
dayanan bu 6zgiin ¢calismada Ortakoy ilgesine bagli Resadiye Kdyii’nde bulunan Kars Gogmenlerinin
durumu incelenmis ve bolgeye dair daha fazla bilgi edinebilmek i¢in kdy halki ile goriisiilerek saha
calismasi gerceklestirilmistir.

Anahtar Kelimeler: Kars, Go¢, Resadiye Koyii, Osmanli-Rus Savasi
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KARS OF AKSARAY VILLAGERS OF RESADi YE
Abstract

Migration is what people call a movement from one specific geographical location to another, in
order to spend a certain part of their lives. This movement is related to the factors affecting human life
such a political, religious, geographical and economic. Not only the deaths but also the migrations of
the human population decrease significantly. It is a fact that the phenomenon of migration has an
important place in the social and political lives of the Turkish States, which have been established from
the past to the present. Russia, which has not lost its ability to attack the Turks in every condition in
order to realize the bequest of Petro I, has sought ways to occupy Turkish territory at the earlist
opportunity. The settlement policy they carried out in the lands they bought from the Ottoman Empire
caused the Muslim-Turkish people to be very nervous and to migrate to the Anatolian geography. For
his reason, the “"'War (93)°" brought a nwe dimension to the migrations from Caucasia to Anatolia. The
Ottoman Empire, whic established immigration commissions to settle migrants from the Caucasus and
to deal with their needs, determined the settlement policy by taking the wishes of the migrants into
account. Central Anatolia is one of the most densely populated areas. Russia won the 1877-1878
Ottoman-Russian War and established a nwe area in Kars with the Berlin Treaty of 1878. After the
establishment of this area, Muslims who were in a difficult position in the region due to the threats of
Armenians and Russians had to migrate to the interior part of Anatolia. Before arriving in Aksaray,
migrants stayed in Erzurum Hasankale and then in Kozakl districts of Nevsehir. Finally, as many as 50
households staying in the village of Fatmausagi in Aksaray, were settled in Resadiye Village in 1326
(Hijri). This village, which was founded by the migrants of Kars in Ortakéy, was named mus Resadiye
in the name of Sultan Resat, the sultan of time, in accordance with the traditions of the time. Resadiye
Village, which is 18 km away from Ortakoy district of Aksaray Province, is adjacent to Sartkaraman
Village. It is located at the border connecting the three provinces of Ulupinar and Nevsehir’s Abusagi
village of Kirsehir Resadiye Village, which gives continuous immigration to the outside due to the lack
of water in the region, consists of 80households with 17 households. The peansanst, who are trying to
make their living through agriculture without water, are aslo dealing with livestock, mainly small
ruminants. The presence of two fountains which did not flow in the village square, caused the people of
the village trying to find water by doing well works. The residents of the village, who were originally
Kurdish, started to speak Turkish in the past. When they spoke Kurdish the number of those who could
speak Kurdish in the village fell to one person. Due to the low village population, the education carried
out in the village of Sarikaraman within a transportation system. While the rate of literacy from the
village is stated to be in good level, many trained people such as inspectors, soldiers, engineers, teachers
and veterinarians were raised from the village. The peasants, who moved away from their traditions
over time, stated that their wedding, which lasted for a week, lasted for 3 days. The villagers who play
the game named ‘uc ayak’ at their weddings are hosted with meals during the wedding. The Afghan
shepherds, which are common in this region, are also located in Resadiye Village. Yunus Emre
Mausoleum, which is said to have been found near the village, was instrumental in the popularization
of the region. The presence of the burrow with the tomb causes the visitors to visit the region. Although
Sartkaraman Village seems to have owned the mausoleum because of its strong social and political
relations in the past, this sacred place is actually connected to Resadiye Village. In this original study,
which was based on the documents of the Prime Ministry Ottoman and Prime Ministry Republican
Archives, the situation of Kars immigrants in Resadiye Village of Ortakoy district was examined and a
field study was conducted by interviewing the villagers to get more information about the region.

Keywords: Kars, Migration, Resadiye Village, Ottoman-Russian War
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IMAR BARISININ SEHIRCILIGE KATKISI: AKSARAY ORNEGI
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Bartin Cevre ve Sehircilik Il Miidiirliigii
ozcanalitr@gmail.com
Ozet

Calismanin amaci; vatandagla devlet arasinda ¢ozlimsiizliigii ortadan kaldirmaya ¢aligan imar barisinin
Aksaray 0zelinde ortaya konulmasi, Aksaray’da yap1 kullanma izin belgesi olmayan yapilarin imar baris1 yasast
kapsaminda ortaya ¢ikmasinin sehircilige etkilerinin ortaya konulmasidir. imar barisi yasasiyla tekrar giindeme
konut meselesinin Tiirkiye i¢inde ele alinarak, konut meselesinin Tiirkiye i¢in realitenin farkina varilarak miimkiin
oldugu kadar dogrularin bulunup onerilerimizi bu dogrultuda yapildi. Arastirmamizin basinda incelemeye
cahistigimiz konu iginde; Insanoglunun temel ihtiyaglarindan olan "Barinma" ihtiyacimin ortaya cikardig
"Yerlesme" bahsini, Tiirkiye'nin sosyal realitesini diigiinerek "Sehirlesme" siirecinde Tiirkiye sinirlari iginde, Tiirk
insanin1 ve Tiirk toplumunun gegmisini bilerek giiniimiizde nasil mesele haline geldigini arastirdik ve gordiik ki,
"Konut Meselesi"nin bir "Ev Meselesi" olarak ele alinmasi lazimdir. Konuya “Ev" olarak baktigimizda herseyden
once konut veya mesken terimlerindeki statik, teknik ve mekana dair 6zellikteki ¢agrisimlarin yeterli olmadigim
hemen idrak ederiz. Iste konumuza Tiirk insaninin "Ev" meselesi olarak baktigimizda; Meselenin sosyal yapimizin
onemli bir konusu oldugu apagik ortaya ¢ikmaktadir. Demek ki Tiirk Toplumunu olusturan gerek ferdi gerekse
Tiirk ailesinin mesken meselesi; hukuki, iktisadi teknik boyutlartyla da incelenmeli ama 6nemli olan bu boyutlarin
"Sosyal Yap1" semsiyesi altinda birlestirilmeli ve zenginlestirilmelidir. Bu temel goriis ve anlayis icinde
gerceklestirmeye ¢aligilan bu aragtirmamizda; Ev edinebilme politikalarinin Tiirk insaninin bilinen ilk yerlesmeleri
hatta yerlesme Oncesi yerlesik olmayan Tiirk Toplumu ele aliarak bugiine nasil ulastig1 ve giiniimiizde Tiirk
Toplumunun, Tiirkiyeyi yoneten politikacilarin ve Tiirk Hukuk sisteminin 6zellikle anayasalarimizin mesken
meselemize nasil yaklastigim anlamaya galistik. Iktisadi agidan konut ihtiyacimin Tiirkiye'de &zellikle
sehirlerimizde bir vakia oldugunu arastirmalarimizla ortaya ¢ikarildi. Gegmisten giiniimiize iktisadi agidan konut
ihtiyacim asgariye indirecek metodlar ve faydalanilan finans kaynaklarini ve bunlarin hukuki olarak
kullandirilmalarini miimkiin oldugu kadar 6zet halinde ortaya ¢ikardik. Teknik agidan konutu statik, mimari hatta
planlama siireci i¢inde degerlendir dik. Ortaya ¢ikan sonuclar1 sosyal yapimizin konulan i¢inde toparlamaya
calistik. Sonug olarak meselemizin ¢oziimiini isterken; farkli disiplinlerin arastirmalarinin birlestirilmesi ve ortaya
¢ikan sonucun Sosyal Yapi icinde degerlendirilerek Sosyal Degisme ve ortaya ¢ikardigi yeni sonuglan da goz
oniinde tutarak konut meselesinin "Sosyal Mesken" veya bir "Yap1 Kooperatiflesmesi" hareketi olmadig1 Devleti
idare edenler ile Tiirk Toplumu tarafindan anlasilmasi1 ldzim gelir. Imar Barisi, Imar mevzuatina veya ruhsata
aykir1 yapilara verilecek yapr kayit belgesiyle vatandaslarimizin imar sorunlarinin ¢dziilmesidir. Ulkemizdeki
imara aykir yapilarin %50’in lizerinde oldugu bilinmektedir. Bu da yaklasik olarak 13 milyon bagimsiz birime
tekabiil etmektedir. Bu yapilarda daha ¢ok dar gelirli vatandaslar oturmaktadir.Yapilan yasal diizenleme ile
iilkemizde imar barisini saglamak maksadi hedeflemistir. Yapilardaki mevcut aykiriliklarin biiylik ¢ogunlugu
1950-2000 yillar1 arasindaki yapilagmalardan kaynaklanmaktadir. Vatandas ve Belediyeler arasinda ortaya gikan
imardan kaynakli sorunlar mahkemelerde altindan kalkilamayacak kadar dosyalarin birikmesine yol agmaktadir.
Ayrica Belediyeler imara aykiri yapilarla ilgili olarak yikim islemini bir ¢ok sebepten dolay:
gerceklestirememektedir. Vatandaglar bu ihtilaflardan dolay1 oturduklari evlerine su, elektrik ve dogal gaz
baglatamamakta ya da kacak kullanim yapmaktadir. Konut veya is yerleri ekonomik olarak bir deger ifade
etmemektedir. Fabrika ve konut yapilari ticari piyasalarda ipotek veya teminat olarak gdsterilememektedir.imar
Barisi’ndan faydalanan ve yapi kayit belgesi alan yapilara elektrik, su ve dogal gaz baglanabilecektir.Yap: Kayit
Belgesi alan binalar i¢in yikilma endisesi son bulacaktir. Ancak depremsellik a¢isindan yapilarda alinmasi gereken
her tiirlii tedbiri malikleri alacaklardir.imar Kanununa gore alinmis yikim kararlari ile tahsil edilemeyen para
cezalar1 iptal edilecektir. Yapt kayit sahipleri kendi miilklerini ekonomik bir deger olarak
gosterebileceklerdir. Vatandaslarin kendi rizasi ile miiracaati ve kendi beyani esas alinacaktir. Miiracaatlar e-devlet
sistemi iizerinden veya Bakanligin yetkilendirecegi kuruluslara basvurularak yapilacaktir. Bagvurular e-devlet
sistemi tizerinden takip edilebilecektir. Yap1 kayit belgesinden elde edilen gelirler deprem ve afet risklerine hazirlik
kapsaminda ve kentsel doniisiim c¢aligmalarinda kullanilmak tizere biitceye gelir olarak kaydedilecektir. Bu
kapsamda kentsel doniisiim ¢aligmasi yliriiten belediyelere yiizde yiiz yerli ingaat malzemelerini tercih ettikleri
takdirde, sifir faizli kredi imkani1 saglanacaktir. Alinacak yap1 kayit belgesi, yapinin yeniden yapilmasina veya
kentsel doniisiim uygulamasina kadar gecerli olacaktir.Yap1 kayit belgesi diizenlenen yapilarin yenilenmesi
durumunda yiiriirlitkte olan imar mevzuati hitkiimleri uygulanir ve diizenlenen yap1 kayit belgesi imar agisindan
herhangi bir kazanilmis hak saglamaz, miiktesep olusturmaz. Aksaray ¢evre illerin niifus yogunlugu siralamasina
gore imar barigindan yararlanmak isteyen basvurular siralamasinda en iist sirada yerini aldi. Imar Barist kapsamina
alian binalarda oturan vatandaglarin yasadiklari kente aidiyet duymalari daha da per¢inlesmis olacaktir.

Anahtar Kelimeler: belediye, imar, yapi, kentsel doniisiim
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CONTRIBUTION OF IMMEDIATE PEACE TO URBANISM: A CASE OF AKSARAY

Abstract

The aim of the study is to reveal zoning peace in Aksaray, which tries to eliminate the unsolvable situation
between the citizens and the state, and to reveal the effects of the emergence of buildings that do not have
permission to use buildings in Aksaray within the framework of the peace settlement law. With the zoning peace
Act, the housing issue has been dealt with in Turkey again, the housing issue has been realized for Turkey and our
suggestions have been made in this direction as far as possible. At the beginning of our research on the subject
we are trying to examine; In the process of "urbanization", considering the "settlement" which is the basic needs
of human beings, and the social reality of Turkey, we have researched the history of Turkish people and Turkish
society and we have seen that the "housing issue" has to be considered as a "home Matter". When we look at the
subject as “home", first of all we realize that I am not satisfied with the static, technical and spatial connotations
in the terms of housing or housing. When we look at this issue as a "home" issue of Turkish people, it is obvious
that the issue is an important issue of our social structure. This means that the housing issue of both individual
and Turkish family, which constitutes Turkish society, should be examined with its legal and economic technical
dimensions, but it should be combined and enriched under the umbrella of the "social structure" of these
dimensions. In this research, which is tried to carry out in this basic view and understanding,; We have tried to
understand how the policies of the acquisition of the House of representatives of the Turkish people, the first known
settlements of the Turkish people, and even the non-settled Turkish society, have been taken into consideration
and how I have approached the issue of the Turkish society, the politicians who govern Turkey and the Turkish
legal system, especially our Economically, the need for housing in Turkey, especially in our cities ol ol ol, was
revealed through our research. From the past to the present, we have summarized the methods to minimize the
need for Economic Housing and the sources of Finance utilized and their legal use as much as possible. From a
technical point of view, the housing is static, architectural or even erect in the planning process. We tried to collect
the results of our social structure. As a result, we want a solution to our issue.; it is understood by the Turkish
society and those who manage the state that the housing issue does not have a "social housing" or a "building
cooperative" movement, considering the social change and the new result of the research of different disciplines
and the evaluation of the resulting result within the social structure. Zoning peace is the solution of the zoning
problems of our citizens with the building registration certificate to be given to buildings contrary to zoning
legislation or license. It is known that the buildings in our country are more than 50% against the production. This
corresponds to approximately 13 million independent units. In these structures, more narrow-minded citizens are
sitting. With the legal arrangement, it has aimed to ensure the peace of development in our country. The majority
of the existing contradictions in the structures are due to the constructs between 1950 and 2000. The problems
arising between citizens and municipalities lead to the accumulation of files that can not be removed from the
courts. In addition, municipalities can not perform the demolition process for many reasons related to buildings
that are contrary to the production. Because of these conflicts, citizens cannot connect water, electricity and
natural gas to their homes or make illegal use. Residential or business places do not represent an economic value.
Factory and housing structures cannot be represented as mortgages or guarantees in commercial
markets.Electricity, water and natural gas will be connected to buildings benefiting from zoning peace and
receiving building registration certificates.The building registration certificate will stop worrying about
collapsing for the buildings. However, in terms of seismicity, they will take all measures to be taken in
buildings.Destruction decisions taken according to the zoning law and fines that can not be collected will be
cancelled. Building registration holders will be able to show their property as an economic value.The application
and its declaration shall be based on the consent of the citizens. Applications will be made via e-government system
or by applying to the institutions authorized by the ministry. Applications can be monitored via e-government
system.The revenues obtained from the building registration certificate will be recorded as income in the budget
for use in preparation for earthquake and disaster risks and in urban transformation studies. In this context,
municipalities carrying out urban transformation work 100 percent local construction materials if they prefer,
zero-interest loans will be provided. The building registration certificate to be obtained will be valid until the
reconstruction of the building or urban transformation application. In the event that the building registration
certificate is renewed, the provisions of the building legislation in force are applied and the building registration
certificate issued does not grant any acquired rights in terms of development and does not constitute a miiktesep.
According to the ranking of the population density of neighboring provinces Aksaray wants to benefit from the
peace of zoning list of applications took place at the top. Citizens living in buildings within the scope of zoning
peace will be even more riveted by the fact that they belong to the city they live in.

Keywords: municipality, development, structure, urban transformation
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GUZELYURTTA KULTUREL DEGIiSiM ORNEGi OLARAK EVLENME OLGUSU
UZERINE BiR DEGERLENDIRME

Antropolog Ayse AKMAN
Kiiltiir ve Turizm Bakanlig
akmanay6@hotmail.com.

Ozet

Giizelyurt (Gelveri) Ilgesi, I¢ Anadolu Bélgesi’nde Aksaray ili’ne bagh sirin ve turistik bir ilgedir.
En eski adi (Roma ve Bizans Doneminde) “Karballa” idi. Selguklular zamaninda “Gelveri” olarak
degistirilen ilgenin adi 1965 yilinda simdiki ismi olan Giizelyurt olarak degistirilmistir. 1989 yilinda
Aksaray’in il olmasiyla birlikte Giizelyurt ta il¢e olmustur.

3. ve 4. Yiizyillarda ilk manastir yasantisinin burada basladigi bilinmektedir. 1924 yilina kadar
ilgede Tiirk ve Rum niifusu bir arada yagamustir. Biiyiik miibadelede Rumlar Yunanistan’in Kastorya ve
Kozan kdylerinden gelen Tiirklere evlerini terk etmislerdir. ilgede miibadele 1924 yilinda yapilmis ve
buradan gé¢ edenler Yunanistan’in Kavala sehrine bagli Nea Kalvari’ye yerlestirilmistir.

Glizelyurt’un da igerisinde yer aldig1 Kapadokya yiizlerce yildir hosgdriiniin giincel yasama niifuz
ettigi bir kiiltiirel alan olmustur. Farkli dinlerden insanlar burada baris iginde yasamis gorkemli
yerlesimler yaratan bir kiiltiir olusturmuslardir. Tiim bu yo6nleriyle Giizelyurt basl basina incelenmesi
gereken 6zel bir kiiltiirel alandir.

Toplumu olusturan en kii¢iik birim olan ailenin ortaya ¢ikmasi evlilikler yoluyla olmaktadir.
Hemen her toplumda evlilik, olduk¢a dnemli bir asama olarak kabul edilir ve bu asamaya ayn1 zamanda
onemli ritlieller eslik eder. Evlilik ritlielleri ge¢misten giiniimiize kadar sosyal bilim gevrelerinde
incelenmesi gereken en 6nemli konulardan biri olmustur.

Cumbhuriyet donemi 6ncesinde Rum ve Miisliiman niifusun birlikte yasadigi, 1924 yilindan sonra
ise Yunanistan’dan gelen muhacirlerin yerlestirildigi yorede kiiltiirel yap1 kendi igerisinde bir dontisiim
ve degisim gecirmistir. Evlilik térenleri de bu yap1 sarmalindan nasibini almis olmasi nedeniyle bash
basima incelenmesi gereken bir konudur. Aksaray ili/ Giizelyurt ilgesi’ne bagl IThlara ve Selime
beldeleri ile Gaziemir Mahallesi’nde konuyla ilgili olarak bir alan arastirmasi gergeklestirilmistir. Belirli
bir yasin lizerindeki hem yerli hem de muhacir gruptan kaynak kisilerle bire bir goriismeler yapilarak
konuyla ilgili bilgiler elde edilmistir. Caligmamizda vardigimiz sonuglar bu goriismelere bagli olarak
ortaya ¢ikmustir.

Evlenme gelenekleri konusundaki bu ¢alismamizda konunun iki farkli yonii degerlendirilmektedir;
bunlardan ilki yorede yasayan yerli grupla sonradan gelen muhacirler arasinda yapilan evliliklerin
durumu; ikincisi ise gegmisten giiniimiize zamanla ortaya ¢ikan degisim. Yorede ge¢misten giiniimiize
bu konudaki veriler incelendiginde her iki grup arasinda bir kiiltiirlesme siireciyle birlikte kiiltiirel
degisimin oldugu goriilmektedir. Calismamizda bu siirecin nasil yasandigi, ortaya ¢ikan sorunlar ve
bunlarin ¢6ziim siirecine iliskin ipu¢larini bulmak miimkiin olacaktir.

Ailenin toplumsal yapinin temeli olmasi bu birligi saglayan evlenme olayina evrensel bir karakter
kazandirmustir. Evlilik olay1 iki gencin kaderini birlestirmesi agisindan bireylik davranislari, yeni bir
akrabalik bagmin kurulmasi1 yoniiyle de aileler arasi iliskileri, iki tarafin akraba, dost ve komsu
cevrelerinin katihmimin gerceklesmesiyle toplumluk gosterileri igine alir. Ozellikle de kiiciik koy
topluluklarinda hi¢ kimseyi disarda birakmayan bir bayram havasinda geger. Evlilik torenlerinin bazi
boliimleri bayram havasinda gegerken bazi boliimleri de bir agit havasindadir. Giizelyurt evlenme
gelenekleri konusundaki bu ¢aligmamiz {i¢ boliimden olugmaktadir; evlilik oncesi, evlilik sirast ve
evlilik sonrasi. Evlilik dncesi asamada uygulanan kismet agma uygulamalarindan baslayarak evlilik
sonrast doneme kadar uzayan asamalar igerisinde uygulanan dinsel-biiyiisel igerikli birgok islem ve
pratik vardir. Yoreye 6zgii evlilik térenlerinin her asamasinda muhacir ve yerli gruba 6zgili baz1 farkli
uygulamalarin oldugu dikkati ¢cekmektedir. Bu farkliliklarin 6zellikle evlilik dncesi ve evlilik sonrasi
uygulamalarinda oldugu tespit edilmistir.

Anahtar Kelimeler: gelenek, kiiltiirel degisme, evlilik.
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A STUDY ON THE PHENOMENON OF MARRIAGE AS A SAMPLE OF
CULTURAL EXCHANGE IN GUZELYURT

Abstract

Giizelyurt, a district of the Central Anatolian province of Aksaray, is a lovely and touristic place.
Formerly known as “Karballa” (during the reign of the Roman and Byzantine Empires), its name was
replaced with “Gelveri” by the Seljuks. In 1965, this name was changed into “Giizelyurt”. After the
declaration of Aksaray as a province in 1989, it became a district.

1t is now known that the first monastery life here began in the third and fourth century. Until 1924,
the Turkish and Greek populations used to live together. With the population exchange, the Greeks left
their homes to the Turkish people who had been coming from the villages of Kastoria and Kazan in
Greece. The population exchange started here in 1924. Those emigrated from here went to Nea Kalvari
within the city borders of Kavala in Greece.

Giizelyurt, within the region of Cappadocia, has been for hundreds of years a cultural place where
tolerance is integrated into everyday life. Here, people of different religions have coexisted in peace
and established an eye-catching culture with fabulous settlements. With all these, Giizelyurt has become
a cultural place that needs to be brought under focus.

Family, the smallest unit of any society, comes into being with marriages. In almost every society,
marriages are considered to be an important stage and some important rituals accompany these
significant stages. The rituals in marriages have become one of the most important areas needed to be
studied by the social scientists.

In the environment where Greek and Turkish people used to live together and where those coming
from Greece were transported under the population exchange of 1924, the cultural structure went
through a transformation in itself. The marriage ceremonies were affected by this change, which is why
these ceremonies and rituals require to be examined. A field study in relation to the wedding ceremonies
and rituals has been carried out in Ihlara and Selime towns as well as Gaziemir neighbourhood of
Giizelyurt district in Aksaray. One-to-one interviews were held with those who are over a certain age
and also with Turkish people and immigrants. The conclusions reached in this study have become
obvious thanks to these interviews.

This study also centring around wedding traditions deals with the main subject of this study in two
aspects. The first aspect is the marriages that have taken place between the local people and immigrants.
The second one is the change appearing over time. When the past and present data are examined, it is
observed that a cultural change has taken place as a result of an acculturation seen between these two
groups. This study focuses on this process, the problems that have appeared as well as some hints that
have been designed to overcome these problems.

That the family is the fundamental unit of a society has earned the concept of marriage a universal
character. Marriages, providing unity between a family and a society, include individual behaviours-
because it regards the binding of the fates of two different young persons, interfamily relations — since
it established new relative relations, and societal demonstrations- because it takes place with the
participation of relatives, friends and neighbours of both sides. Among communities of small villages,
in particular, marriages happen in a celebratory atmosphere that does not exclude anyone. Some parts
of the wedding ceremonies are celebratory, and some elegiac. This study, focusing on the wedding
traditions of Giizelyurt, consists of three parts: (1) the pre-marriage part includes some practices that
start with luck-bringing practices for the unmarried and involves some other processes and practices of
religious-magical content. At every step of these wedding traditions, which are unique to this region,
some different practices that exist among the immigrants and the local people draw attention. These
differences become more apparent especially before- and after-marriage practices.

Keywords: tradition, cultural experienceces, marriage.
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AKSARAY KIRSAL CAMI MiMARISi: SELIME CAMii
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Ozet

Bu ¢aligma ile tarih boyunca bir ¢ok medeniyete ev sahipligi yapmis olan Kapadokya bolgesinde
bulunan Aksaray kirsal camilerinden olan Selime Camii mimarisi ve restorasyonu incelenmistir.
Yapildigi tarihten itibaren zaman i¢inde bir ¢ok tadilat gecirmis olan Selime Camisinin Osmanli ve Tiirk
Geleneksel Mimarisi igindeki 6nemi vurgulanmustir. Aksaray geg¢misten gilinlimiize Hitit, Pers,
Hellenistik Dénem (Biiyiik iskender), Roma, Bizans, Sel¢uklu ve Osmanli egemenliklerinde kalmustir.
Cumbhuriyet donemine kadar Konya’ya bagl bir sancak olan Aksaray 1920 yilinda vilayet olmus, 1933
yilinda vilayetligi lagvedilerek Nigde'ye il¢e olarak baglanmustir. 15 Haziran 1989 yilinda yeniden
vilayet olmustur. Onemli ticaret merkezlerini baglayan yollarin iizerinde yer alan Aksaray tarih
oncesinden giiniimiize kadar énemli bir yere sahiptir. Aksaray, M.O. 8. bin yila kadar uzanan tarihi,
giliniimiize kadar hiikiim siiren ¢esitli medeniyetlere ait kiiltiirel varliklari, tabii giizellikleri ve ticari bir
merkez olmas1 dolayisiyla hicbir dsnemde 6nemini yitirmemistir. Orta Anadolu Bolgesi’nde, tarihi Ipek
Yolunun 6nemli merkezlerinden birisi olan Aksaray, giiniimiizde de dogu-bat1 ve kuzey-giiney yonleri
arasinda uzanan ana baglant1 yollarinin kavsaginda yer almaktadir. Giizelyurt'u, Ihlara Vadisi, Sultan
Hani, Egri Minare’si, Hasan Dag1 ve Ziga Kaplicalari ile Anadolu'nun ortasinda bir merkez konumuna
gelmistir. Sultan Hani, Agzikara Han, Oresun Han, Kara Han, Ak Han, Alay Han, sehrin ticari
konumunu gostermesi agisindan énemlidir. Ayrica Egri ve Yikik Minare, Ulu cami ve minberi, Kilig
Arslan, Selime Sultan Tiirbesi ile daha pek ¢ok Tiirk eseri mevcuttur. Aksaray’in kendine has cografi
yapis1 ve bu yapi ile 6zdeslesen sosyal ve kiiltiirel yapinin Aksaray Selime cami mimarisi ile olan
iligkisinin ortaya konmasi bildirinin amacini olusturmaktadir.

Zengin bir kiiltiir varligmma sahip olan Aksaray'da kirsal cami mimarisi i¢inde en Onemli
camilerden bir tanesi Selime Camisidir. Ihlara Vadisine giden yolun kenaridaki cami, Ugyiiz Semeki
Kilisesi’nin bulundugu peri bacalarinin eteginde meyilli bir arazide kurulmustur. Yap1 Selimiye ve
Hamza Bey Camii adlariyla da anilmaktadir. Giris kapisinin iizerinde ii¢ satirlik celi siiliis Arapga
kitabeye gdre cami 931/1524-25 yilinin Saban aymin ortalarinda imam Gazalinin evladi neslinden Orug
bey oglu Hamza bey tarafindan yaptirilmistir. Aksaray’in kendine has cografi yapisit ve bu yapi ile
0zdeslesen bu yapiin Aksaray kirsal cami mimarisi ile olan iligkisinin ortaya konmasi ve mimari
restorasyon sorunlari bildirinin amacini olusturmaktadir. Minaresi olmayan eski ve yeni olmak {izere iki
tonozlu bolimden olusan kemerli cami, Giizelyurt miiftiiliigiiniin himayesi altindadir. Bolgedeki savas,
yagma veya dogal afetlerden etkilenmis ve zaman ig¢inde birgok tahribat goriip yeniden onarilmistir.
Camiye ait minber, mihrab, girig kapisi, merdivenleri, tonozlu sisteme gore insa edilen tavani, kogk
minaresi ve dosemeleri zaman igerisinde aslina uygun olmayan restorasyona maruz kalarak zarar
gormiistiir. Tavanindaki kiiciik taglar etrafinda olusan aginmalar zaman igerisinde artarak diigmelerine
yol agmistir. Yapilan incelemeler dogrultusunda bolgede bulunan kaya kilise ve cami gibi bir ¢ok
mimari eserlerin bakim, restorasyon ve koruma agisindan gereken ilgiyi gormediklerini gostermektedir.
Bu da arastirmamizin 6nemini ortaya koymaktadir.

Calisma kapsaminda restorasyon caligmalar i¢in saha aragtirmasi yapilmis ve bu incelemeler
sonucunda, uzman gorisleri alinmus, ¢esitli tespitlerde bulunulmus Oneriler sunularak tartismaya
acilmugtir. Aksaray’da kiiltiirel mirasimiz olan Selime Hamza Bey Camisinin gelecekte yapilacak yeni
aragtirmalara ve projelere 151k tutmasi hedeflenmistir.

Anahtar Kelimeler: Kirsal, Selime Cami, Geleneksel Mimari
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AKSARAY RURAL MOSQUE ARCHITECTURE: SELIME MOSQUE

Abstract

In this study, architecture and restoration of Selime Mosque which is one of the rural mosques of
Aksaray in Cappadocia region, which has hosted many civilizations throughout history, has been
studied. The importance of the Selime Mosque, which has undergone many renovations since its
construction, has been emphasized in Ottoman and Turkish Traditional Architecture. From the past to
the present, Aksaray remained in the Hittite, Persian, Hellenistic (Alexander the Great), Roman,
Byzantine, Seljuk and Ottoman sovereignty. Aksaray, a district of Konya until the Republican period,
became a province in 1920 and in 1933 the province status was abolished. June 15, 1989 has been re-
provincial Located on the roads connecting important commercial centers, Aksaray has an important
place from the prehistory to the present day. Aksaray, BC The history dating back to 8,000 years has
not lost its importance in any period due to its cultural assets, natural beauties and commercial centers
belonging to various civilizations which have survived until today. Aksaray, one of the most important
centers of the historical Silk Road in the Central Anatolia Region, is at the crossroads of the main
connection roads, which now lie between east-west and north-south directions. Giizelyurt, Ihlara Valley,
Sultan Han, Egri Minare, Hasan Mountain and Ziga Thermal Springs have become a center in the
middle of Anatolia. Sultan Khan, Agzikara Khan, Oresun Khan, Kara Khan, Ak Khan, Alay Khan are
important for showing the commercial position of the city. In addition, there are many Turkish
monuments including Egri and Yikik Minaret, Ulu Mosque and the minbar, Kili¢ Arslan, Selime Sultan
Tomb. Aksaray's unique geographical structure, the social and cultural structure identified with this
structure to reveal the relationship with the mosque architecture of Aksaray Selime constitutes the
purpose of the study.

One of the most important rural mosques in Aksaray province, which has a rich cultural existence,
is Selime Mosque. Located on the side of the road leading to the lhlara Valley, the mosque is located on
a sloping land at the foot of the fairy chimneys where the Ugyiiz Semeki Church is located. The building
is also known as Selimiye Mosque and Hamza Bey Mosque. On the entrance door, according to the
three-line Arabic inscription (celi siiliis), the mosque was built by Hamza bey, the son of Orug bey, who
was a descendant of Imam Ghazali in mid-Saban 931/1524-25. Aksaray's unique geographical structure
and the relationship of this mosque structure with Aksaray rural mosque architecture and architectural
restoration problems constitute the purpose of this study. The arched mosque, which consists of two old
and new vaulted sections without a minaret, is under the auspices of the Giizelyurt mufti. The mosque
has been affected by wars, looting or natural disasters in the region and has been damaged and repaired
over time. The minbar, mihrab, entrance door, staircase, the ceiling built according to the vaulted
system, the minaret and the floor pavements were damaged by the restoration which was inadequate to
the original. The abrasions around the small stones in the ceiling caused them to fall gradually over
time. According to the examinations, it is seen that many architectural works such as rock church and
mosque in the region do not see the necessary attention in terms of maintenance, restoration and
protection. This shows the importance of our research.

Within the scope of the study, field research was carried out for the restoration works and as a
result of these investigations, expert opinions were taken, various determinations were made and
suggestions were presented for discussion. The Selime Hamza Bey Mosque, which is our cultural
heritage in Aksaray, is intended to shed light on new research and projects in the future.

Keywords: Rural, Selime Mosque, Traditional Architecture
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SULTANHANI KERVANSARAY’ INDA YAPILAN EN SON TARIHLI ONARIM VE
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Yaklasik 8 asir dnce baslangigta kervanlarin konaklamasi ve gilivenligini saglamak amaciyla
Anadolu Selguklu Devleti tarafindan yapilan Sultanhani, giiniimiizde yilda yaklagik 500 bin turistin
ziyaret ettigi bir yap1 olarak 6énemini korumaktadir. Genel olarak han ve kervansaray ayni anlamda
kullaniliyor olsalar da her ikisi de insa edildikleri yere gore farkliliklar iceren yapilardir. Hanlar; sehir
icinde kurulan, kiiclik bir carsist1 bulunan, sade ve algak duvarli olarak insa edilen yapilardir.
Kervansaraylar ise genellikle sehirlerarasinda, biiyiikliiklerine bagli olarak biinyelerinde hamam, carsi
gibi kisimlar1 bulunan yapilardir. Konstriiksiyon yoniinden de farkliliklar igceren bu iki yapi, yolcu
sayisina bagli olarak hizmet verdigi birimlerin gesitleri arttirilarak amacina doniik yapilandirilmistir.
‘Tuz Golii Ozel Cevre Koruma® bolgesinde yer alan Sultanham, pek ¢ok defa ilave, onarmm ve
tadilatlarla bu giine kadar ayakta kalmay1 basaran nadir yapilardan birisidir. Sultanhani Kervansarayinda
2017 yilinda baglanan onarim ve restorasyon amagcli yapilan ingaat ¢aligmalari bu bildirinin konusunu
olusturmaktadir. Yapilar insa edildikten sonra kullanim Omiirleri siiresince kendiliginden veya dis
etkiler nedeni ile goriiniis veya birtakim kullanim aksakliklari ile kars1 karsiya kalabilirler. Yapilarin
onarim ve restorasyonu; hasar tespiti, hasarlarin durum degerlendirmesi, hasar tiplerinin belirlenerek
uygun yontem ve uygun malzeme sec¢iminin yapilmasi, temel ve zemin durumu, restore edilecek tarihi
bir yap1 ise tarihi dokusunun bozulmamasinin saglanmasi, projeye uygunlugunun tespiti, rélevenin
¢ikarilarak proje ile karsilastirilmasi, mimari 6zelliklerinin tayini ve tiim bu bilgiler 1s18inda uygun
teknik ekip ve uygulama metodlart ile ayrintili galigmalar sonucu zaman isteyen zahmetli bir siirectir.
Bu nedenle ¢aligmalara baglamadan 6nce yapiin kullanim amacina gore ¢ok iyi analiz edilmesi, gerekli
sartlar saglandiktan sonra onarim ve restorasyon igslemlerine baslanmasi gerekmektedir. En son 60 yil
once restore edilen kervansarayin genel durumu degerlendirildiginde zaman igerisinde iklim sartlari, dig
etkiler sebebiyle birtakim tahribatlarin olustugu, sonugta ¢esitli miidahalelere ve hasarlara maruz kaldigi
gorlilmektedir. Bu tahribatlarin giderilmesi amaciyla 2017 yilinda ihale islemlerinin yapilmasi ve
kontrolii Sultanhanm1 Belediye Baskanligina verilmis, ihale siirecinin tamamlanmasiyla onarim ve
restorasyon c¢aligmalar baslatilmistir. Yaklagik 3 sene siirmesi beklenen onarim ve restorasyon
caligmalarinda yapinin her bir elemani iizerinde fiziki durum ve sorunlari tek tek ele alinarak en uygun
koruma ve ¢6ziim metodlar1 degerlendirilmistir. Yapinin onarim ve restorasyon ekibinde gorevli teknik
ekip ile paylasilan bilgiler neticesinde kervansarayin en oncelikli sorununun ¢atinin su izolasyonunun
stirec igerisinde bozulmasi sebebiyle binanin ¢esitli boliimlerinde meydana gelen su sizintist oldugu, bu
nedenle onarim ¢alismalarmin ilk olarak en uygun malzeme ile daha uzun seneler korunmasini saglamak
amaciyla tadilatin ¢atidan baslamasi gerektigi vurgulanmustir. Yapiya en fazla kus ve diger hayvan
giibrelerinin zarar verdiginden uygun malzeme se¢imi ile kapali ortamlarin en iyi sekilde korunmasi
saglanacaktir. Yapilacak isler mevcut hasar tespitleri yapildiktan sonra planlanan is programi
cer¢evesinde asamali olarak kisimlara ayrilacak ve belirtilen siire zarfinda tamamlanmaya ¢aligilacaktir.
Bu calisma kapsaminda kullanilan insaat yontemleri, kullanilan malzemeler, bu malzemelerin yapimin
orijinal halinde kullanilan malzemeler ile uygunlugu, dnceki yapilan tamirat ve tadilatlarda kullanilan
yontem ve malzemeler bildiride degerlendirilmistir. Yapilan imalat ve tadilatlara iliskin olarak alan
aragtirilmas1 yapilmak suretiyle, ihaleye iliskin teknik sartname, sozlesme, kullanilan malzemelerin
listesi ilgili kurum ve kuruluslardan temin edilmis, yapilan tamirat ve tadilatlar yapildigi yerde
fotograflanarak, projesi ile birlikte bildiride ele alinmistir. Geldigi asama itibariyle yapilan tadilat ve
ilavelerin binanin orijinal haline en uygun sekilde yapildigi, binanin genel goriiniimiinii bozmadigi,
binanin uzun siire daha ayakta kalmasini saglamaya yonelik yapilan imalatlar oldugu anlasiimaktadir.
Anahtar Kelimeler: sultanhani kervansarayi, onarim ve restorasyon, insaat



III. Uluslararas1 Aksaray Sempozyumu, 25-27 Ekim, 2018 AKSARAY

THE LAST DATE REPAIR AND RESTORATION WORKS IN SULTANHANI
KERVANSARAY

Abstract

The Sultanhani, which was built by the Anatolian Seljuk State in order to ensure the safety and
security of the caravans, was maintained by approximately 500 thousand tourists a year. In general,
while the khan and the caravanserai are used in the same sense, both are structures that differ according
to the place where they were built. Han; Founded in the city, with a small bazaar, simple and low-walled
buildings are constructed. Caravanserais are generally structures that have parts such as baths and
bazaars in their cities depending on their size. These two buildings, which have differences in terms of
construction, are structured for the purpose by increasing the types of units that they serve depending
on the number of passengers. Sultanhani, located in the ir Salt Lake Special Environmental Protection
an region, is one of the rare buildings which has survived to this day with many additional repairs and
renovations. The construction works of the Sultanhani Caravanserai in 2017 for repair and restoration
purposes are the subject of this paper. After the construction of the buildings, they may be exposed to
appearance or some problems due to external effects. Repair and restoration of structures; damage
assessment, damage assessment, damage assessment of the appropriate method and appropriate
material selection, basic and ground condition, a historical structure to be restored historical structure
to ensure that the distortion of the project, the compliance of the project, comparison with the project
by removing the relay, the determination of architectural features and all this In the light of information,
it is a laborious process that requires time as a result of detailed studies with appropriate technical
team and application methods. Therefore, it is necessary to analyze the structure very well according to
the purpose of use and to start repair and restoration after the necessary conditions are achieved. When
the general situation of the caravanserai, which was last restored 60 years ago, is evaluated, it is seen
that due to climate conditions and external influences, some damages have occurred and consequently
it has been subjected to various interventions and damage. In order to eliminate these damages in 2017,
the tender procedures were made and the control was given to the Mayor of Sultanhani. In the repair
and restoration works, which are expected to last approximately 3 years, the most appropriate
protection and solution methods were evaluated by considering the physical situation and problems on
each element of the structure. As a result of the information shared with the technical team in the repair
and restoration team of the building, the caravanserai's first priority problem is the water leakage
occurring in various parts of the building due to the deterioration of the water isolation of the roof, so
that the repair work is carried out with the most suitable material for the long term is emphasized. Since
most birds and other animal fertilizers harm the structure, it will be ensured that the indoor environment
is protected in the best way with the selection of suitable materials. The work to be done will be phased
out within the framework of the planned work schedule after the existing damage assessments are made
and will be completed within the specified period. The construction methods used in this study, the
materials used, the conformity of these materials with the materials used in the original state, the
methods and materials used in the previous repairs and renovations were evaluated in the report. The
technical specifications, contracts and the list of the materials used in the tender were obtained from
the related institutions and organizations, and the repairs and modifications were made and
photographed in the place where they were made. It is understood that the renovations and additions
made as of the stage of the building were made in the most appropriate way to the original building, did
not disturb the overall appearance of the building, and the productions were made to ensure that the
building was maintained for a long time.

Keywords: sultanhani caravansary, repair and restoration, construction
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KULTUREL MiRASIN KORUNMASI BAGLAMINDA MEDRESELER:
KADIOGLU BEDRIYE MEDRESESI

Ars. Gor. Ceyhan Tazefidan

Aksaray Universitesi
ceyhantazefidan@aksaray.edu.tr

Ozet

Kiiltiirel miras kavramini, bir toplumun tiim fertleri ile beraber var oldugu siire¢ icerisinde
drettigi ve kullandigi tiim bilgi birikimi olarak tamimlayabiliriz. Ancak Xkiiltiirel miras yalnizca
gorebildigimiz veya dokunabildigimiz somut nesnelerle sinirli degildir. Nesilden nesle aktarilan
gelenekler, orf ve adetler, sozlii tarihler, torenler gibi pek ¢ok soyut kiiltiirel miras dgeleri de
bulunmaktadir. Fakat bu mirasin gelecek nesillere aktarilabilmesi, yalnizca 6ziine uygun bir bigimde
korunmasi ve devamliliginin saglanmasi ile miimkiin olabilir. Bu baglamda mimari olarak kiiltiir
varliklarinin korunabilmesi ve bakimi, restorasyon ¢alismalar ile gergeklestirilebilir. Kiiltiirel yapilarin
restorasyon ve koruma caligmalar1 sadece yapinin fiziksel olarak iyilestirilmesi ile kalmayip, yapiya
bugiinkii yasam dongiisii igerisinde kendisinin siirekliligini saglayabilecegi bir islev dogrultusunda
koruma ve onarmmi gercgeklestirilmelidir. Mimari anlamda kiiltiir varlig1 sayilabilecek yapilar han,
hamam, kervansaray, cami, medrese ve anitlar gibi pek ¢ok yapr grubunu kapsamaktadir. Bu yap1
gruplari igerisinde medreseler, Tiirklerin, Islamiyet’i kabulii ile baslayan dénemde gelistirmis olduklar
en dnemli yapi tiirlerindendir. Tiirk-Islam egitim kurumu olan medreselerin yapimina, Karahanllar
zamaninda baglanmistir. Donemin ilk medresesi ise Tabga¢ Bugra Han tarafindan Semerkant’ta
kurulmustur. Ilerleyen yillarda ise medreseler, gelistirilerek 1924 yilina kadar egitim faaliyetlerini
devam ettirmistir. 3 Mart 1924 tarihinde Tevhid-i Tedrisat Kanunu’nun kabulii ile medreseler
kapatilmistir. Bu yapilardan giiniimiize kadar gelebilenlerden bazilar, gerekli restorasyon caligmalari
ile korunmus ve yeniden islevlendirilerek topluma kazandirilmistir. Ancak bazi yapilar koruma
caligmalar1 tamamlandiktan sonra gesitli nedenlerden dolayi atil bir sekilde kaderlerine terkedilmistir.
Giliniimiizde kiiresellesmenin de etkisi ile kent kimlikleri bozulmakta hatta yer yer kaybolmaktadir. Bu
bozulmanin sebeplerinin basinda degisen yasam kosullar1 ve teknoloji gelmektedir. Degisen ve gelisen
kentlerde dogal olarak yeni islevlere ihtiya¢ duyulmakta ve bu islevler dogrultusunda kentler yeniden
sekillenmektedir. Bu siire¢ igerisinde eski kent dokusunu olusturan yapilar veya yapi gruplari yeni
islevlere cevap veremediginden kaderlerine terk edilmektedir. Aksaray’da bulunan Kadioglu Bedriye
Medresesi de bugiin bu duruma verilebilecek en iyi orneklerden birisidir. Yapinin ge¢mis yillarda
gergeklestirilen restorasyon c¢aligmalari sonrasinda, yer sahipleri arasinda halen devam eden dava
nedeniyle yap1 kaderine terkedilmis olup, bugiin bulundugu bdlge icerisinde fark edilemez bir duruma
gelmistir. Bu ve bunun gibi tarihi yapilari, olusan yeni yasam alanlari ile biitiinlestirebilmenin en bagarili
yontemlerinden birisi, bu yapilara yeni bir can kazandirmaktir. Yapimin mevcut islevini kaybetmis
olmasi nedeniyle bu islevinin yerine yeni bir islev verilmesi yapi i¢in yeniden hayatin baglangici olmus
olacaktir. Aksaray Kadioglu Bedriye Medresesi’nin yasatilmasi ve topluma kazandirilabilmesi i¢in neler
yapilabilecegine dair fikirler, bu bildirinin amacini olusturmaktadir. Kiiltiir mirasimizin bir iiriin{i olan
bu yapmin, gelecek nesillere aktarilmasi da kiiltiirel mirasin siirekliliginin saglanmasi i¢in énemlidir.
Bu calismada Aksaray kentinin sahip oldugu tarihi, mimari ve kdiltiirel degerlerin herkes tarafindan
bilinmesi gerektigi bir kez daha vurgulanmaya calisilmistir. Bunu yaparken de kent olarak biitlinciil
bakmanin yani sira kent igerisinde kent ile 6zdeslesen yapilarin da 6n plana ¢ikarilmasi amaglanmustir.
Farkli kiiltiirlerde ve iilkemizde de bu konu ile ilgili uygulanmis olan 6rnekler meveut olup, ¢alisma
icerisinde bu 6rneklere de yere verilmistir. Yapildig: giinden bugiine tarihe taniklik etmis bir yap1 olan
Kadioglu Bedriye Medresesi, tarihi, mimari ve yapisal 6zellikleri bakimindan incelenmistir. Yapilan
caligsmada islev doniisiimii ile ilgili onerilerde bulunulmustur. Bu dogrultuda gerekli dnlemlerin alinarak,
yapiya verilecek bir fonksiyon ile yapmin yasatilmasi saglanmaz ise, kiiltiirel miras anlaminda da
Aksaray i¢in de 6nemli bir kayip olacagr ilgili ¢evrelere iletilmek istenmistir.

Anahtar Kelimeler: Aksaray, Medrese, Kadioglu Bedriye Medresesi, Kiiltiirel Miras
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MADRASAHS IN THE CONTEXT OF PROTECTION OF CULTURAL HERITAGE;
KADIOGLU BEDRIYE MADRASAH

Abstract

We can define the concept of cultural heritage as the accumulation of knowledge that a society
produces and uses in the process that it has with all its members. But cultural heritage is not limited to
concrete objects we can only see or touch. There are also many abstract cultural heritage items such as
traditions, customs, oral histories, ceremonies, etc., transmitted from generation to generation. But pass
down can only be possible with the proper preservation and continuity of the inheritance. In this context,
architectural preservation and maintenance of cultural assets can be realized with restoration works.
Restoration and conservation work of cultural structures should not only be physically healed but should
also be protected and restored in a function that can ensure its continuity within the present life cycle.
The buildings that can be considered as cultural assets in the architectural sense include many buildings
such as han, hamam, caravanserai, mosque, madrasah, and monuments. Among these building groups,
the madrasah, the Turks are the most important building types that they have developed during the
period beginning with the acceptance of Islam. The establishment of the Turkish-Islamic educational
institutions, the Madrasahs, was started in Karahanlilar time. The first madrasah of the period was
founded by Tabga¢ Bugra Han in Samarkand. In the following years, the madrasahs were developed
and continued their educational activities until 1924. On March 3, 1924, the madrasah was closed with
the adoption of the Tevhid-i Tedrisat Kanunu. Some of these structures were protected by the necessary
restoration work and reintroduced to the community. However, some structures have been abandoned
to their fathers in an idle manner due to various reasons after the protection work has been completed.
Today, with the effect of globalization, city identities are distorted and even disappearing locally. At the
beginning of this disruption is the changing living conditions and technology. In the changing and
developing cities, new functions are needed naturally and cities are being reshaped in accordance with
these functions. In this process, structures or building groups that constitute the old urban fabric are
left to their fates because they can not respond to new functions. The Kadioglu Bedriye Madrasah in
Aksaray is one of the best examples of this situation today. After the restoration work carried out in the
past years, the building has been abandoned to fate due to the ongoing lawsuit between the landowners
and it has become unattainable within the present region. One of the most successful methods of
integrating this and other historical structures with the new living spaces is to gain a new life. Given
that the build has lost its current functionality, giving it a new function will be the beginning of a new
life for the build. The Aksaray Kadioglu Bedriye Madrasah's ideas about what to do for the survival of
the community and the society can be made is the purpose of this declaration. The pass down of this
building, which is a product of our cultural heritage, is also important for ensuring the continuity of the
cultural heritage. In this study, it was once again emphasized that the historical, architectural and
cultural values of the city of Aksaray should be known by all. In doing so, it is aimed to bring forward
the plans that are identified with the city as well as the city as a holistic view. There are examples from
different cultures and countries that have been applied to this subject, and these examples have also
been given in the study. The Kadioglu Bedriye Madrasah, which is a building that has witnessed today
as a result of its construction, has been examined in terms of its historical, architectural and
architectural characteristics. Suggestions have been made about the function transformation in the work
done. If necessary precautions are taken in this direction and it is not possible to keep the structure alive
with a function to be given to the structure, it is desired to be conveyed to the related areas where
cultural heritage and Aksaray will also be a significant loss.

Keywords: Aksaray, Madrasah, The Kadioglu Bedriye Madrasah, Cultural Heritage
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AKSARAY GUZELYURT ANALIPSiS MANASTIRI

Dog. Dr. Serkan Sunay
Ankara Universitesi
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Ozet

Glnlimiizde Aksaray’a bagli bir ilge konumundaki Giizelyurt (Gelveri), tarihi belgelerden ve
mimari eserlerinden anlasildig: {izere, eski ¢aglardan beri 6nemini koruyan bir yerlesim merkezidir.
Ortodoks Hristiyanlhigi gelismesine katki saglamis Kapadokya’li kilise babalarindan Nazianzos’lu
Hagios Gregorios Theologos’un yasadig1 kabul edilen bu yorede, Hristiyanligin erken donemlerinden
itibaren din bilginleri yetismis ve dini ehemmiyetinden dolay1 Gilizelyurt’ta, ¢ok sayida kilise ve
manastir inga edilmistir. Bu manastirlardan biri de baz1 kaynaklarda Mamas Manastiri olarak da bilinen
veya insa edildigi topografyanin vaziyetinden dolayr "Yiiksek Kilise" olarak halk arasinda anilan
Analipsis (Analipheos) Manastir1'dir.

Manastir, vaktiyle mevcut eski bir kilisenin yerine 1894 senesinde insa edildigi bilinen tek nefli ve
kubbeli kilisesi, kesis binasi, sarni¢ ve manastiri ¢evreleyen kusatma duvarlariyla bu boélgede dikkati
ceken 6nemli yap1 grubu olarak karsimiza ¢ikmaktadir. Kilisesi plan itibariyle kuzey-giliney kenarlarn
daha uzun, 13.21 x 6.07 m. boyutlarinda ve uzun kenarlar batidan doguya dogru 8.49 m.’de, kuzeyde
23 cm, giineyde 36 cm. ice ¢ekilerek kademelendirilmis ana hatlari ile bir dikdértgen bigiminde tek nefli
bir eserdir.Inga malzemesi bakimindan alt seviyelerde kayalar, diger kisimlarda ise diizgiin kesme taslar
kullanilmistir. Kubbeli kiibik kiitlenin yerlestigi arazi vaktiyle dogal kayalardan ibaret bir yiikselti
halindeyken, i¢ kisimlar oyularak bemanin sekillendirildigi, bunun iizerine ise diizgiin kesme taslarla
duvar oriilerek beden duvarlariin meydana getirildigi anlasilmaktadir.

Cepheler, genel goriiniisleri bakimindan ortak 6zellikler yansitmakla birlikte, beden duvarlar ve
ortii sistemi olmak iizere iki kademe halinde algilanir. Ortii sistemi ve beden duvarlar aras1 6n yiizii
diiz, alt yiizeyi ¢eyrek daire bigiminde kesilmis ince-uzun prizmal tas bloklarin yan yana dizisiyle elde
edilmis az ¢ikintili profilli bir sagak biitiin cepheleri ¢cepecevre dolanmaktadir. Kesme taglar boyutlar
bakimindan belirli bir diizen gostermemektedir. Derzler ince, kireg karigimli, kirli beyaz renktedir. Eser,
diger cephelere nazaran daha hareketli ve dekoratif karaktere sahip bati cephesi haricinde masif
gorilinlislii bir govdeye sahiptir. Her iki kiitlenin ortii sistemini kesme taslardan yontulmus tas plakalar
kaplamaktadir. Kubbedekiler i¢biikey kavisli ve yukaridan agagiya dogru genisleyen enleriyle, birbirine
paralel alt1 yatay kusak halinde siralanmus ve iist {iste bindirilmislerdir.

Plan bakimindan asil halini biiylik 6l¢iide koruyan Kesis Binasi, kiitle itibariyle, kuzeydogu-
giineybati dogrultusunda uzanan 25.85 x 7.2 m. boyutlarinda enine dikdortgen planli prizmal bir
govdeye sahip,kuzeydogu bolimii arazinin meyilli yapisindan iki kath diizeninde algilanan tek kath bir
binadir. Ortii sistemini besik tonozlarm teskil ettigi,tonozlarin dis yiizeylerinin de toprakla ortiilerek
izolasyon yapildigr goriilmektedir. Malzeme bakimindan alt seviyeler dogal kayalarmn diizeltilmesinden
diger kisimlar ise diizgiin kesme taslardan meydana gelmektedir. Sarnig, yaklasik 5.2 m. ¢apinda ve 0.6
m. yiiksekliginde, hatlar1 gayrimuntazam silindirik bir kiitle goériiniimiinde tamamen kayaya oyularak
insa edilmistir. Su haznesi, zeminden yaklasik 3.m kadar oyularak tertiplenen kuzeydogu-giineydogu
dogrultusunda dikdortgen bigiminde planlidir. Calismanin amaci, Giizelyurt'un tarihi 6nemi yani sira,
s6z konusu manastir yapilarinin mimari ve sanatsal boyutu irdelenecek, yakin gevrede ve donemi
igerisinde benzer ve farkli 6zelliklerdeki diger eserlerle mukayeseli bir sunum yapilarak sanat tarihi
bakimindan yeri agikliga kavusturulacaktir.

Anahtar Kelimeler: Giizelyurt, Kilise, Manastir, Analipsis
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AKSARAY GUZELYURT ANALIPSIS MONASTERY

Abstract

Nowadays, Giizelyurt (Gelveri), which is a district of Aksaray, is a settlement center that has
preserved its importance since ancient times was accepted that Hagios Gregorios Theologos of
Nazianzos from the Cappadocian church of Nazianzos lived in the region. One of these monasteries is
the Analipsis (Analipheos) Monastery, which is also known as Mamas Monastery or because of the
condition of the topography where it was built.

The monastery stands out as an important building group in this region with its one-nave and
domed church, monk building, cistern and walls surrounding the monastery. As the plan of the church
is longer than the north-south edges, 13.21 x 6.07 m. sizes and long sides from 8.49 m. west to east, 23
cm in the north, 36 cm in the south. It is a rectangular single-nave artifact with its inwardly graded
outline. The land where the domed cubic mass is settled is at an elevation consisting of natural rocks
and it is understood that the inner walls are carved and the walls are formed by the walls with smooth
cut stones. Although the facades reflect common features in terms of their general appearance, they are
perceived as two stages: the body walls and the covering system.

All the facades of a fringed profiled eaves obtained by side-by-side series of thin-long prism stone
blocks cut flat on the lower surface and a quarter circle between the cover system and the body walls.
The cut stones do not show a specific order with respect to their size. Joints are thin, lime-blended, dirty
white. The artifact has a massive body with the exception of the western facade that has a more mobile
and decorative character than other fronts. The covering system of both masses covers the stone slabs
carved from the cut stones. They are arranged in concave curved and top-down widths and overlapping
and overlapping six horizontal bands.

The monk building, which maintains its original condition in terms of plan, is 25.85 x 7.2 m. It is a
single-storey building which has a rectangular plan with a prismal body and its northeast part is
perceived in its two-storey structure from the sloping structure of the land. It is seen that the cover
system consists of cradle vaults and the outer surfaces of the vaults are covered with soil. In terms of
material, lower levels consist of correcting natural rocks and other parts consist of smooth cut stones.
Cistern, approximately 5.2 m. diameter and 0.6 m. height, the lines of an irregular cylindrical mass in
the appearance of the rock was completely carved. The water reservoir is rectangular in the northeast-
southeast direction, which is carved approximately 3. m from the ground.

The aim of the study is to examine the architectural and artistic specifications of the monastery as
well as the historical significance of Giizelyurt.

Keywords: Guzelyurt, Church, Monastery, Analipsis
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YUSUF HAKIKi BABA’NIN MAHABBETNAMESI’NDE GUL TASAVVURU

Ogr. Gor. Durdane YILMAZ
Aksaray Universitesi
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Ozet

Vahdet-i viiclid esasina dayanan tasavvufun Anadolu’daki temsilcilerinden biri olan Ytsuf Hakiki
Baba 15. yiizyilda Aksaray’da yasamis olup, Bayrami tarikatinin 6nciilerinden Seyh Hamid-i Veli
Aksarayi Hazretleri'nin ilk oglu ve Hac1 Bayram-1 Veli’nin miiridlerinden biridir. Yasuf Hakiki Baba,
dini-tasavvufi muhtevali eserleriyle tasavvuf tarihinde 6nemli bir sahsiyet olarak karsimiza ¢ikmaktadir.

“Hakikiname” adiyla anilan bir Divan’1 ve tasavvufa dair risalelerin yer aldig1 “Metaliu’l-iman”
adli eserleri bulunan Ytsuf Hakiki Baba’nin en taninmus eseri ise mesnevi nazim sekliyle kaleme almig
oldugu “Mahabbetndme”dir. S6z konusu eser, pek c¢ok tasavvufi terim ihtiva etmekle birlikte,
tasavvufun tanimi, nasil anlasilmasi gerektigine iligskin bilgiler vermesi yoniiyle de hem tasavvuf
tarihimiz hem de Yusuf Hakiki Baba’nin mensup oldugu Bayrami tarikatinin anlasilmasinda 6nem arz
eden bir eser olarak kargimiza ¢ikmaktadir.

Bu bildiride, ¢iceklerin sultan1 kabul edilen ve ayn1 zamanda tasavvufi bir anlam diinyasina sahip
olan “giil”iin Mahabbetname’de nasil islendigi konu edilmistir. Tasavvufta ve Isldim inancinda Allah’mn
cemali tecellisi ve Peygamber efendimiz Hz. Muhammed (a.s.)’in teri giil ile sembolize edilmektedir.
Ytsuf Hakiki Baba da sufi penceresinden giiliin kendi gonliindeki ¢agrisimlarini beyitlerinde dile
getirmistir. Calismada bu Dbeyitler iizerinde durulacak ve beyitlerin yiiklendigi anlamlarin
Mahabbetname’de hangi manada ve hangi sinirlar igerisinde kullanildiginin tespiti ve izah1 yapilacaktir.
Bu maksatla, s6z konusu eserde Ylsuf Hakiki Baba’nin metafor olarak kullandig1 giil kavraminin arka
planda hangi kavramlara karsilik geldigi irdelenecektir. Bu ¢alismanin hem tasavvuf tarihine hem de
Tirk edebiyatina pratik faydasi beklenmektedir.

Anahtar Kelimeler: Tasavvuf, Giil, YOsuf Hakiki Baba, Aksaray
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THE IMAGINATION OF ROSE IN YUSUF HAKIKI BABA’S
MAHABBATNAME

Abstract

Yusuf Hakiki Baba, one of the agents of sufism that is based on unity of existence in Anatolia, is a
pioneer of Bayrami sect who lived in Aksaray in the 15 th century. He is the first son of Seyh Hamid-i
Veli Aksarayi and one of the followers of Haci Bayram-1 Veli. Yusuf Hakiki Baba is an important figure
in the history of Sufism with his religious and Sufistic Works.

Yusuf Hakiki Baba whose most well-known work is Mahabbetname that is written in the Mesnevi
style owns a Divan known as Hakikiname and another work, Metaliu’l Iman, which includes epistles
about Sufism. Mahabbatname is an important work of art in terms of understanding Bayrami Philosophy
in which Yusuf Hakiki Baba belongs to and history of Sufism involving many sufistic terms, informing
about the definition of Sufism and how it should be interpreted.

This study investigates how “rose” which is accepted as the sultan of the flowers and has Sufistic
meaning was discussed in Mahabbatname. In Sufism and Islam, manifestation of the beauty of Allah
and our Prophet Muhammed (pbuh) has been symbolized with rose. Yusuf Hakiki Baba voiced the
associations of rose in his verses from sufistic point of view. The study elaborates on those verses by
determining and explaining in what denotations and scopes the meanings attributed to those verses were
used in Mahabbatname. The study also examines what concepts the rose correspond to in background
which is used metaphorically by Yusuf Hakiki Baba. It is expected that this work will benefit both the
history of Sufism and Turkish literature.

Keywords: Sufism, Rose, Yusuf Hakiki Baba, Aksaray.
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TARIH ONCESIi AKSARAY’IN YAKIN KOMSUSU; SOFULAR HOYUK
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Ozet

Neolitik Cag, gocebe ya da yar1 gdcebe bir yerlesim modelini benimsemis, avel ve toplayiciliga bagl bir
besin elde etme stratejisi kapsaminda tanimlanabilen insan topluluklarinin, zaman igerisinde siirekliligin temel
alindig1 bir yerlesim bicimi igerisinde, bitki ve hayvanlarin evcillestirilmesine dayanan bir ekonomik modele
gecigine taniklik eden, insanoglunun var olus Oykiistindeki temel bdliimlerden biri olarak tanimlanabilir.
Kapadokya Bolgesi, ozellikle Yakindogu Neolitik Cag’1 kapsaminda 6zel bir konuma sahiptir. Zengin obsidiyen
kaynaklaria sahip olan bu bolge birgok Neolitik Cag buluntu yerine de ev sahipligi yapmaktadir. Volkanik bir
cam olarak tanimlayabilecegimiz obsidyen hem dikkat c¢ekici rengi hem de alet {iretimine uygunlugu sebebiyle
¢agin insan topluluklari tarafindan tercih edilen bir hammadde olarak karsimiza ¢ikmaktadir. Yakindogu
kapsaminda kisith bir yayilim alanina sahip olan obsidyen i¢in Kapadokya Bolgesi ve Giineydogu Anadolu
Bolgesi temel kaynaklar olarak tanimlanabilir. Neolitik Cag, Seramik Oncesi ve Seramikli Neolitik olarak iki farkli
donem igerisinde degerlendirilmektedir. Yerlesim stratejileri ve besin elde etme stratejilerinde yagsanan degisimler
bu iki farkli dénemin tanimlanmasindaki temel kriterleri olusturmaktadir. Gogebe ya da yar1 gogebe yasam
tarzindan, siirekli yerlesim modeline gegisin izleri Epi-Paleolitik Donem’e kadar gitmektedir. Yar1 gocebe bir
yasam modelinin benimsendigi Epi-Paleolitik Dénem’de insan topluluklar1 yaz aylarinda sicakliklarin daha diigiik
oldugu yaylalarda kurduklar1 mevsimlik yerlesimlerde yasarken, kis aylarinda sicaklik degerlerinin cevre
kosullarina gore daha yiiksek oldugu korunakli vadi boylarinda yeni yerlesimler kurmuslardir. Seramik Oncesi
Neolitik Dénem’de ise “Younger Dryas” sonras iklim kosullarindaki iyilesme ile birlikte insanoglu yilin farkli
mevsimlerinde bulundugu alanmi1 degistirmeyen, siireklilige dayali bir yerlesim modelini benimsemistir. Avct
toplayiciliga dayanan bir besin elde etme stratejisini devam ettiren Seramik Oncesi Neolitik Dénem topluluklar
zaman igerisinde Seramikli Neolitik Donem ile birlikte yillar boyu edindikleri tecriibeler 1s1ginda bitki ve
hayvanlarin evcillestirilmesine dayanan bir ekonomik modele gegis yapmislardir. Kapadokya Bolgesi’nin Neolitik
Cag’1 Aksaray ve Nigde illerinde konumlanan Neolitik Cag buluntu yerlerinde, Istanbul Universitesi ve Ankara
Universitesi Arkeoloji béliimlerinin gergeklestirmis olduklar1 arkeolojik kazilar 1s1gmnda tanimlanmaktadir.
Aksaray ilinin 25 km giineydogusunda Melendiz nehri kiyisinda bulunan Asiklt Hoytik, 6zellikle bolgenin Seramik
Oncesi Neolitik Doneminin tanimlanmasinda ana basvuru kaynag olarak kabul edilmektedir. Yerlesimde saptanan
mimari buluntularin yani sira, 6lii gdmme adetleri ve tiretim teknolojileri hakkinda elde edilen bilgiler Seramik
Oncesi Neolitik Dénem yasam bigiminin anlagilmasi noktasinda énemli bilgiler ortaya koymaktadir. Aksaray ve
Nigde illerinde gerceklestirilen arkeolojik calismalar 1s13inda tanimlanan Kapadokya Neolitigi kapsaminda,
Nevsehir ilinin rolii hakkindaki bilgilerimiz son derece kisitlidir. Obsidiyen kaynaklaria sahip olan bu bolgede
sadece arkeolojik yiizey arastirmalar1 sonucunda saptanan buluntu yerleri bilinmektedir. Sofular Hoyiik, Nevsehir
ili, Urgiip Ilgesi Sofular Kdyii yakinlarinda, Kislacik Deresinin 200 m uzaginda konumlanmaktadir. Prof. Dr.
Oksan Bagoglu baskanliginda siirdiiriilen "Sofular Fosil Lokaliteleri Kazisi" sinirlari igerisinde, Ge¢ Miyosen fosil
yataklar1 iizerinde bulunan Sofular Hoyiik, 2011 yilinda Prof. Dr. Oksan Basoglu tarafindan bolgede
gerceklestirilen yilizey arastirmalari sonucunda tespit edilmistir. Hoyiik yilizeyinde saptanan yogun yontmatas ve
stirtmetas buluntular burada bir Neolitik dolgunun var oldugunu ortaya koymustur ve tahribatin engellenmesi
amactyla bu alanda bir arkeolojik kazinin gergeklestirilmesi kararlastirilmigtir. 2016 yilinda Gazi Universitesi ve
Nevsehir Haci Bektas Veli Universitesi Arkeoloji boliimleri hocalarinin katkilar ile hoyiikte kazi ¢alismalar
baslatilmigtir. 2016 ve 2017 yillarinda gergeklestirilen arkeolojik kazi ¢aligsmalar1 sonucunda elde edilen veriler
bir ¢ok noktada Aksaray ilinde bulunan Asikli Hoyiik yerlesimi ile benzerlikler gostermektedir. Bu calisma
icerisinde tarihoncesi Aksaray’m yakin komsusu olan Sofular Hoytik 1518inda Aksaray ve Nevsehir bolgelerinin
Seramik Oncesi Neolitik Donem’de ki iliskileri hakkinda degerlendirmeler yapilacaktir.

Anahtar Kelimeler: Neolitik, Nevsehir, Aksaray, Asikli Hoyiik
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A CLOSE NEIGHBOUR OF PREHISTORIC AKSARAY: SOFULAR HOYUK

Abstract

Neolithic Period, the transition from the nomadic to settled life, from the hunting and gathering to
the domestication is one of the main chapters of the story of the human existence.

Cappadocia region has a special position in the Near Eastern Neolithic. This region contains rich
obsidian sources. Obsidian as a volcanic glass is a popular raw material for prehistoric people due to
it’s attractive color and suitability for tool production. Obsidian sources have a limited distrubiton in
the Near East. Cappadocian and Southeastern Anatolia are the main obsidian sources.

Neolithic period is separated as Pre Pottery Neolithic and Pottery Neolithic. Settlement models
and food production strategies are the main criteria for that separation. The traces of the transition
from nomadic to settled life can be seen since Epi-Paleolithic period. Due to the temperature ranges,
Epi-Paleolithic seasonal settlements were established in higher plateaus in winter times and in lower
valleys in summer times. In Pre-Pottery Neolithic, because of the better climatical conditions after
“Younger Dryas” first permanent settlemens were established in the Near East. The Pre-Pottery
Neolithic hunter-gatherer human groups changed their food production strategies in time and finally
the economic model which based on the domestication of plants and animals were adopted in Pottery
Neolithic period.

Our knowledge on the Cappadocian Neolithic comes from the excavations which are located in
Aksaray and Nigde and directed by archaeologists from Istanbul and Ankara universities. Astkli Hoyiik
which is located 25 km southeast of Aksaray can be defined as a reference site especially for
Cappadocian Pre-Pottery Neolithic Period. Not only with its architectural features but also burial
traditions, production techniques and materials, Asitkly Hoyiik is an important reference in oder to
realize the Pre-Pottery Neolithic life in Cappadocia.

The information about the role of Nevsehir in the Cappadocian Pre-Pottery Neolithic period is
highly limited. In this region which also contains some obsidian sources, the knowledge about this
period is based on only the archaeological survey projects.

Sofular Héyiik is located in Nevsehir, Urgiip, Sofular Village only 200 m far from the Kislacik
River. The site which is located on the Late Miocene fossile beds was found by Prof. Dr. Oksan Basoglu
in 2011. Excavations at Sofular Hoyiik was started in 2016 by archaeologist from Gazi University and
Nevsehir Hact Bektas Veli University. 2016-2018 excavations at Sofular Hoéyiik indicate some
similarities with Asikli Hoyiik. In this study in the light of the Sofular Hoyiik, a close neighbour of
prehistoric Aksaray, the connection between Aksaray and Nevsehir in Pre-Pottery Neolithic Period will
be evaluated.

Keywords: Neolithic, Nevsehir, Aksaray, Cappadocia
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AKSARAY GUZELYURT’TA BiR SAPEL VE FRESKLERI UZERINE INCELEME

Ogr. Gir. Gamze Uray
Aksaray Universitesi
karamangamze3@gmail.com

Ozet

Din olgusu, insanoglunun varligi ile birlikte tarihin biitlin devirlerinde ve biitiin topluluklarda ¢esitli
sekillerde kendini gdstermistir. Insanoglu; iyi veya kotii karst karsiya kalmis oldugu her tiirlii doga
olaymna, {istlin bir varligin sebep olduguna inanmis ve ¢esitli ritiieller ile bu varliklara tapinmislardir.
Siireg igerisinde farkli inanglara sahip olan topluluklar, inan¢lart dogrultusunda dini gérevlerini yerine
getirmek amaciyla, birbirinden farkli dini mekanlar insa etmeye baslamislardir. Onceleri magara ve buna
benzer yerlerde dini gérevlerini yerine getiren topluluklar, zaman igerisinde farkli dini mekanlar insa
etmis, inandig1 dinin sembolleri ve kutsal kitaplarinda yer alan olay, kisi ve hikayeleri resmederek dini
yapilari siislemislerdir. Hz. Isa’nin tarih sahnesine gikmastyla birlikte Hristiyanlik, Hz. Isa, havariler
ve azizlerin katkilar1 sonucu diinyaya yayilmaya baglamistir. Aksaray ve ¢evresi de ge¢cmiste jeopolitik
konumundan dolay1r 6énemli bir dini merkez haline gelmis ve bunun sonucunda bélgede sayisiz dini
mekanlar inga edilmistir. Dini mekanlarin her biri tasvir kiiltiniin serbest birakilmasiyla birlikte
Hristiyanligin kutsal kitabi Incil’de yer alan hikdye ve savas sahnelerin yani sira Hz. isa, Hz. Meryem,
On iki havari ve azizler gibi 06ne ¢ikan kisilerin tasvirleri ile siislenmistir. Dini yapilarin 6zellikle tonoz,
duvar ve tavan kisimlari resim, mozaik veya tas oyma teknigi ile siislenmeye baslamis ve tiim bu
eylemlerin sonucunda fresk, mozaik, tas oymaciligi gibi sanatlarmm dogmasina zemin hazirlamstir.
Kokeni tarih 6ncesine dayanan fresk sanati, yiizyillar boyunca teknik, siisleme ve renk agisindan
degiserek ve geliserek giiniimiize kadar gelmeyi basarmistir. Bireyin duygu ve diislincelerini aktaran
duvar resimleri, insanlar arasinda ki en iyi iletisim araci olmustur. Insanlarin inanglarini, korkularimi,
mutluluklarini, hayranliklarini ve buna benzer duygularini duvara resmetmeleri, sosyo-kiiltiirel yapilari,
dini inanglar ve sanat anlayislari hakkinda bilgi edinmemizi saglamaktadir.

Bu bilimsel arastirmanin konusu, Aksaray’mn Giizelyurt Ilgesi Asagi Mahalle mevkiinde bulunan,
yar1 kaya oyma yapilarin i¢inde yer alan, halk arasinda “siivari kilise” olarak bilinen dini yap1 odaklidir.
Bolgede yapilan alan arastirmasi ve goriismeler sonucunda Kilise Cami’ye ikiyiiz metre uzaklikta yer
almasi, apsisi andiran yere sahip olmasi, duvarlarinda tasvir edilen sahne ve siislemelerinden dolay1
sapel olmas1 muhtemel olan dini yap1, bdlgede bulunan diger dini yapilarda goriilen fresklerden renk,
teknik ve tasvir edilen sahne agisindan farklilik gostermektedir. Sapelin giris kapisinin sag tarafinda yer
alan fresk oldukea dikkat ¢ekicidir. Siyah ve kirmiz1 ath iki siivarinin, mizraklarinin ucunda bir adam
yakalama sahnesi resmedilmistir. Kaya {izerine siva ¢ekilerek yapilmis olan fresklerin iginde
barindirmig oldugu anlam, kullanilan teknik, renk ve motif bakimindan incelemeye deger goriilmiistiir.
Ulkemiz, tarihi ve kiiltiirel miraslar bakimmdan oldukca zengindir. Bu mirasin énemli bir pargasini
olusturan dini yapilar; kullanim amaci, plani, siisleme v.b. 6zellikleri ile inang turiziminde énemli bir
yere sahip olmustur. Kapadokya bolgesinde yer alan Glizelyurt, tarihi dokusu ve ge¢misi yiiziinden yerli
ve yabanci turistlerin ilgisini ¢ekmektedir. Bolge tarihinin koruma altina alinmasi bunun en énemli
sebeplerinden biridir. Ayrica Hristiyanligin kaya kiliselerinde yasayan izlerinin bulunmasi yabanci
turistin dikkatini daha ¢ok ¢ekmektedir. Dini yapilarin i¢ ve dig mekan siislemelerinde hemen hemen
sanatin her dalindan yararlanilmistir. Eski bir siisleme sanati olan fresk (duvar resmi) 6zellikle dini
yapilarim i¢ kisimlariin siislenmesinde kullanilmistir. Her biri sanat eseri niteligindeki freskler, gegmis
donemlerin yasantisini, toplumlarin yagam izlerini, inanglarimi kanitlayan énemli birer kaynak olmustur.
Bu nedenle bu kiiltiirel birikimin korunmasi, literatiirde yerini almasi ve kimliklerinin gelecek nesillere
aktarilmasi acisindan 6nem arz etmektedir.

Anahtar Kelimeler: Aksaray, Giizelyurt, sapel, fresk, mimari.
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THE INVESTIGATION AN CHAPEL AND ON FRESCOES GUZELYURT IN AKSARAY
Abstract

The phenomenon of religion has manifested itself in various forms in all periods of history and in
all communities with the existence of human beings. Mankind; they believed that all kinds of natural
phenomena that they had faced good or evil were caused by a superior being and worshiped these beings
by various rituals. Communities with different beliefs in the process have started to construct different
religious places in order to fulfill their religious duties in line with their beliefs. In the past, the
communities that performed their religious duties in caves and similar places built different religious
places in time, decorated the religious structures by depicting the events, people and stories in the
symbols and scriptures of the religion they believed.

With the advent of Jesus on the stage of history, Christianity began to spread to the world as a
result of the contributions of Jesus, apostles and saints. Aksaray and its environs have become an
important religious center due to its geopolitical position in the past, and as a result numerous religious
sites were built in the region. Each of the religious sites is the biblical sacred book of Christianity, as
well as stories and battle scenes in the Bible, as well as It is adorned with descriptions of prominent
figures such as Jesus, Mary, Twelve apostles and saints.

The art of fresco, whose origin dates back to prehistoric times, has succeeded to come to the present
day by changing and developing in terms of technique, ornament and color. The wall paintings that
convey the feelings and thoughts of the individual have been the best communication tool among people.
1t enables us to get knowledge about the people's beliefs, fears, happiness, admiration and similar
emotions on the wall, socio-cultural structures and their understanding of art.

The subject of this scientific research, located in Asagi quarter district, Giizelyurt of Aksaray 1t is
focused on the religious structure known as the cavalry church. As a result of the field research and
interviews conducted in the region, the frescoes adorning the walls of the chapel differ from the frescoes
seen in other religious buildings in terms of color, technique and scene depicted. The fresco on the right
side of the entrance door of the chapel is quite remarkable. A black and red horseman is pictured
capturing a man at the end of his spears. The meaning of the frescoes, which were made by pulling
plaster on the rock, was considered to be worthy of the technique, color and pattern.

Our country is rich in historical and cultural heritage. Religious structures that constitute an
important part of this heritage, intended use, plan, decoration etc. has an important place in faith
tourism with its features. Located in the Cappadocia region, Giizelyurt attracts local and foreign tourists
due to its historical texture and history. Protecting the history of the region is one of the most important
reasons. In addition, the traces of Christianity living in rock churches attract the attention of foreign
tourists.Almost all branches of art have been utilized in the interior and exterior decoration of religious
buildings. The fresco (mural), which is an ancient ornament art, was used in the decoration of the inner
parts of the religious buildings. The frescoes, each of which is a work of art, have been an important
source of evidence of the past life, the life traces and beliefs of the societies. For this reason, it is
important to protect this cultural accumulation, take its place in the literature and transfer its identities
to future generations.

Keywords: Aksaray, Giizelyurt, chapel, fresco, architectural.
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AKSARAY ILi SULTANHANI iLCESi RESTORASYON ATOLYELERINDE
YAPILAN KIRKYAMA HALI VE DUZ DOKUMA CALISMALARININ
INCELENMESI

Ogr. Gor. Giil Coskun
Aksaray Universitesi
gulcoskun@aksaray.edu.tr

Ozet

Sultanhani Aksaray’a bagl bir belde iken, KHK ile 25 Agustos 2017 tarihinde ilge olmustur. ilge
adim1 Selguklular déneminde yapilmis olan ve Anadolu’da en biiylik kervansaray olarak bilinen
“Sultanhan Kervansaray”indan almaktadir. Kervansaray ilgenin turizm agisindan tanitilmasinin yaninda
ilgeye ekonomik katki saglamaktadir. Iigeye ekonomik katki saglayan diger ve en 6nemli gegim kaynagi
da ilgede yapilan hali ve diiz dokuma restorasyonudur. Sultanhani, hali ve diiz dokuma restorasyonu
sayesinde diinyada taninan bir merkez konumundadir. Tlgede 40 atdlye bulunmakta ve bu atdlyelerde
yaklasik bes bin il¢e halki ¢alismaktadir. Hali ve diiz dokuma restorasyonu, biiyiik emek, itina ile
dokunan geleneksel el sanatlarimizdan olan hali ve diiz dokumalarin kullanim Omiiriinii uzatan,
yenileyen bir islemdir ve bliylik ustalik gerektirir. Hali ve diiz dokuma restorasyonu, dokuma sirasinda
olusan hatalar1 ya da kullanim sonrasinda olusan yanik, yirtik, hav dokiimii, delik gibi tahribatlari,
dokuma sirasinda ya da kullanim sonrasinda halilarda meydana gelen boliim hatalar1 ve eksiklikleri
cesitli teknikler kullanarak gideren ve haliya hayat kazandirip yenileyen ince bir el emegi islemidir.
Yipranmis ve eskimis hali ve diiz dokumalar yurt i¢i ve yurt disindan toplanarak Sultanhani’nda bulunan
atolyelere getirilir ve restorasyonu yapilir. Restorasyon hali ve diiz dokumalarin eski haline en yakin
olabilecek sekilde yeniden kullanilmasina olanak verir. Hali ve diiz dokuma restorasyon islemi
sayesinde {irlin kullanilmaya devam edilebilmektedir. Ama atdlyelere getirilen bazi hali ve diiz
dokumalarin onarilmasi ve geriye dondiiriilmesi miimkiin olmamaktadir. Bu yilizden bu durum il¢ede
bulunan bazi restorasyon atdlye sahipleri ve ustalarini, giiniimiizde makine halilarmda ve diger kullanim
esyalarinda da yaygin olarak yapilan ve oldukg¢a ragbet géren “patchwork ( kirkyama) hali” yapimina
yonlendirmistir. Bazi atdlyeler hali ve diiz dokuma restorasyon isi ile birlikte patchwork hali ve diiz
dokuma ¢alismasi yapilmis olsa da ilgede sadece patchwork hali ve diiz dokuma g¢aligmasi yapan
atolyeler de bulunmaktadir. Patchwork ( kirkyama) kare, iicgen vb. sekillerde kesilmis ¢esitli renk ve
desende kumas parcalarinin belirli bir diizene gére yan yana getirilip dikilmesi ile olusturulan, tekstilde
kullanilan bir tekniktir. Kirkyama yiizyillar 6nce sadece kalan artik kumas parcalarinin degerlendirerek
tasarruf saglamak amaci ile yapilmis olsa da giinlimiizde Tiirkiye ve diinyada yiiksek bir zevk ve estetik
anlayisla yapilan ve oldukga talep goren bir el sanati haline gelmistir. Sultanhani atdlye sahipleri ve
ustalar1 ile yapilan goriismelerde patchwork hali ve diiz dokuma ¢alismalarinin ilgede 2013 yilinda
basladigi ve yil igerisinde ¢ogunlugu hali olmak tizere 400-500 parcga patchwork hali ve diiz dokuma
caligmast yapildig: bilgisi edinilmistir. Ayrica yapilan goriismelerde yurt i¢i ve yurt disindan toplanarak
atolyelere gelen eski-yipranmig, geri dondiiriilemeyecek atik durumda olan hali ve diiz dokumalarin baz1
on islemlerden geg¢irildigini, talep edilen renk ve ebatlara gére makinelerle kesildigini, kesilen pargalarin
numaralandigi, kenarlarma overlok cekildigi , halinin hav yiiksekligi, lifin kalinlik-incelik durumu ve
renk uyumlar1 gibi 6zellikler dikkate alinarak, elde dikilmek sureti ile birlestirildigini ve yapilan son
islemlerin sonucunda eski haline donmesi miimkiin olmayan yeni bir tiriiniin ortaya ¢iktig bilgileri elde
edilmistir. Bu ¢aligmada Sultanhani ilgesinde yeni bir is kolu olan eski-yipranmig el dokumasi hali ve
diiz dokumalar kullanilarak yapilan patchwork hali ve diiz dokuma c¢alismasinin tiim yonleri ile
tanitilmas1 amaclanmustir. Calismada, alan arastirilmasi yontemi kullanilmustir. Yapilan sozlii
gorlismelerde elde edilen bilgiler dogrultusunda Sultanhani il¢esinde hali ve diiz dokuma restorasyonu
atolyelerinde yapilan patchwork hali ve diiz dokuma ¢aligmalar1 tiim asamalar ve giiniimiizdeki durumu
degerlendirilerek ele alinmistir.

Anahtar Kelimeler: Sultanhani, kirkyama, restorasyon, hali, diiz dokuma
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INVESTIGATION OF CARVED CARPET AND FLAT WEAVING WORKS IN
SULTANHANI DISTRICT RESTORATION WORKSHOPS IN AKSARAY PROVINCE

Abstract

Sultanham was a district in Aksaray and it became a district on 25 August 2017 with KHK. The
district is named after Sultanhan Caravanserai, which was built during the Seljuk period and is known
as the largest caravanserai in Anatolia. Kervansaray makes an economic contribution to the district as
well as the introduction of the district in terms of tourism. The other and most important source of
livelihood contributing to the district is the carpet and flat weaving restoration in the district. Sultanhan
is a recognized center in the world thanks to the restoration of carpet and plain weaving. There are 40
workshops in the district and approximately five thousand people work in these workshops. Carpet and
plain weaving restoration is a process that prolongs and renews the service life of carpet and plain
weaving, which is one of our traditional handcrafts weaving with great effort and diligence. Carpet and
plain weaving restoration, the faults that occur during weaving or after the use of burns, tears, pile
debris, holes such as damage, during or after the use of carpets in the section of the faults and
deficiencies by using a variety of techniques to remove and renew the life of a thin hand labor process.
Worn and worn carpets and plain textiles are collected from domestic and international workshops and
brought to the workshops in Sultanhanit and restored. The restoration allows the re-use of carpet and
plain textiles to be closest to their original state. The product can still be used thanks to carpet and plain
weaving restoration process. However, it is not possible to repair and reverse some of the carpets and
plain weaves brought to the workshops. Therefore, this situation has led some restoration workshop
owners and their masters to the construction of patchwork (patchwork) carpets, which are widely used
in machine carpets and other usage goods. Although some workshops have carpet and flat weaving
restoration work, patchwork carpets and flat weaving works have been carried out, and there are only
patchwork carpets and flat weaving workshops. Patchwork square, triangle etc. It is a technique used
in textile which is formed by sewing and sewing pieces of fabric in various colors and patterns according
to a certain order. Patchwork centuries ago has become the only remaining residue with the aim of
saving pieces of cloth, though Turkey is currently evaluating and understanding with a high aesthetic
pleasure and crafts in the world and seeing quite a demand. In the interviews conducted with Sultanhani
workshop owners and masters, it was learned that patchwork carpets and flat weaving works started in
2013 and 400-500 pieces of patchwork carpets and flat weaving were done during the year. In addition,
in domestic and foreign interviews, the old-worn, irreversible waste carpets and plain weaves which
were collected from domestic and foreign workshops were subjected to some pretreatments, they were
cut with machines according to the requested colors and sizes, In the light of the properties such as
thickness-thinness and color harmony of the fiber, it has been obtained that a new product is formed
which is not possible to be restored as a result of the last processes. In this study, it is aimed to introduce
all aspects of patchwork carpet and flat weaving using old-worn hand-woven carpets and plain weaving
which is a new business in Sultanhani district. In this study, field research method was used. In line with
the information obtained in the oral interviews, patchwork carpets and flat weaving works in the carpets
and flat weaving restoration workshops in Sultanham district were discussed by evaluating all stages
and present situation.

Keywords: Sultanhani, cottage, restoration, carpet, plain weaving
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AKSARAY’IN EDEBIiYAT BiBLIYOGRAFYASI UZERINE BiR DENEME

Ogrenci (Doktora) Hacx Veli Biskin
Nigde Universitesi SBE
biskinl@hotmail.com

Ozet

Gecmisten giinlimiize kesintisiz bir yerlesim alani olmasi ve lizerinde Akkadlar, Hititler, Assurlular,
Kimmerler, Frigyalilar, Lidyalilar, Medler, Persler, Kapadokyalilar, Makedonyalilar, Romalilar, Bizans,
Abbasi, Selguklu, Danismendliler, Karamanogullari, Eratnalilar, Mogollar ve Osmanli gibi devlet ve
medeniyetlere ev sahipligi yapmis ve Ozellikle Selguklular doneminde 6nemli askeri bir {is olmasindan
kaynakl1 kendisine “sehr-i slileha, darii’z-zafer, darii’z-cihat” gibi unvanlarin verildigi kadim bir sehirdir
Aksaray. Osmanli’nin sonlarinda Nigde Sancagi’nin bir kazasi olan Aksaray 1920’de liva olmus ama
1933’te vilayetligi elinden alinmis ancak 1989’da yeniden vilayetlik payesi kendisine verilmistir.
Tirkiye’nin tam ortasinda yer alarak ve cografi konumunun ¢ekiciligiyle 6nemli bir ilim ve kiiltiir
merkezi olmasi hasebiyle bagrindan yetistirdigi alimleri, edebiyatgilari, miifessirleri ile bu derinligini
adeta ispatlamaktadir. Selguklular déneminde de 6nemli bir sehir olmus ve o donem medreselerinden
onemli bilginler ¢ikmis ve bunlar da yazdiklan tip, tefsir, astronomi, hukuk, tasavvuf gibi eserleriyle
sehirlerinin manevi mimarlar1 olmuslardir. Aksaray bir tasra sehridir. Edebiyatimizda da tasra-merkez
catigmasi da hep olmustur. Bu tagralilik igerisinde Aksaray’in edebiyati halk edebiyati, dini tasavvufi,
dil ve ¢agdas cumhuriyet edebiyati eksenin de bir durum arz etmektedir. Bu alanlarda bir¢ok degerli
sahsiyeti icerisinden ¢ikartarak Tiirk Edebiyatiyla ve severleriyle bulusturmustur.Son yillarda
iilkemizde de sehirler iizerine bir taraftan akademisyenler tarafindan bir taraftan da ¢alisma yapilan
illerin mahalli sanatgilar tarafindan 6nemli ¢aligmalar yapilmaktadir. Bu ¢aligmalarla bizler sehirlerin
cografyasi, tarihi ve turistik yerleri, kiiltiir tarihi, miizik ve edebiyati, yemek kiiltiirii, turizm potansiyeli
gibi bir¢cok konuya dair bulgulara ulasmaktayiz. Yunanca "biblion = kitap" ve "graphein = yazmak, tarif
etmek" kelimelerinden gelen bibliyografya terimi, belli bir konuyla ya da doénemle ilgili eserlerin
tiimiinii kapsayan ya da en iyilerini segerek siralayan, o eserlerin yazarlarini, yayin tarihlerini, hangi
kitapliklarda bulunduklarini, tiirlerini de belirten kilavuz; arastirma ve incelemeye dayanan bilimsel
eserlerin ya da yazilari sonunda, o konu ile ilgili yaymlari, kaynaklar1 gosteren liste gibi anlamlara
gelirken kitaplar hakkinda ¢ok 6zel ve ayrmtili bilgisi olanlara da bibliyoraf adi verildigini biliyoruz.
Bilimsel alanda en ¢ok sikinti ¢ekilen konulardan birisi de bibliyografya eksikligidir. Kaynakg¢a ve
bibliyografya calismalar1 da bu sahada yapilan aragtirmalara ¢ok énemli katki saglayan eserler olarak
arastirmacilar i¢in bagvuru eseri niteligini tasimaktadir. Herhangi bir konu iizerine bir aragtirma
yapmaya niyetlenildiginde belki de en 6nemli meselelerden birisi o konu iizerinde daha 6nce ¢alismalar
yapilip yapilmadigi, yapild ise ne tiirden galismalarin yapildig1 gibi sorulardir. Iste bu sirada devreye
bibliyografya ¢aligmalarimin énemi girmekte ve bu sorulara cevap olmaktadir. Bibliyografya ¢aligmalar
bir taraftan bilimsel anlamda 6nem arz ederken diger taraftan da arastirmacinin zaman ve enerji israfinin
da 6niine gegmektedir.

Calisma, Aksaray lizerine caligma yapmak isteyenlere kaynak ve Aksaray’la ilgili bundan sonrasi
icin saglam bir veri tabami olusturmayr amaglamaktadir. Caligma yapilirken Aksaray’in edebiyati
lizerine yapilan ¢alismalar titiz bir sekilde arastirllmistir. Arastirma yapilirken yapilan ¢alismalarin
bilimsellik kriterlerini tasiyip tasimadigr goéz ardi edilmeksizin kitap ve makaleler incelemeye tabii
tutulmustur. Gerekli verileri topladiktan sonra yazmayi planladigimiz bildirinin kapsam ve amaci
dogrultusunda konulara gore bir siniflandirma ve smirlama gercgeklestirilmistir. Bu siniflandirma
igerisinde ¢alismanin kapsam alani daraltilarak, Aksaray’in edebiyat bibliyografyasi olusturulmaya
calisilmistir. Bu baglamda “edebiyat, dil, halk bilimi ve folklor” gibi Tiirk Dili ve Edebiyatiin ilgili
kiirstilerinde yapilmis “tezler” ile yayimlanms olan “miistakil kitaplar, makaleler” incelemeye tabi
tutulmus ayn1 zamanda hem bir biitiinliik arz etmesi hem de ileride ¢alisma yapmak isteyenlere bir
kolaylik saglamas1 agisindan Aksaray’la ilgili yayinlamsg arastirma- inceleme kitaplarina da c¢aligmada
yer verilmistir.

Anahtar Kelimeler: bibliyografya, edebiyat, aksaray, aksaray tarihi.
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AN ESSAY ON THE LITERATURE BIBLIOGRAPHY OF AKSARAY
Abstract

Due to its central location from past to present, Aksaray has been home to the states and civilizations
such as Akkadlar, Hittites, Assyrians, Cimmerians, Phrygians, Lydians, Medes, Persians, Cappadocia,
Macedonians, Romans, Byzantine, Abbasid, Seljuk, Danismendliler, Karamanogullar:, Eratnal,
Mongols and Ottoman. Aksaray is an ancient city which was given the title of “sehr-i siileha, darii’z-
zafer, darii’z-cihat” because it was an important military base during Seljuk period. Aksaray was a
town of Nigde Sanjak in the late Ottoman Empire and became the city in 1920. But in 1933, the title of
city of Aksaray was taken away, and in 1989, Aksaray was granted the title of city again. As Aksaray is
situated in the middle of an important scientific and cultural center with the charm of its geographical
location, so many the scholars, literati, explicators of the Qur'an who grew up here have proven this
depth and mystery of this city with their studies. During the Seljuk period, the city became an important
city and important scholars from the madrasahs were present and they were the spiritual architects of
their cities with their works such as medicine, tafsir, astronomy, law, and mysticism. There is always a
provincial-central conflict in our literature. In this provincialism, Aksaray's literature presents a
situation of folk literature, religious mysticism, language and modern republican literature. In these
fields, it removed many valuable personalities and brought them together with Turkish literature and
lovers. In recent years, important works have been carried out both by academicians and local artists
on cities in our country. With these studies, we reach to the findings on many topics such as geography,
historical and touristic places of cities, cultural history, music and literature, food culture, tourism
potential. The term bibliography based on two ancient Greek words—biblion, meaning “book”
and graphein, “to write” refers to the guidline or list of books, scholarly articles, speeches, private
records, diaries, interviews, laws, letters and other sources you use when researching a topic and
writing a paper and in general a bibliography includes the authors' names, the titles of the works, the
names and locations of the companies that published your copies of the sources, the dates your copies
were published. We know that “Bibliyografyact” (the person who deals with bibliography) is called if
there are very special and detailed information about books. One of the most difficult issues in the
scientific field is the lack of bibliography. References and bibliography studies are important works for
researchers in this field. When one intends to do research on any subject, perhaps one of the most
important issues is whether or not previous studies were carried out on the subject, and what kinds of
studies were carried out. At this time, the importance of bibliography works appears and answers to
these kind of questions. Bibliography studies are important in scientific terms and on the other hand,
they prevent the researcher in wasting time and energy.

The study aims to create a solid database for those who want to study on Aksaray and the resources
related to Aksaray. The studies on Aksaray's literature have been carefully researched during this study.
Books and articles were examined during the research without taking into consideration whether the
studies carried out according to the scientific criteria or not. After collecting the necessary data,
according to the scope and purpose of the report, which we plan to write, a classification and limitation
has been realized according to the subjects.

Within this classification, the scope of the study was narrowed and a literature bibliography of
Aksaray was attempted to establish. In this context, theses, independent books and articles done in the
relevant departments of Turkish Language and Literature such as “literature, language and folklore”
were examined. At the same time, both in order to provide an integrity and to provide a convenience for
those who want to work in the future published research-review books about Aksaray have been included
in this study.

Keywords: Bibliography, Literature, Aksaray, History of Aksaray
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YUSUF HAKIKI’DE MELAMET MEFHUMU

Dr. Ogr. Uyesi Hasan EKICI
Aksaray Universitesi
hasanekici0202@gmail.com
Ozet

Yisuf b. Hamid (Ytsuf Hakiki, Y{suf Baba), Aksaray ilinin manevi mimarlarindan biri olan Somuncu
Baba lakabiyla taninan Seyh Hamid-i Veli’nin (H.815/M.1412-1413) ogludur. Sairin ne zaman ve nerede dogdugu
ile ilgili kesin bilgiler mevcut degildir. Yasuf Hakiki’nin 6liim tarihi hakkinda yapilan iki aragtirmanin birinde H.
892/M.1486, digerinde ise H. 894/M. 1488 bilgisi yer almaktadir. Yasuf Hakiki, XV. yiizyilda yasamus,
Anadolu’da yetisen alim ve velilerin biiyliklerindendir. Yasuf Hakiki, dini-tasavvufi Tirk edebiyatinin
Anadolu’daki tasavvuf diisiincesine damgasimi vuran Haci Bayram-1 Veli tarafindan yetistirilmistir.
Cocuklugundan itibaren babasinin manevi terbiyesi altinda yetisen Yasuf Hakiki, donemin biiyiik din alimlerinden
aldig1 dini-tasavvufl egitimlerle seyhlik makamina kadar yiikselmis onemli bir sahsiyettir. Aksaray’da Bayramiye
tarikatinin Onciisii olan Yusuf Hakiki, dini-tasavvufi muhtevali yazdigi eserlerle ilahi hikmetleri genis halk
kitlelerine yaymak istemistir. Yasuf Hakiki’nin kaleme aldig1 eserlere bakildiginda dini konulara hakim oldugu
Arapca ve Farscay1 ileri diizeyde bildigi goriilmektedir. Yhsuf Hakiki’nin eserleri arasinda Divdn’1 dikkati
¢ekmektedir. Bazi1 kaynaklarda bu eseri, Hakiki-ndme adiyla gecmektedir. Yasuf Hakiki Divani’nda kaside, terci-
i bent, miistezat, gazel gibi nazim sekilleriyle yazilmis bircok siir bulunmaktadir. Ytasuf Hakiki’nin Muhabbet-
name adli eseri ise tasavvuf igerikli bir mesnevidir. Tasavvufla ilgili diger bir eseri, Tasavvuf Risalesi’dir. Bu
eserde, tasavvufla ilgili kavramlara, kurallara yer verilmistir. Yasuf Hakiki nin bilinen son eseri ise ona ait oldugu
diisiiniilen Terciime-i Metdilii’l-Iman’dir. Ayrica kaynaklarda “Et-Tesnim” ve “Er-Rahik” adli iki eseri daha
oldugu soylenilmektedir.

Melamet methimu sozliiklerde kinama, kétiileme anlamina gelmektedir. Terim olarak da kinayanlarin
kinamasindan ¢ekinmeden hak yolda yiirimek anlaminda kullanilmaktadir. Melamilik, IX. yiizyilda Tiirkistan,
Nisabur, Maveraiinnnehir ve g¢evresinde yayilma imkani bulan bir diisiince sistemidir. Bu diislince sistemi
Bayramilik, Mevlevilik ve Kiibrevilik gibi tarikatlarin ortaya ¢ikmasinda etkin rol oynamistir. Melamilik fikrinin
kurucusu Hamdun Késari ve bir Tirkmen seyhi olan Muhammed Magiki Tusi’dir. Melamilik fikri, Anadolu
cografyasina Bayramilik tarikati vasitasiyla girmistir. XVI. yiizyllda Melami halifesi olan Seyh Hamza Bal
katledilince bu diisiince sistemi Hamzaviye adini altinda yayilma imk&ni bulmustur. Hamzaviye, Bayramiye
tarikatinin  subelerinden biridir. Melamiler, diislincelerini Kur’an-1 Kerim’deki kinama ile ilgili ayetlere
dayandirirarak temellendirmeye calisirlar. Her tiirlii gosteristen ve sekilcilikten uzak olan Melamiler, halkin
kendileri hakkinda ne diislindiigiine 6nem vermezler. Halkin onlar1 kinamasi, manevi anlamda ilerlemeleri i¢in bir
firsattir. Bu sekilde nefisle ilgili miicadelede merhaleleri tek tek agmak isterler. Onlar icin asil dnemli olan nefis
terbiyesidir. Tekke ve tasavvuf sdirlerince lizerinde sik¢a durulan melamet mefhiimunun daha ¢ok bir yagam tarzi
olarak ele alindig1 goriilmiistiir. Aksaray ilinin ilim, fikir, tasavvuf ve edebiyat diinyasinin dnciilerinden biri olan
Yasuf Hakiki’nin Divdn adli eserinde tasavvufi bir arka plani olan melamet mefhiimuna bu amagla yer verdigi
goriilmektedir. Sairin melametle ayni anlamlara gelebilecek riisva, ta’n gibi kelimelerle de anlam iliskileri kurdugu
dikkat ¢ekmektedir. Divan’da melamet mefhiimunun agik iizerindeki etkileri ¢esitli mecaz ve sembollerle ifade
edilerek zengin ¢agrisimlar olusturulmustur. Melamet mefhiimunun hil’at, elbise, tas, ok, kadeh, divan, ziinnar
(Hiristiyan rahiplerin/papazlarin bellerine bagladiklar1 6rme kusak), daragaci, pazar, sise, riisva (rezil), meydan
gibi kavramlarla olusturdugu c¢agrisimlar beyitlerde dikkat cekmektedir. Beyitlerden hareketle Yasuf Hakiki’nin
tasavvuf diislincesi ve melamet kavramiyla ilgili yaptig1 benzetmeler ve tasavvurlar aciklanmaya ¢alisiimustir.

Bu bildiride Yasuf Hakiki’nin baz1 kaynaklarda Hakiki-name olarak adlandirilan Divdn 1 esas alinmustir.
Yusuf Hakiki’nin Divdn’i taranarak melamet mefhimunun gectigi beyitler tespit edilmis, onun meldmet
mefthimuna bakis1 ortaya konulmaya c¢alisilmistir. Bu ¢alismada Yusuf Hakiki’de meldmet nesvesi, ask ve
melamet, goniil ve melamet, harabat (meyhane) ve melamet basliklar1 diginda melamet mefhiimuyla ilgili
tasavvurlar maddeler halinde verilecektir.

Anahtar Kelimeler: Yusuf Hakiki, Divdn, Tasavvuf, Melamet, Tasavvurlar.
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YUSUF HAKIKI’S OPINION FOR CONDEMNATION
Abstract

Yusuf'b. Hamid (Yusuf Hakiki, Yusuf Baba) is the son of Sheikh Hamid-i Veli (0l. H.815 /M.1412-
1413), known by the nickname of Somuncu Baba, one of the spiritual architects of Aksaray. There is no
precise information about when and where the poet came. One of the two researches on the history of
the death of Yusuf Hakiki was published in H. 892 / M. 1486 and the other in H. 894 / M. 1488. There is
information about Yusuf Hakiki, XV. century, lived in Anatolia, the elders and parents of the greatest.
Yusuf Hakiki was trained by Haci Bayram-i1 Veli who struck the religious-sufistic Turkish literature on
sufi thought in Anatolia. Yusuf Hakiki, who was raised under his father's spiritual training from his
childhood, is an important personal figure rising up to the religious position with the religious-mystical
training he received from the great religious scholars of the time. Yusuf Hakiki, who was the pioneer of
the Bayramiye sect in Aksaray, wanted to spread divine wisdom to the masses of people with religious-
mystical writings. When we check the works he wrote we can see that he has a good knowledge of
religion and he knows Arabic and Farsi in advanced level. Among the works of Yusuf Hakiki, Divan
attracts attention. In some sources, this work is referred to as Hakiki-name. in his Divan there are lots
of poems written in different variety like kaside, kit’a, terci-i bent, miistezat and gazel. Yusuf Hakiki's
Muhabbet-name is a mesnevi with mysticism. Another work on mysticism is the Tasavvuf Risalesi. In
this work, the concepts related to mysticism are included in the rules. The last known work of Yusuf
Hakiki is Terciime-i Metailii'l-Iman, which is thought to belong to him. In addition, it is said that there
are two other works called Et-Tesnim “and Er-Rahik..

The opinion of condemnation means to condemn and vilify in dictionaries. The term is also used to
deny the condemnation and to walk in the right way without hesitation. Melamics, IX. century it is a
system of thought that finds the possibility of spreading around Turkistan, Nishabur, Maveraunnehir
and its surroundings in a century. This system of thought has played an active role in the emergence of
sects such as Bayramilik, Mevlevilik and Kiibrevilik. The founder of the idea of condemnation was
Hamdun Kasari and Muhammad Mashuki Tisi, a Turkmen shaykh. The idea of condemnation entered
the Anatolian geography via the Bayramic ovder. XVI. century when the Sheikh Hamza Bali, the melami
caliphate, was massacred in the this century, this idea system had the possibility to spread under
Hamzaviye name. Hamzaviye is one of the branches of the Bayramiye sect. Melamis try to base their
thoughts on the basis of the verses about condemnation in the Qur'an. Melamis, who are far from all
forms of expression and form, do not care what the people think about themselves. It is an opportunity
for the people to condemn them, to progress in spiritual sense. In this way, they want to overcome the
Steps in the struggle for the animal soul one by one. The most important thing for them is the perfected
soul. It has been seen that the opinion of condemnation, which is frequently observed in the Tekke and
Sufi poets, is considered as a lifestyle. Yusuf Hakiki, one of the forerunners of the world of science, idea,
mysticism and literature of Aksaray, appears to have included this concept of condemnation as a
mystical background in his Divan. It is worth noting that the poet has established meaning relations
with words like rusva and ta, which may come to the same meanings with self-blame. In the Divan, rich
associations are formed by expressing the effects on the love of the condemnation phrase with various
metaphors and symbols. The effects of the concept of self-blame on the lover are expressed by metaphors
and symbols. opinion for condemnation's connotation with the concepts such as hil'at, dress, stone,
arrow, goblet, diwan, ziinnar (knitted belt that they connect with the Christians / priests), gallows,
market, bottle, It has been tried to explain the analogies and ideas that Yusuf Hakiki made regarding
mystic thought and condemnation concept.

In this notice, some sources of Yusuf Hakiki are taken as Divan, which is called Hakiki-ndme. The
Divan of Yusuf Hakiki was scanned and the couplets through which the condemnation sentence was
determined were tried to be put forward to reveal his view of the condemnation. In this work, in Yusuf
Hakiki, besides manner of self-blame, love and condemnation, heart/pericardium and condemnation,
harabat (tavern of ruin) and self-blame titles will be given in the form of material about imaginations
about condemnations.

Keywords: Yusuf Hakiki, Divan sufism (Islamic mysticism), condemnation/self-blame, imaginations.
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ERKEN CUMHURIYET DONEMINDE GOZDEN DUSMUS BiR VILAYET
(AKSARAY NEDEN iLCE YAPILDI?)

Ogrenci (YL) Haydar ACET
Selguk Universitesi
haydar.nese2604@gmail.com

Ozet

Aksaray tarihin erken donemlerinden beridir Anadolu’nun 6nemli yerlesim merkezlerinden
biridir. Asirlar boyunca farkli medeniyetlerin hiikkmii altinda kaldiktan sonra Biiyiikk Selguklu
Devleti’nin bolgeye intikalleri neticesinde Tiirklerin yerlesmeye basladigi ilk merkezlerden olmustur.
Yaygin kanaatlere gére ismini Anadolu Selguklu sultam Izzettin Keykavus’un buraya yaptirdigi ak
saraydan almigtir. Fatih Sultan Mehmet devrinde Osmanli Devleti tarafindan ele gecirilen sehir dnce
Karaman’a daha sonra Konya’ya bagli bir kaza olarak idame ettirilmistir.

TBMM’nin agilmasinin ardindan 1920 yilinda ¢ikarilan kanunla Aksaray miistakil livaya
doniistiiriilmiistiir. idari taksimatta yapilan diizenlemelerden sonra 14 Ekim 1920 tarihinde Aksaray
miistakil vilayet yapilmstir. Aksaray bu énemli gelismenin ardindan gen¢ cumhuriyetin modern yiizii
olmak i¢in biiyiik bir miicadele vermistir. Tktisadi, fikri, kiiltiirel ve fiziki anlamlarda pek ¢ok atilim
gerceklestirilmistir. Halk Iktisat Bankasi, Azm-i Milli T.A.S ve Cift¢i Kardesler Kooperatifi gibi iktisadi
kurumlar olusturulmustur. Kurulan hidroelektrik santrali ile cumhuriyetin ilk aydilanan sehirlerinden
olmustur. Tiirk Ocagi, Halkevi ve kiitiiphane gibi fikri kurumlarla donatilan Aksaray modern sehir olma
yolunda hizli bir ilerleme kaydetmistir.

Yeni devletin mali agidan kendini revize edememesi sebebiyle {izerindeki yiikii azaltma
anlayisinin meclis iizerinde hakim olmasi, vilayetlerin ilga yolunu agmistir. Bazi vilayetlerin
vilayetlikleri diistiriiliirken bazilarinin da ismi bu tahakkiimiin ilerleyen dénemleri igin zikredilmeye
baglamustir. 1929 ekonomik buhraninin akabinde vekiller memleket turuna g¢ikarak vilayetlerle ilgili
raporlar yazmislardir. Basin organlan ise sik¢a vilayetlerin lagvi ile ilgili haberleri mansetlerinden
duyurmuslardir. Aksaray isminin de sik¢a dillendirildigi bu yazilar nesredilirken 22 Nisan 1931
tarihinde Aksaray Vilayet Gazetesi yapilacak olan segimlerde vilayetin dort mebusundan bir tanesinin
C.H.F tarafindan belirlenecegi haberini vermistir. Vilayetlikten diistiriilme korkusunun hissedildigi bu
donemde goniillere su serpen bir gelisme yasanmustir. 17 Mayis 1931 tarihinde meclisin aldig kararla
Aksaray’a iki yeni nahiye(Ortakoy-Gelveri) verilmistir.

19 Mart 1933 tarihinde idari baglilikta degisiklikler adi altinda Kararlar Daire Bagkanlig1 bir
layiha hazirlamustir. Bazi illerin kaldirilmasini i¢eren bu layihanin yaymlanmasindan sonra Cumhuriyet
Gazetesi 11 Mayis tarihli yayminda lagvedilecek vilayetlerin ismini siralamigtir. 20 Mayis 1933
tarihinde 2197 sayili kanunun mecliste yapilan oylamasi sonucu Aksaray mebusu Besim Atalay’in
itirazlarina ragmen bazi vilayetlerle beraber Aksaray vilayeti ilga edilip kazaya doniistiiriilerek
Arabsun’la beraber Nigde’ye, Sereflikochisar’da Ankara’ya baglanmistir. Yapilan oylamada ise
Aksaray mebuslarindan hi¢ kimse hayir oyu kullanmamustir. Tiirkiye Cumhuriyeti’nin ilk
vilayetlerinden olup asirlarin yipranmislhik ve duraganligimi kirarak modern diinyaya ilk adimlarim
atabilmis Aksaray, pek ¢ok yonden kendisiyle esit seviyede olmayan bir ile neden baglandi1? Kanun
layihasinda bahsedildigi tizere Aksaray cografi olarak kazalarindan uzak, kazalariyla arasinda iktisadi
miinasebeti olmayan, niifusu ve varlig1 yetersiz bir merkez miydi?

Bu calismada Aksaray’in 1920-1933 yillarn arasindaki idari degisimleri esas alinarak
vilayetliginin neden elinden alindig1 sorusuna cevap aranacaktir. Calismada meclis tutanaklari, kanun
layihalari, Bagbakanlik Arsivi, resmi gazete arsivi, yerel ve ulusal matbuat ve telif eserlerden
faydalanilmisgtir.

Anahtar Kelimeler: Aksaray, vilayet, ilga, 2197 sayili kanun, Besim Atalay
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A DISCREDITED PROVINCE IN THE EARLY REPUBLIC PERIOD
(WHY AKSARAY WAS DISTRICTED)

Abstract

Aksaray is one of the important settlement centers of Anatolia, which is the beginning of history.
It was one of the first centers where the Turks started to settle after the dominance of the region of Great
Seljuk State after having been ruled by different civilizations for centuries. According to common beliefs,
Anatolian Seljuk Sultan Izzettin Keykavus' s palace, which he had built there. The city, which was
captured by the Ottoman State during the reign of Mehmed the Conqueror, first added to the province
of Karaman. After that it was in the boundaries of Konya

After the opening of the Turkish Grand National Assembly, Aksaray was transformed into a
little province (“liva”) with the law issued in 1920. On 14 October 1920, Aksaray was made a detached
province after the arrangements on the administrate. After this important development Aksaray has
struggled to become the modern face of the young republic. There have been many breakthroughs in
economic, intellectual, cultural and physical meanings. Economic institutions such as Halk Iktisat
Bankasi, Azm-i Milli T.A.S and Ciftci Kardesler Kooperatifi were established. It was one of the first
enlightened cities of the republic with hydroelectric power plant established. Aksaray, equipped with
such facilities as Tiirk Ocagi, Halkevi and library, made a rapid progress towards becoming a modern

city.

The fact that the new government is not able to revise itself financially, so that the idea of
reducing the load on it was dominant over the parliament, has opened the way to the abolition of the
provinces. While the some provinces have been reduced, the name of some has begun to be mentioned
for later periods of this dominion. Following the economic crisis of 1929, the reporters came out on the
country tour and wrote reports about the provinces. Press organs have frequently announced news of
the provinces about this abolishment. Aksaray Vilayet Newspaper reported on April 22, 1931 that one
of the four deputies of the province will be determined by C.H.F in the elections to be held. During this
period of fear of falling from the province, there was a progress. On 17 May 1931, two new townships
(Ortakoy-Gelveri) were given to Aksaray with the decision of parliament.

On 19 March 1933 the Department of Decisions prepared a report under the name of “changes
in administrative loyalty”. After the publication of this article, which contained the removal of some
provinces, Cumhuriyet Newspaper ordered the name list of the provinces to be removed in its
publication on May 11. On May 20, 1933, despite the objections of Besim Atalay, who was the result of
the occasion of Aksaray, Aksaray province was dismissed with some provinces and converted into an
district and bound to Nigde with Arabsun and Sereflikochisar bound to Ankara. In the meantime, no one
from the Aksaray deputies has used any votes. Aksaray, which one of the Republic’s first provinces, was
able to take the first steps into the modern world by breaking the century’s staleness and stagnation,
why bounded with province, which not on par with his own? As mentioned in the law, was Aksaray
geographically distant from the districts, with no economic connection between the districts and a center
with insufficient population and existence?

In this study, an answer will be sought for the reason of why the province was repealed with the
administrative changes of Aksaray between 1920-1933. In the study, the records of the parliament,
legislation, Prime Ministry Archives, official newspaper archives, local and national publications and
copyrighted works were used.

Keywords: Aksaray, Besim Atalay, repealed, law, province
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AKSARAY KAZA MUDURLERININ YOLSUZLUKLARI
(1845-1864)
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Ozet

Genel ve biitiinleyici bir tanimla kamu giliciiniin 6zel ¢ikarlar amaciyla kétiiye kullanilmasina
yolsuzluk adi verilmektedir. Gorevleriyle ilgili olarak yetki sahibi sahislarin, gorevlerini kotiiye
kullanarak kendi ¢ikarlarim gozetmeleri yolsuzluk olgusunun en temel sebeplerinden biri olarak
goriilmektedir. Yolsuzluk tarihinin ise mevcut ilk devletlerin hiikiim siirdiigli donemlere kadar uzandigi
bilinmektedir.

Osmanli Devleti’nin yonetim kadrolarini tam manasiyla kontrol altinda tutabildigi on altinei
asrin baglarina kadar olan siiregte yolsuzluk olaylarinin siki bir takibata ugradigi gériilmektedir. Devletin
bu dénemden sonra ¢ozlilme siirecine girmesiyle istenilen denetim saglanamamis ve yolsuzluk olaylari
sikca zikredilen bir uygunsuzluk olarak belgelere yansimistir. Yasanan bu doniisiimden sonra riigvet ve
yolsuzluk igin gerekli ortamin sartlart olugsmusgtur. Kamu hizmetlerine tayinlerde bile gayri ahlaki ve
gayri resmi olan bu eylemler yaygimlasmistir. Ozellikle on dokuzuncu asrin ilk yarisinda ¢ikarilan
kanunlarla halkin ve dolayisiyla devletin bu magduriyeti giderilmeye ¢alisilmistir. Osmanli Devleti
goreve getirilecek olan memurlara Kuran-1 Kerim iizerine el koyarak yemin etme sartin1 da bu donemde
getirmistir. Riisvet alinmasi hakkinda sik cezalandirma yontemine gidilirken ayni egilimin yolsuzluk
olaylarinda kismi bir halinin uygulandigr goriilmektedir.

Devletin idari birimlerine sirayet etmis olan yolsuzluk olaylarina Aksaray kazasinda da
rastlanilmaktadir. Aksaray kazasinin miidiirleri i¢in hakli ya da haksiz olarak bir ¢ok yolsuzluk sikayeti
yapilmis ve haklarinda takibat istenmistir. On dokuzuncu asirda Aksaray kazasi i¢in Osmanlt
Devleti’nin yogun bir ¢aba sarf ettigi goriilmektedir. Tayin olunan miidiirlerin goérev siirelerinin kisa
olmasi ve azledilmeleriyle ilgili belgelerin ¢oklugu bu konudaki goriislerin yoniinii belirlemektedir.
Yolsuzluk olaylarina sahit olan halk, gérevlilerin bu adaletsiz tutumu karsisinda sessiz kalmamustir.
Gorevliler yiikiimliliiklerini yerine getirdigi zamanlarda ise ahalinin memnuniyetlerini belirten
arzuhaller devletin ilgili kurumlarina gonderilmekteydi. Devlet yapilan sikayetlerin arastirilmasi igin
emirler ¢ikararak olusabilecek magduriyetleri onlemeye ¢alismistir. Sugu sabit olan gorevliler hakkinda
ise azil ve siirgiin karar1 sik¢a uygulamasi goriilen bir cezalandirmadir. Zimmetlerine para gegiren
gorevlilerin ise mallar1 miisadere edilmistir. Gorevlerinden azledilen baz1 memurlarin ise devam eden
takibatlarmi diistirmek maksadiyla yerlerine atanan memurlara yolsuzluk isnadinda bulunduklar
gorlilmektedir. Siirglin edilen goérevlilerden bazilar1 ise ahaliden aldiklari borglar1 6demediginden
azledilmelerden sonra alacaklilar1 tarafindan mahkemeye bagvurulmak suretiyle dava edilmislerdir.
Yolsuzlugun en ¢ok goriildiigii alan, halktan haksiz yere toplanan vergiler seklinde olmaktadir. Bu bazen
adedi devlet tarafindan belirlenen miktarin fazlasini toplayip zimmetlerine para gegirmek yoluyla da
yapilabiliyordu. Osmanli Devleti’nin yasanan yolsuzluk olaylarin1 nihayete erdirmek igin aldigi
Onlemler arasinda en Onemlisi bir kanun hazirlayarak yiirlirlige koymasidir. Memur maaslarinin
diizenlenmesi ve arttirtlmasi ile ilgili verilen emirlerde bu yonde atilmis bir adim olarak goriilmektedir.
Cikarilan tiim kanunlar, cezalandirmalar ve uygulamalar yolsuzluk konusunda g¢are olmamuistir.
Evraklara yansiyan bu gayri resmi eylemin toplumun zihninde biraktig1 izler kolay kolay silinmeyecek
ve devletin ¢oziilmesini hizlandiracaktir.

Anahtar Kelimeler: Aksaray, kaza midiirii, yolsuzluk
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CORRUPTIONS OF AKSARAY DISTRICT MANAGERS
(1845-1864)
Abstract

A general and comprehensible definition of corruption is called abuse of public power for private
interests. Regarding their duties, it is considered one of the most basic reasons for the occurrence of
corruption that the authorities have to observe their own interests by abusing their duties. It is known
that the history of corruption extends to the periods when the first states were present.

Until the beginning of the sixteenth century, when the Ottoman State was able to fully control its
administrative staff, corruption events seemed to be a tight follow-up. As the state entered the process
of dissolution after this period, the desired control was not achieved and corruption events were
reflected in the document as a frequently mentioned nonconformity. After this transformation, the
conditions for the bribery and corruption were created. Even in the appointment of public services, these
non-formal and informal acts have become widespread. Particularly in the beginning of the nineteenth
century, the people and therefore the state tried to eliminate this grievance. The Ottoman State brought
the necessity of taking the oath by confiscating the Qur'an to the civil servants who would be brought to
the point of view. The same tendency seems to have been applied to corruption cases in a partial manner,
while frequent punishment has been made about bribery taking.

Corruption incidents that have spread to the administrative units of the State are also
encountered in the Aksaray excavations. A lot of corruption complaints have been made to the district
managers of the Aksaray, both rightly and not, and they are requested to prosecute. It is seen that the
Ottoman Empire made an intense effort for the district in Aksaray in the nineteenth century. The majority
of the documents related to the appointed district managers have been short-term and their dismissal is
the direction of their opinions. The people who witnessed corruption did not remain silent in the face of
this injustice of the officials. When the officers fulfilled their obligations, they were sent to the related
institutions of the state from people which expressed their satisfaction. The state has tried to prevent
victimization by issuing orders to investigate complaints. Concerning officers who are guilty of crime
punishment was executed that is often seen as a denial and exile decision. The goods of the officials who
have spent money on their possessions have been confiscated. It is known that some district governors
who have seen inappropriate movements are assigned to smaller administrative units. Some officers
who have been dismissed from their posts appear to have been charged with corruption in order to
reduce their ongoing prosecution. Some of the deportees were sued after being dismissed because they
did not pay the debts they had received. The most common area of corruption is in the form of unfair
tax collected. Sometimes this could be done by collecting more of the amount determined by the state
and passing money on the embezzlement. These corruptions, which the governor and the principals
made by considering their own interests, sometimes caused great fights and deaths. Among the measures
taken by the Ottoman State in order to finalize the corruption incidents, most important prevention is to
prepare and enforce a law. It is seen as a step in this direction in the orders given to the regulation and
the increase of civil servant salaries too. All laws, punishments and practices issued have not remedied
about corruption. This unofficial action that reflected in the documents would persisted in the minds of
the society and would not be easily erased and would accelerate the dissolution of the state.

Keywords: Aksaray, districh manager, corruption
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Ozet

Oziiniin topraktan geldigini belirten, sziinii bu topraktan besleyen ve bereketlendiren, sdzleriyle
deyisleriyle goniil sofralar1 kurduran ve toplumun gonliinii doyuran Yunus Emre’nin 1240 yillarinda
dogdugu ,1320 yillarinda 61diigii tahmin edilmektedir. Yunus Emre, Diinya’ya ve Anadolu’ya armagan
olan deyisleriyle Hiimanist sairler arasinda yerini almaktadir. Siirleri ve deyisleri yaklasik 700 yildan
bu yana kiiltiirden kiiltiire aktarilarak giinlimiize kadar gelmektedir. Nerede dogdugu ve nerede 61diigii
tartisma konusu olmakla beraber Yunus Emre’nin ¢esitli arastirmacilar tarafindan Haci1 Bektasi Veli ve
ustasi, hocast olan Tapduk Emre’nin dergahlarina yakin oldugundan Aksaray’in Ortakdy ilcesinde
oldigii, tiirbesinin ve ¢ilehanesinin de burada oldugu belirtilmektedir. Yunus Emre’nin hocasi, ustasi
Tapduk Emre’dir. Tapduk Emre nin bulundugu dergaha 40 yil odun tasimustir. “Gelin tanis olalm / Isi
kolay tutalim/ Sevelim sevilelim.” misralar ile evrensellik mesajlar1 veren Yunus Emre siirlerinde
“herkes” ifadesini sikca vurgulamakta birliktelige, “biz” olmaya ve kardeslige Onciililk etmektedir.
Yunus Emre bir dervistir, dervisler ise Hakk asigidirlar. Hakk asiklar ise yaratilan tiim insanlari ilahi
varlik olarak gordiiklerinden biiyiik bir deger verip sevgi beslerler. Diinya’da ve Anadolu’da da “ “Bizim
Yunus” olarak anilan Yunus Emre ise insanlara kars1 goriisiinii bir deyisinde sdyle belirtmektedir :
Yaratilam1 severim/ Yaratandan Otiirii.”. Yunus Emre’nin toplum ve devlet diizeni olarak karigik bir
zaman diliminde yasadig1 goriillmektedir. Miisliimanligi benimseyen Tiirkler ile hala eski inanglarini ya
da baska dinleri kabul eden Tiirkler arasindaki miicadele ve ¢atigmalar, 13. yiizy1lda Késedag Savasi’nin
kaybedilmesiyle Anadolu topraklarim talan ve viran eden Mogol istilalar1 ve bu istilalar sonucunda
gocedenler, devlete karsi baslatilan isyan ve taht miicadeleleriyle miicadele eden bir devlet diizeni
igerisinde “Bizim Yunus” deyisleriyle insanlarin yiiregine “umut” ve “kardeslik” tohumlar1 ekmistir.
Ahmet Yesevi'nin alperenleriyle baglanan halkin maneviyatim1 yiikselten tasavvuf diisiincesini,
Anadolu’nun her yerine en iicra mekanina kadar gotiiren kervana Yunus Emre’de deyisleriyle dahil
olmaktadir. Tasavvuf ehlinin 6nemli isimlerinden biri olarak kabul edilen Yunus Emre deyislerinde
Halk Edebiyat1 tiirlerine, folklorik unsurlara sik sik deginmektedir. Halk edebiyati igerisinde “Dini-
Tasavvufi Tiirk Edebiyati” nin igerisinde eserler vermistir. Bu ¢alismada Yunus Emre’nin basili biitiin
siirleri incelenmistir. Incelenen siirler igerisinde; yaratilis mitleri, eskatoloji mitleri, donem igerisindeki
mimari yap1, halk yasantisi, erenler, sayilar, halk efsaneleri olan; Leyla ile Mecnun, Kerem ile Ash gibi
bilinen efsaneler, Dini Tasavvufi Tiirk Edebiyati unsurlari; kutsal kitaplar, peygamberler, melekler tespit
edilip agiklanmaya c¢alisilmistir. Yunus Emre’nin siirlerinde “Ben 1skumdan ayrilmayam dergahundan
irilmayam” gibi donem igerisinde halkin yasadigi mekandaki mimari yapi 6zellikleri goériilmektedir.
Yine aym siirlerde eskatoloji mitlerine ait dizeler de goriilmektedir. Diinyanin sona ermesi, kiyamet
glinlinlin gelmesinden sonraki siiregte neler yasanacagimi Yunus :” Zebaniler ¢eke duta ilede tamuya
ata/Deri yana siiniik tiite kat: ulu efgan ola” musralari ile belirtmekte, “ Adem yaratilmadun can kaliba
girmedin/ Seytan la’net almadin arsidi seyran bana” misralan ile de siirlerinde yaratilis mitlerine de yer
vermektedir. Tasavvuf edebiyatinin Onemli isimlerinden biri olan Yunus Emre peygamberlerin
mucizelerine ve baslarindan gecen olaylara da siirlerinde sik¢a yer vermektedir: ““ Siileyman’un tahtina
sad olup oturdun bil/Dive periye diipdiiz hiikiimleri itdiin tut/Firavun’un hazinesin Nusin-revan
genciyle/Karun malina katup sen maluna katdun tut”. Elde edilen bulgulardan hareketle bu ¢alismada
Yunus Emre’nin siirleri Halk Bilimi agisindan incelenip tespit edilen unsurlar Halk Bilimi 1s18inda
degerlendirilmeye ¢alisilmistir.
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AN EVALUATION ON FOLK LITERARY CHARACTERS IN THE DIRECTORY OF
YUNUS EMRE
Abstract

1t is estimated that Yunus Emre, who was born in 1240 and died in 1320, who expresses that the
nature comes from the soil, nourishes and fertilizes the word from this land, establishes the heart of the
table with his words and fulfills the soul of the society. Yunus Emre takes his place among the humanist
poets by saying that he is a gift to the world and Anatolia. His poems and sayings have been circulating
from culture to culture since about 700 years. It is stated that Yunus Emre was killed by the various
researchers at Haci Bektashi Veli and his master, the tutelage of Tapduk Emre, in the town of Ortakoy
in Aksaray, with the turtles and the chimpanzee, as well as the debate about where he was born and
where he died. Yunus Emre's teacher, master Tapduk Emre'dir. Fortress Emre's house was for 40 years
carrying wood. In the poetry of the "Emancipation of the universalism" and the message of
"universalism,” we often emphasize the expression "everyone" in our poems, leading us to become "we"
and brotherhood. Yunus Emre is a dervish, and the dervishes are Hakkdsig1. The Hakka believers value
and love each other because they regard all created people as divine beings. Yunus Emre, who is also
known as "Our Yunus" in the world and in Anatolia, expresses his view of humans in a saying: "I love
creation / because of the creator." It seems that Yunus Emre lived in a complex time period as a society
and a state. The struggles and conflicts between the Turks who embraced Muslims and the Turks still
accepting their old beliefs or other religions, the Mongol invasions that devastated and destroyed the
Anatolian lands with the loss of the Kosedag War in the 13th century and those who migrated as a result
of these invasions, those who fought rebellion and throne struggles against the state "seeds of hope"
and "brotherhood" are planted in the hearts of people with the words "Our Dolphin" in a state
order.Yunus Emre's caravan, who takes the idea of mysticism that raised the spirituality of the people
who started with the alperenes of Ahmet Yesevi to the most remote place in every part of Anatolia, is
included in his sayings. Yunus Emre, considered one of the important names of Sufi EHLIN, frequently
refers to the folk literature types, folkloric elements in his words. Within the folk literature he gave works
in "Religious-Sufi Turkish Literature". In this study all printed poems of Yunus Emre have been
examined. Among the studied poems, the myths of creation, the myth of eschatology, the architectural
Structure in the period, the people's experience, the erenler, the numbers, the folk legends,; Leyla and
Mecnun, known legends such as Kerem and Asli, elements of religious Sufi Turkish Literature, holy
books, prophets, angels were tried to be discovered and explained. In the poems of Yunus Emre, the
features of the architectural structure in the place where the people lived in the period like "I am not
excluded from the excavation'. Again in the same poems, the lines of eschatology myths are seen. Yunus
tells us what will happen in the next period after the Day of Resurrection of the world: "The Zebahs do
not have a creature created / the Devil La'net did not get it" and also in his poems with the myths of
creation. Yunus Emre, one of the most important names in Sufi literature, frequently places in the poems
of the prophets and the events of their heads in his poems: "You have sat on the throne of Suleiman /
Dive perpetuity of the dowry provisions / the treasure of Pharaoh. Grab the goods ". In this study The
poems of Yunus Emre were examined in terms of Folklore and the elements determined were tried to be
evaluated in Folklore.

Keywords: Yunus Emre, Folk Literature, Elements of Folk Literature
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Aksarayli sair Seyf-i Fergani, XII-XIV. yilizyilin usta sairlerindendir. Sairin asil adi,
Muhammed’dir. Lakabi, Seyfeddin’dir. Sairin tam adi1 Seyfeddin Ebu’l-Mehamid Muhammed-i Fergani
seklindedir. Sairin Ferganl mahlasii kullanmasmin sebebi Fergana’da diinyaya gelmesidir. Sair
Fergana’da dogmus ancak geng yasta Aksaray’a yerlesmis ve vefatina kadar Aksaray’da yasamustir.
Maveraiinnehir bolgesinde dogup yetisen Seyf-i Fergani (61.749/1348’den oOnce) hayatimin biiyiik
boliimiini Anadolu’da Aksaray ¢evresinde gecirmistir. Yasadigl yillardaki Anadolu’nun sosyal, tarihi
ve edebi ozelliklerini, onun siirlerinde gormek miimkiindiir. Anadolu’da Farsga siir s6yleyen sairlerin
en biiyiiklerinden biri olan Seyf-i Fergéni’nin bir divani bulunmaktadir. Divani, toplamda 10.277
beyittir. Fergani’nin siirleri kaside, gazel ve az sayida kita ve rubaiden olugmaktadir. Seyf-i Fergani’nin,
Farsga divani disinda bir eseri bulunmuyor. Glniimiize kadar ulasan divanin mevcut niishalarindan
anlasildigina gore sairin bizzat kendisi tarafindan tertip edilen divam gilinlimiize kadar ulasmis olup
tespit edilmis ti¢ niishas1 bulunmaktadir. Bu niishalardan miiellif hatt1 olan birinci niisha, Kiitahya Vahid
Pasa kiitiiphanesinde, ikinci niisha Istanbul Universitesi kiitiiphanesinde ve iigiincii niisha da Topkap1
Saray1 Revan Koskii kiitiiphanesinde bulunmaktadir. Seyf’in divani, biri bu tebligin yazarina ait olmak
iizere Tiirkiye’de iki doktora c¢aligmasina konu olmustur. Tiirkiye digsinda da Seyf-i Fergani divani
konulu onlarca yiiksek lisans ve doktora ¢alismasi yapilmistir. Seyf-i Fergani’nin divaninda sosyal ve
tarihi ¢cok degerli malzemeler bulunmaktadir. Ozellikle yore tarihi agisindan son derece onemli bir
divandir. Divan ayrintili olarak incelendiginde Fergani’nin divaninda Aksaray ve Anadolu isimlerinin
de birgok siirde yer aldig1 goriilmektedir. Aksaray sehrinin ismi ii¢ siirde gecmektedir. Ilk siirde sair,
kendisinin de bizzat sahit oldugu ve Aksaray’da ger¢eklesen bir olay1 anlatirken sehrin adini anmaktadir.
Bu siirde yasananlardan hareketle Aksaray’1 Kerbela’ya benzetmektedir. ikinci siirde de yasadigi yeri
belirtirken Aksaray’da yasadigini, ikamet etmek i¢in Aksaray’1 tercih ettigini Aksaray meskenim oldu
seklinde bir ifade ile anlatmaktadir. O donemde Aksaray’a yerlesen sadece kendisi degildir. Aksaray
Ozellikle ulema ve lidebanin siginmakta oldugu giivenli bir liman gibidir. Bu nedenle Aksaray’a gelip
yerlesen, Aksaray’1t memleketi olarak kabul eden, evi olarak bilen ¢ok sayida isim vardir. Seyf, bu
isimleri de dikkate alarak bir¢ok dervisin, fakirin Aksaray’a gelerek yerlestigini belirtmektedir. Bu
durum da Seyf-i Fergani’nin siirinde Aksaray, dervislerin, giigsiizlerin sehri evi ve memleketi oldu
seklinde anlatilmaktadir. Aksaray’in yan sira genel olarak Anadolu cografyasi da Seyf’in siirlerinde
islenmistir. Anadolu cografyasi, Seyf-i Fergéni'nin siirinde Misir’dan sonra en ¢ok adi gegen ikinci
iilkedir. Seyf’in siirinden anlasildig: iizere o donemde ¢ok zor giinler gegiren Anadolu’nun bu durumu
acikea tasvir edilmektedir. Anadolu cografyasi o donemde gesitli sikintilarin ve problemlerin yasandigi
ve halkin mutlu olmadigi, halkin giivende olmadig1 bir cografyadir. Anadolu’nun o giinkii bu sikintili,
problemli ve giivensiz durumu Seyf-i Fergani’nin siirlerinde yaklasik on siirde anilmaktadir. Bir siirde
sair Anadolu, mihnetin merkezidir diyerek Anadolu’da yasanan sikintiya dikkat ¢ekmektedir. Diger bir
siirde de Anadolu’da Islam’dan eser kalmamustir diyerek Anadolu cografyasinda islam’in yasadig1
sikintilart dile getirmistir. Sair, Miisliimanlarin da Islam’1 yasamadiklarim ve uygulamadiklarm son
derece sert elestirilerle ifade etmektedir. Fergani, Anadolu’ya dogru giden kisiler 6liimii istiyor diyerek
Anadolu’da giivenligin ve emniyetin kalmadigini, insanlarin can giivenliginin bile ciddi bir sekilde
tehlikede oldugunu belirtmektedir. Fergani, halkin da artik dindar idareci istemedigini, toplumun biiyiik
oranda bozuldugunu, dindar birinin yonetime gelmesi durumunda herkesin ona itiraz edecegini devlet
sahibi dindar olursa Anadolu ve Cin de diismani olur seklinde ifade etmektedir. Bu durumu anlatan bir
diger beyit de su sekildedir: Anadolu’da Haccédc’in zulmii vardir. Diger taraftan da sair dogrudan
yoneticileri hedef alarak halkin yasadig1 sikintilar1 da Anadolu halki koyun gibi kurdun elinde sikinti
¢ekmektedir seklinde bir ifadeyle dile getirmektedir.
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ANATOLIA AND AKSARAY GEOGRAPHY
IN THE DIVAN OF THE POET FROM AKSARAY SAYF-I FARGHANI

Abstract

The poet from Aksaray Seyf-i Fergani is a master poet of XIII-XIV century. The real name of the
poet is Muhammad. The full name of the poet is Seyfaddin Abu'l-Mehamid Muhammad-i Fergdni. He
was born in the Fergand, but he settled in Aksarayduring his youth and lived in Aksaray until his death.
Seyf-i Fergani (born Maveraunnehir) (Death before 749/1348) spent most of his life around Aksaray,
Anatolia. It is possible to see in his poems the social, historical and literary characteristics of Anatolia
in the years he lived. Seyf-i Fergani is one of the greatest poets of Persian poetry in Anatolia. Seyf-i
Fergani, has a divan and his divan has a total of 10,277 couplet. Fergani's poems are composed of
kaside, gazel and few kita and rubai. There are three copies of the Divan, reaching to the today level,
in particular the author's line.

Seyf-i Fergani does not have a work other than a Persian divan. According to the present version
of the divan which reaches to the today, it is understood that his poems has reached the date of the divan
organized by himself and there are three copies which are determined. The first copy, which is a master
copy from these copies, is in the library of Kiitahya Vahid Pasha; the second copy is in Istanbul
University Library, the third copy is in Topkapt Palace Revan Mansion Library. Divan of Seyf-i Fergani,
has been the subject of two doctoral studies in Turkey one of which defended by author of this article as
a doctoral thesis. It is made outside Turkey dozens of graduate and doctoral studies on the Divan of
Farghani.

Seyfi-i Fergani has many valuable social and historical materials on his divan that is
important especially in terms of local history. When the Divan is examined in detail, it is seen that
Aksaray and Anatolian names took part in many poems in Fergani's divan. The name of the city of
Aksaray is used in three poems. In the first poem, the poet commemorates the name of the city while he
himself witnessed and described an event happening in Aksaray. In this poem, Aksaray is likened to
Karbala. In the second poem, poet says that he lived in Aksaray and he preferred Aksaray to live. He is
not the only one who settled in Aksaray at that time. Aksaray is like a safe harbor especially where
ulema and udeba are sheltering. For this reason, there are many people who came to Aksaray and
settled in, who accepted Aksaray as their hometown and who knew it as a house. Taking these names
into account, Seyf notes that many dervishes have come to Aksaray and settled down. This situation is
described in the poem of Seyf-i Fergani as Aksaray, the dervishes being the town house and the
hometown of the weak. In addition to Aksaray, the Anatolian geography in general has been handled in
Seyf's poems. The Anatolian geography is the second most-mentioned country after Egypt in the poem
of Seyf-i Fergani. As it can be seen from Seyf's poem, this situation of Anatolia, which had very difficult
days at that time, is clearly depicted. The Anatolian geography is a geography where the people are not
safe because the various troubles and problems are experienced at that time and the people are not
happy. This troubled, problematic and insecure situation of that day in Anatolia is mentioned in Seyf-i
Fergani's poems in about ten poems. Poet says in a poem that Anatolia is the center of the mentality. In
another poem, he expressed the discomfort of Islam in the Anatolian geography by saying that he did
not remain a work of Islam in Anatolia. The poet expresses harshly criticism that Muslims do not live
and practice Islam. Fergani says that the people who go towards Anatolia want death, that there is no
safety and security in Anatolia, and that even the safety of people is in serious danger. Fergani expresses
that the people no longer want religious administrators, that society is badly damaged, that if a religious
person comes to rule, everyone will object to him if he is a state-worshiped religious person and that he
will be an enemy in Anatolia and China. Another couplet describing this situation is as follows: There
is in Anatolia, cruelty of the Hajjah.

Keywords: Sayf-i Farghani, Aksaray, Poetry, Persian, Seljuks, llkhanids
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AKSARAYLI SAIR SEYF-i FERGANI VE DIVANI

Dr. ismail Séylemez
Inénii Universitesi
Ismail.soylemez@inonu.edu.tr

Ozet

Aksarayli sair Seyf-i Fergani, h.VIL. ve VIII./m. XIII-XIV. yiizyilin usta sairlerindendir. Sairin asil
adi, Muhammed’dir. Lakabi, Seyfeddin’dir. Kiinyesi, Ebu’l-Mehamid’dir. Nisbesi, Fergani ve mahlasi
da Seyf veya Seyf-i Fergani’dir. Sairin tam admnin Seyfeddin Ebu’l-Mehamid Muhammed-i Fergani
seklindedir. Sairin Fergdni mahlasim1 kullanmasinin sebebi Ferganad’da diinyaya gelmesidir. Sair
Fergana’da dogmus ancak gen¢ yasta Aksaray’a yerlesmis ve vefatina kadar Aksaray’da
yasamistir.Dogum tarihi net olarak bilinmeyen ancak divanindaki bilgilerden hareketle tahminen hicri
640/1242-1243 civarinda dogdugu bilinmektedir. Sairin dogum yeri de kesin olmamakla birlikte
Fergana olarak ifade edilmektedir. Sairin, adi bahsinde anilan bilgilerden hareketle ve nitekim kullandig1
mahlastan aslen Ferganali oldugu ve Maveraiinnehir bolgesinde yer alan Fergana vadisi diye bilinen
bolgede diinyaya geldigi anlagilmaktadir. Fergina, Seyhun irmaginin kuzeyinde yer almaktadir.
Genellikle Fergana vadisi seklinde anilan ve Tanr1 daglar1 ile Altay daglar1 arasinda yer alan bdlgenin
topraklar1 giiniimiizde Ozbekistan, Tacikistan ve Kirgizistan arasinda boliinmiistiir. Yine giiniimiizde
Ozbekistan’da Fergina adinda bir sehir de bulunmaktadir. Fergana sehri, bugiin de Ozbekistan’in
onemli kiiltiir ve ekonomi merkezlerinden birisidir. Seyf-i Fergani’nin, tam olarak hangi tarihte yahut
ka¢ yasinda Fergana’dan ayrildigi bilinmiyorsa da, Fergdna’dan Anadolu’ya gb¢iliniin muhtemelen geng
yaslarda vuku buldugu sdylenmektedir. Bazi rivayetlerde Mogol istilasinin yol actigt o kargasa
doneminde memleketi Fergdna’dan ayrildiktan sonra Anadolu’ya gelmeden once bir siire Tebriz’de ve
Harezm’de yasadigi soylenmektedir. Bir siire Tebriz’de yasayan Fergani, oradan ayrilarak Anadolu’ya
gelmis ve Aksaray’a yerlesmistir. Seyf-i Fergani’nin Tebriz’den ayrilis tarihi hakkinda da kesin bir bilgi
bulunmaktadir. Eldeki bilgiler sairin uzun bir siire Aksaray’da yasadigini, Aksaray’da vefat ettigini ve
siirlerinin biiyiik ¢ogunlugunu da Aksaray’da yasarken kaleme aldigini géstermektedir. Anilan donemde
Aksaray sehrinin nemini géstermesi agisindan ayn1 donemde Anadolu’ya gelen Mevlana’nin Konya’ya
yerlesirken Seyf’in Aksaray’a yerlesmesi dikkat ¢ekicidir. Nitekim tarihi kaynaklar incelendiginde o
donemde Aksaray sehrinin de énemli bir merkez oldugu goriilmektedir. Aksaray, Konya ve Karaman
ile birlikte Selguklu doneminde ragbet goren sehirlerden birisidir. Aksaray sehri, bu donemde biiyiik bir
Oonem tasiyan Sivas-Kayseri-Aksaray-Konya baglantisim saglayan onemli bir gilizergah iizerinde
bulunan dnemli bir sehirdir. Uzun siire Aksaray’da yasayan Seyf-i Fergani, burada vefat etmistir. Sairin
dogum tarihi gibi 6liim tarihi de belli degildir. Ancak h.k. 705/1305 yilindan sonra ve 749/1348 yilindan
once vefat ettigi tahmin edilmektedir. Cesitli kaynaklarda yer alan bir bilgiye gore Fergani’nin,
749/1348 yilinda, 80 yasinda kiigiik bir sehir olan Aksaray’in hankahlarindan birinde pek de taninmamig
bir sekilde yalmzlik igerisinde vefat ettigi ifade edilmektedir. Seyf’in isminin tezkirelerde ve ayni
sekilde ileri gelen tasavvuf ehli ve ariflerin eserlerinde de anilmamasinin sebebi olarak da, Seyf’in erken
donemde Fergéana’yi terk ederek Aksaray’a yerlesmesi ve burada da sadece Farsga siirler kaleme almasi
ve bir daha Fergana’ya geri donmemesi seklinde ifade edilmektedir. Baz1 kaynaklar da Fergani’nin
donemin kiiltiir merkezi Konya’da degil de Aksaray’da yasamasimi bu bilinmezligin nedeni olarak
zikreder. Ancak bu her iki iddia da zayiftir. Zira sairin divanmi dikkatle incelendiginde sairin sert elestiri
yiiklii dili, zalim iimeray1 6vmekten kaginmasi, diinyadan elini etegini ¢ekmesi ve Aksaray’da bir
hankahta miitevazi bir hayat siirmesi nedeniyle 6zellikle gormezden gelindigini soylemek miimkiind{ir.

Seyf-i Fergani’nin, Fars¢a divani disinda bir eseri bulunmuyor. Giiniimiize kadar ulagan divanin
mevcut niishalarindan anlasildigina gore sairin bizzat kendisi tarafindan tertip edilen divani giiniimiize
kadar ulagmis olup tespit edilen {i¢ niishasi bulunmaktadir. Bu niishalardan miiellif hatt1 olan birinci
niisha, Kiitahya Vahid Pasa kiitiiphanesinde, ikinci niisha Istanbul Universitesi kiitiiphanesinde ve
ticlincii niisha da Topkap1 Saray1 Revan Koskii kiitliphanesinde bulunmaktadir.

Anahtar Kelimeler: Seyf-i Fergani, Aksaray, Siir, Farsca, Sel¢uklular, Ilhanlilar.
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THE POET FROM AKSARAY SAYF-I FARGHANI AND HiS DiVAN
Abstract

The poet from Aksaray Seyf-i Fergani is a master poet of XIII-XIV century. The real name of the
poet is Muhammad. The full name of the poet is Seyfaddin Abu'l-Mehdmid Muhammad-i Fergani. He
was born in the Fergand but settled in Aksaray at a young age and lived in Aksaray until his death.

The poet’s date of birth is not known clearly, but it is known that he borned at about 640/1243. The
place of birth of the poet is also expressed as Fergdnd with no certainty. It is understood that the poet
came to the world known as Fergand and the region known as Fergdna Valley, which is located in
Maveraunnehir region. Fergdnd is located to the north of Seyhun Ridge. The territory of the region,
which is generally referred to as the Fergana valley and located between the mountains of Tanri/God
and the Altay mountains, is now divided between Uzbekistan, Tajikistan and Kyrgyzstan. Today, there
is also a city called Fergand in Uzbekistan. Fergana is one of the important centers of culture and
economy in Uzbekistan today.

1t is said that the migration from Fergdnd to Anatolia probably at young age, even though Seyf-i
Fergani is not known exactly at what time or how old he left Fergdnd. Bu we know have lived in Tabriz
and Harezm for a time before he came to Anatolia after he left his native Fergand during the turmoil
caused by the Mongol invasion.

Fergani, who lived in Tabriz for a while, left there and came to Anatolia and settled in Aksaray.
There is also no certain information about the date of leaving of Seyf-i Fergani from Tabriz.

The information available shows that the poet has lived in Aksaray for a long time, that he died in
Aksaray. It is remarkable that Mevlana who came to Anatolia at the same period settled in Konya and
settle Seyf in Aksaray in terms of showing importance of Aksaray city. As a matter of fact, when the
historical sources are examined, it is seen that Aksaray city is also an important center at that time.
Aksaray, Konya and Karaman during the Seljuk time is one of the popular cities. The city of Aksaray is
an important city located on an important route connecting Sivas-Kayseri-Aksaray-Konya which is of
great importance in this period.

Seyf-i Fergani, who lived in Aksaray for a long time, died here. The date of death, such as the birth
date of the poet, is also unclear. But it is estimated that he died after 705/1305 and before 749/1348.
According to a source in various sources, it is stated that Fergani died in solitude in an unknown place
in Aksaray, a small city 80 years old, in 749/1348.

Seyf-i Fergani does not have a work other than a Persian divan. According to the present version
of the divan which reaches to today, it is understood that the poet himself has reached the date of the
divan organized by himself and there are three copies which are determined. The first copy, which is a
master copy from these copies, is in the library of Kiitahya Vahid Pasha, the second copy is in Istanbul
University Library and the third copy is in Topkapt Palace Revan Mansion Library.

Keywords: Sayf-i Farghani, Aksaray, Persian, Seljuks, Ilkhanids
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AKSARAY’IN UZAK KOMSUSU: GUVERCINKAYASI’NDA OBEYD iZLERIi
Dr. Ogr. Uyesi Isil Demirtas
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Ozet

I¢c Anadolu Bélgesi Aksaray Ili’nde yer alan iki dénemli bir yerlesme olan Giivercinkayasi’nin
gorece daha iyi korunmus ve kapsamli sekilde arastirilan I ve II. tabakalar1 Orta Kalkolitik doneme
tarihlenir (kal. M.O. 5200-4820). Giivercinkayasi’nin bu tabakalar1 6zellikle ana yapim malzemesini
tagin olusturdugu mimarisiyle dikkati ¢eker ki dogal yapiya uygun, onceden planlanarak hayata
gecirilmis konutlar1 ve yerlesmeyi ikiye ayiran i¢ kale sur sistemiyle tiiriiniin Anadolu’da simdiye kadar
bilinen en eski orneklerinden biridir. Giivercinkayas:1 III. ve son tabakasi ise gerek kerpi¢ mimari
anlayisiyla gerekse canak ¢omlek ve kii¢lik buluntularinin niteligiyle yeni bir donemi ve bolge disindan
yerlesmeye uzanan yabanci bir “etkiyi”, Obeyd etkisini agiga ¢ikarmaktadir. Bu ¢alismada,
Giivercinkayasi’nin Obeyd yayilim alani i¢indeki yeri ve etkinliginin niteligi konu edilmektedir. Adin
Gliney Mezopotamya’daki Tel al- Obeyd yerlesmesinden alan “Obeyd” fenomeni, arkeoloji
literatiirlinde hem bir kiiltiiri hem de zamansal siireci tanimlamak i¢in kullanir. Giivercinkayasi ile
Gliney Mezopotamya’daki aliivyonlu diizliiklerdeki Obeyd ¢ekirdek bolgesi arasinda yaklagik 1800
kilometrelik bir mesafe bulunur. Bu iki birbirinden uzak nokta, Giivercinkayasi IIl. tabakasinda agiga
¢ikarilan bulgu ve buluntularla birbirine yaklasmaktadir.Obeyd olgusu, Yakindogu’da kent devletlerinin
(merkezi ekonomi ve tabakalasmis/ hiyerarsik toplumlarin) ortaya ¢iktigi, M.O. 4. binyilda izlenen tiim
ekonomik ve sosyal degisimlerin althig1 olarak ele alimmaktadir. “Obeyd” doneminde yasanan
gelismelerin ve “atilan tohumlarin”, kentlesme ve kent devletlerinin ortaya ¢ikiginda bir oncii evre
oldugu diisiiniilmektedir. Obeydli topluluklar M.O. 6. binyilda ¢ekirdek bdlge Giiney Mezopotamya’da
ortaya ¢ikip gelismistir. Siireg iginde bu topluluklar Orta ve Kuzey Mezopotamya’ya ve Anadolu iglerine
kadar uzanan bir etkinlik/yayginlik alanina sahip olmustur. Mimaride merkezi salonlu ii¢ kanatl yap1
tipleri, agik renk hamur iizeri tek renk boya bezeli ¢anak ¢omlek, kii¢iik buluntularda kivrik uglu
¢ivi/havanlar, uzatilmis/konik basli (cone-head) figiirinler ve kil oraklar, Giineyden Anadolu i¢lerine
kadar uzanan Obeyd yayiliminda izlenen ayirt edici kiiltiirel ogelerdir. Aciga ¢ikarilan yerlesmelerde
yapilagsma bi¢iminden, ¢anak ¢omlek ve kiig¢lik buluntularina kadar tiim maddi kalintilar {izerinde
izlenen Obeyd etkisi, kimi yerlerde ani bir degisim kimi yerlerde ise daha yavas degisiklikler seklinde
kendini gostermistir. Hammaddeye dayali ticaret, baris¢il adaptasyon/ ideolojilerin yayilim, istila ve
go¢ goriisleri, farkli toplumlarin birbiriyle kurdugu iliskiler sayesinde topluluklar1 doniistiiren, maddi
kiiltiir kalintilara niifuz eden degisimlerin nedenleri olarak ileri siiriilmektedir.

Giivercinkayasi1 III. tabakasi maddi kalintilar1 goéreceli olarak Orta Kalkolitik sonu- Son
Kalkolitik baglarma, Obeyd siireci igindeyse Geg Obeyd sonu-Post Obeyd siirecinin ilk evresine,
yaklasik MO. 4700-4400 araligina tarihlenmektedir. Bu ¢er¢evede ele alinan maddi kiiltiir kalintilar alt
tabakalardan bagimsiz, farkli bir yapilanmay1 isaret eden mimari, ¢anak ¢omlek, kiiciik buluntu ve
comlek mezarlardir. Kiiltiirel etkilesim kadar kiiltiirel devamliliginda gostergesi olarak ele aliman bu
buluntular, Orta Kalkolitik II. tabakasiyla da iliskilidir. Obeyd etkisi pek ¢cok maddi kalint1 iizerinde
saptanmis bununla birlikte bazi buluntu tiirlerinde belli oranda Orta Kalkolitik gelenekli yerel kimlik de
korunmustur.

Kerpi¢ tugla mimari, yuvarlak silolar, canak ¢omlek, 6zellikle ayrisik nitelikli mal gruplari,
damga miihiir, miihiir baskilari, figiirinler Obeyd etkilesim alani i¢inde, benzerlik ve farkliliklarin
kendini en ¢ok gosterdigi ve yerelligin de belirginlestigi buluntu tiirleri olmustur. Damga miihiir ve
baskilarin varligi ve yakin ¢evrede bulunmadig: bilinen ithal nesneler ise hi¢ kuskusuz, Tuz Golii ve
diger hammadde yataklarina yakin konumlanan yerlesmenin ticari faaliyetlerle iliskisine kanit olarak
goriilebilir. Bunlarla birlikte Glivercinkayasi III. tabakasi bulgu ve buluntularinin Anadolu arkeolojisine
yaptig1 onemli bir diger katkisi ise bugiine kadar kuzeyde Tiilintepe (Elaz1g), Degirmentepe (Malatya)
ve batida Yumuktepe (Mersin) ile stnirlanan Obeyd Kiiltiir yayilim alaninin Orta Anadolu Bolgesi’ne
kadar uzandigini géstermesidir.

Anahtar Kelimeler: giivercinkayasi, ge¢ kalkolitik donem, obeyd yayilimi
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FAR NEIGHBOR OF AKSARAY: UBAID TRACES IN GUVERCINKAYASI

Abstract

Giivercinkayasi is a two-period settlement located in Aksaray province in the Central Anatolia
Region, and its relatively well-preserved and extensively investigated level I and level Il are dated to
the Middle Chalcolithic period (cal. 5200-4820 BC). These levels of Giivercinkayasi are especially
noteworthy for their architecture the main building material of which is stone, it is one of the earliest
known samples of its kinds in Anatolia up to now with its houses that are suitable for the natural
structure and were realized by preplanning and its fortified wall system that divides settlement into two.
Level Il and the last level of Giivercinkayast reveal a new period by its architectural understanding
and the quality of pottery and small finds, and a foreign "influence" extending from outside the region
into the settlement, the Ubaid influence. The place of Giivercinkayast in the Ubaid expansion area and
the nature of its effectiveness are discussed in this study. The "Ubaid" phenomenon which takes its name
from the Tel al-Ubaid settlement in the Southern Mesopotamia is used to define both a culture and a
temporal process in archeology literature. There is a distance of about 1800 kilometers between
Giivercinkayast and the Ubaid core region on the alluvial plains in the Southern Mesopotamia. These
two points which are distant from each other approach each other with the findings and finds uncovered
in the level Il of Giivercinkayasi. The Ubaid phenomenon is discussed as the basis of all economic and
social changes observed in the 4th Millennium BC during which city states (central economy and
stratified/hierarchical societies) emerged in the Near East. The developments experienced and the
"seeds planted"” during the "Ubaid" period are considered to be a pioneering stage in the emergence of
urbanization and city states. Ubaidian communities emerged and developed in the core region Southern
Mesopotamia during the O6th millennium BC. Within the process, these communities had an
activity/expansion area extending to the Central and Northern Mesopotamia and to the interior of
Anatolia. Three-wing building types with central hall, single color paint decorated pottery on a light
paste, curved nails/mortars in small finds, elongated/cone-head figurines, and clay sickles in
architecture are distinctive cultural elements observed in the Ubaid expansion extending from the south
to the interior of Anatolia.

The Ubaid influence, which is observed on all material finds from construction forms to pottery
and small finds in the uncovered settlements, manifested itself in the form of a sudden change in some
places and slower changes in other places. The trade based on raw material, peaceful adaptation/spread
of ideologies, and invasion and migration views are put forward as the reasons of the changes that
transformed communities through the relationships established by different societies and penetrated
into material cultural remains.

The material remains of the level Il of Giivercinkayast are dated relatively to the end of the
Middle Chalcolithic - beginning of the Late Chalcolithic period, and to the end of the Late Ubaid - first
phase of the Post Ubaid process within the Ubaid process, the range of about 4700-4400 BC. The
material cultural remains discussed within this framework are architectural, pottery, small finds and
pottery tombs indicating a different structuring independent from the low levels. These finds discussed
as a sign of cultural continuity as well as cultural interaction are also associated with the level 11 of the
Middle Chalcolithic. Although the Ubaid influence has been determined on many material remains, the
local identity with Middle Chalcolithic tradition has been also preserved to a certain extent is some
types of finds.

Adobe brick architecture, round silos, pottery, especially heterogeneous product groups, stamp
seal, seal impressions, and figurines are the types of finds in which the similarities and differences
mostly manifested themselves within the Ubaid interaction area and localness became evident. The
presence of stamp seal and impressions and the imported objects that are known to be absent in
immediate surroundings can be undoubtedly considered as the evidence of the relationship of the
settlement, which is located close to the Salt Lake and other raw material deposits, with commercial
activities. In addition to these, another important contribution of the findings and finds of the level 11l
of Giivercinkayasi to Anatolian archeology is that they show that the Ubaid expansion area, which has
been so far bounded by Tiilintepe (Elazig), Degirmentepe (Malatya) in the north and Yumuktepe
(Mersin) in the west, extends to the Central Anatolia Region.

Keywords: giivercinkayasi, late chalcolithic, ubaid expansion

41



III. Uluslararas1 Aksaray Sempozyumu, 25-27 Ekim, 2018 AKSARAY

SUFi’NiN SiiR DUNYASI: YOSUF HAKIKi BABA (AKSARAY{) DIVANI’NDA
“DENiZ” TASAVVURU
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Ozet

Divan siiri gelenegi icerisinde yer alan manzim ve mensir eserler muhteva agisindan degerli
hazineler igermektedir. Sosyal hayat baglaminda da zengin degerler i¢eren s6z konusu eserlerde tahlil
caligmalarina konu edilebilecek nice kavram ve 1stilahlar bulunmaktadir.

Seyh Hamid-i Veli Hazretlerinin oglu olan Ytsuf Hakiki Baba; Haci Bayram-1 Veli’nin
miiridlerinden ve 15.yy’da Aksaray’da Melami-Bayrami tarikatinin 6nciisii konumunda, dini-tasavvufi
muhtevali eserlerle tasavvuf tarihinde 6nemli bir sahsiyettir. Yasuf Hakiki Baba’nin eserlerinden biri de
divan tertip hususiyetlerine kismen uyarak ortaya koydugu “Divanidir. S6z konusu divan 15.yy’da
kaleme alinmistir. Divanin sadece Mevlana Miizesi niishasinin H. 1051 / M. 1634-1635 yilinda istinsah
edildigi bilinmektedir. Sadi Somuncuoglu Niishas1 ve Konya il Halk Kiitiiphanesi niishalarinin istinsah
tarihlerine ulasilamamigtir. S6z konusu divanin su ana kadar belirlenebilen ii¢ niishas1 bulunmaktadir.
Sadi Somuncuglu Niishasi; Yiasuf Hakiki Baba Divani’nin en hacimli niishadir. Sadi Somuncuoglu’nun
0zel kiitiiphanesinde bulunan bu niishada 492 gazel, 92 kaside, 5 terci-i bent, 2 miistezad ve 1 rubai
olmak iizere toplamda 592 manziime bulunmaktadir. Mevlana Miizesi Niishasi; Yasuf Hakiki Baba
Divant’nin ikinci biiyiik niishasidir ve Konya Mevlana Miizesi Kiitiiphanesi 2430 kiitiiphane numarasi
ile kayitlidir. Bu niishada; 497 gazel, 91 kaside, 5 terci-i bent, 2 miistezad ve 1 rubai olmak {izere 596
manziime yer almaktadir. Konya il Halk Kiitiiphanesi Niishas1 ise kiitiiphanenin Uzluk Boliimii 6968
kiitiiphane kayit numarasi ile kayitlhidir. Bu niishanin sadece iki varagi Hakiki Divani ile ilgili olup geri
kalan kismi1 ise ayn1 miiellifin Mahabbetname adli eserinden olusmaktadir.

Yisuf Hakiki Baba Divani’nda, sairin tasavvuf anlayisi, tasavvufi istilahlardan hareketle analiz
edilebilmektedir. Bununla birlikte eserde, tasavvuftaki “deniz” 1stilahinin da varligi oldukg¢a dikkat
¢ekicidir.

“Vahdet-i viicud” icerisinde deniz 1stilahi; Allah’1, onun sonsuz zat makamini ve birligi temsil
etmektedir. Sifi sairler siirlerinde, Allah’in bir oldugunu anlatmak i¢in, daha ziyade deniz 1stilahim
kullanmiglardir. Bununla birlikte; tasavvufta deniz, vahdeti temsil ederken; dalga ve girdap, tecelliyi ve
kesreti temsil etmekte, stfi sdirler de bu mana ekseninde siirlerini olusturmaktadir.

Calismada; s6z konusu eserde gecen “deniz” ile ilgili tasavvufl istilahlar belirlenecek ve belirlenen
her bir istilahin gegtigi beyitler ortaya konularak anlam biitiinliigii ekseninde derinlemesine
irdelenecektir. “Deniz” 1stilahi ile ilgili unsur ve kavramlarin hangi sebeplerle, nasil, nerelerde, hangi
ma‘nada ve hangi sinirlar igerisinde kullanildiginin tespiti ve izah1 yapilacak ve bu noktadan hareketle
sdirin anlam diinyas1 mahiyetinde bilgiler verilecektir.

Anahtar Kelimeler: Tasavvuf, Aksaray, Ylsuf Hakiki Baba, Divan, Deniz.
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THE POETICS OF SOFI: THE IMAGINATION OF “SEA” IN THE DIWANS OF YUSUF
HAKIKI BABA FROM AKSARAY

Abstract

The poetry and works of art within the tradition of Diwan poetry contain precious treasures in
terms of content. In the context of social life, there are nice concepts and techniques that can be studied
in the works, too.

Yusuf Hakiki Baba, the son of Seyh Hamid-i Veli, is an important figure in the history of Sufism
with the religious-sufistic content in the position of the sit at someone's feet of Hact Bayram-1 Veli, in
the 15th century in Aksaray as the forerunner of the Melami-Bayrami. One of the works of Yusuf Hakiki
Baba is the work called “Diwan”, which he received in the form of partly complying diwans.
1t was written in the 15th century. It is known that the Divan was only subject to the copy of the Meviana
Museum in the period of H. 1051 / M. 1634-1635. The copies of Sadi Somuncuoglu and Konya Public
Library were not available. There are three identifiable copies of this diwan.Sadi Somuncuglu Copy;,
Yusuf Hakiki is the most copy of the Diwan’s. Sadi Somuncuoglu has a private library in this copy of
the 492 gazel, 92 kasida, 5 terci-i bent, 2 miistezad and 1 rubdi of the total of 592. The Meviana Museum;
Yusuf Hakiki is the second largest copy of the Diwan’s and is registered with the library the number
2430 of the Konya Mevlana Museum Library. In this copy, There are 497 gazels, 91 kasida, 5 terci-i
bent, 2 miistezad and 1 rubai of the total 596. The Library of Konya Public Library is with the library
registration number of the library's extension. only two of these copies are related to the Hakiki Diwan’s
and the rest is composed of the same author named Mahabbetname.

In this Diwan’s, the understanding of sufi mysticism can be analyzed with the movement from
Sufism inscriptions. However, the presence of the “sea” image in Sufism is quite striking. The "vahdet-
i viicud" is a marine resource; God represents his eternal authority and union.

Sufi poets used poetry in their poetry to explain that God is one. However, while representing the
sea, wisdom to Sufism,; wave and vortex, transitivity and disunity, and Sufi poets constitute their poetry
on this meaning axis.

In this context, the mystical image related to the “sea” mentioned in the work will be determined
and the couplets passed by each of the determined image will be put forward and examined in depth on
the axis of meaningfulness. It will be determined and explained how the image and concepts related to
the “sea’” image are used in what reason, how, where, in which mode and in what shape from this point
information will be given in the poetic meanings.

Keywords: Sufism, Aksaray, Yusuf Hakiki Baba, Diwan’s, Sea.

43



III. Uluslararas1 Aksaray Sempozyumu, 25-27 Ekim, 2018 AKSARAY

ISLETMELERIN CEVRESEL DUYARLILIKLARI VE EKO-GIRISIMCILIK
YONELIMLERIi: AKSARAY ORNEGI*
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Aksaray Universitesi
leylaicerli@aksaray.edu.tr

Dr. Ogr. Uyesi Sevilay Ulu Divanoglu
Aksaray Universitesi
sevilayuslu@yahoo.com

Ozet

Son yillarda isletmelerin odaklandiklar1 temel noktalardan biri de gevreye deger vermek ve
korumak, gelecek nesillere yasanabilir temiz bir ¢evre miras birakmaktir. Dolayisiyla isletmelerin
cevreye verdikleri zararlar1 en aza indirmek, ¢evre sorunlarina ¢6ziim bulmak ve sirdiiriilebilirligi
saglamak icin yenilenmis siirecler ve teknolojiler kullanarak yeni iiriin ve hizmet tasarimini ¢evre odakl
ve ¢cevreye uyumlu bir sekilde yapmak eko-girisimciligin temel amaglar1 arasinda yer almaktadir. Eko-
girisimcilik faaliyetleri, birey ve toplumlarda ¢evre bilincinde meydana gelen artis ile 6n plana ¢ikmustir.
Isletmeler ¢alismalarini, atiklarin azaltilmasi, atiklarin geri doniistiiriilmesi, enerji ve dogal kaynaklarin
tasarrufu gibi eko sistemi diizenleyici, ¢evre sorunlarini Onleyici eko-girisimcilik faaliyetlerine
kaydirmiglardir. Bu isletmeler, eko-girisimcilik faaliyetlerini sosyal, yasal veya imaja doniik
diizenlemeler i¢in degil, isletme ve ¢evre kaynaklarini daha etkin kullanmak, siirdiiriilebilir bir gelecek
ve kalkinma saglayabilmek icin gerceklestirmeye ¢alismaktadirlar. Eko-girisimcilik, ¢evresel yenilikler
ve iriinler araciligiyla deger yaratabilecek yenilikgi, pazar ve kisisel odakli bir igletmenin kurulug
asamasi olarak ifade edilebilir. Ancak eko-girisimci kurulu bir isletmede de goriilebilir. Dolayisiyla
cevreci urlinler ve hizmetler ile nemli pazar basarisi olusturma siireci aynt zamanda kurulmus mevcut
isletmelerde de vardir. Dolayisiyla eko-girisimcilik icin yeni bir isletme kurmak sart degildir. Kurulu
bir isletme iginde ¢evreye yonelik firsatlart takip eden, eko-yenilikler yapmaya ¢alisan ve risk alan
kisiler de eko-girisimci olarak tanimlanmaktadir. Cevresel girisimcilik olarak da adlandirilan bu yeni
girisimcilik tiirli, ¢evresel sartlar iyilestirmek adina kurulan yeni ve yenilikei is sektoriinii de temsil
etmektedir. Uriin, faaliyet, teknoloji ve siiregleri cevre odakli ve ¢evre dostu bir yaklasimla ortaya
cikarmak eko-girisimciligin en temel ozelligidir. Isletmeler eko-girisimcilik yeteneklerini var olan
stireclerde degisikliklere giderek gosterebilecekleri gibi teknolojik yenilikler yaparak da gosterebilirler.
Eko-girisimcilik faaliyetleri sayesinde ¢evre duyarliligina artan talep, yeni is firsatlar1 ortaya cikarabilir
ve sanayilesmenin neden oldugu bazi ¢evresel zararlar bu yolla telafi edilebilir.

Bu ¢alismanin amaci, isletmelerin ¢evresel duyarlilik diizeylerini ve eko-girisimeilik yonelimlerini
belirlemektir. Bu ¢caligmada arastirmanin amacina uygun olarak veriler, Aksaray Organize Sanayi Bolge
Mudirliigi’ne kayith olarak faaliyet gosteren isletmelerden anket yoluyla elde edilmistir. Elde edilen
verilere, frekans ve tanimlayic istatistik, gibi analiz teknikleri uygulanmistir. Birden fazla segenegin
isaretlendigi anket sorularinin degerlendirilmesinde ¢oklu yanit (multiple response) analizi i¢in veri seti
tanimlamasi yoluna gidilmistir. Analizlerden elde edilen sonuglar, bulgu haline donistiiriilerek
yorumlanmustir. Arastirma sonuglart degerlendirildiginde; isletmelerin ¢evreye duyarli isletmecilik
faaliyetleri uyguladiklari, {iretim sonucunda ortaya cikan atiklar1 azalmaya g¢alistiklart belirlenmistir.
Aragtirmada en goze c¢arpan sonuglardan biri de isletmelerin ¢evresel duyarliliklarinin en 6nemli
sebeplerinden biri olarak yasalara uymak oldugu ortaya ¢cikmustir. Cevresel faaliyetlerin yapilmasiyla
ilgili karsilasilan isletme igi en 6nemli sorunun alt yap1 sorunu oldugu tespit edilmistir. isletmelerin eko-
girisimcilik yonelimleri degerlendirildiginde ise dogal ¢evreyi korumanin isletmeler i¢in 6nemli oldugu,
dogal ¢evrenin siirdiiriilebilirligi i¢in de eko-girisimcilik faaliyetlerinin 6nemli oldugu belirlenmistir.

Anahtar Kelimeler: Cevresel Duyarlilik, Girisimcilik, Eko-girisimcilik,
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ENVIRONMENTAL SENSITIVITY OF ENTERPRISES AND THEIR ECO-
ENTREPRENEURSHIP ORIENTATIONS: AKSARAY SAMPLE

Abstract

In recent years, one of the key points that enterprises focus on is to value and protect the
environment and leave a livable clean environment to future generations. Hence, using renewed
processes and technologies, designing new products and services in an environmentally is one of the
main objectives of eco-entrepreneurship in order to minimize the damage the enterprises have to the
environment, to find solutions to environmental problems and to ensure sustainability. Eco-
entrepreneurship activities have come to the forefront with the increasing awareness of the environment
in individuals and communities. They have shifted their operations to eco-system regulatory and eco-
entrepreneurial activities that prevent environmental problems such as reduction of waste, recycling of
waste, saving of energy and natural resources. These enterprises are trying to make business and
environmental resources more efficient, to achieve a sustainable future and development not for social,
legal or image-oriented regulation of eco-governance activities. Eco-entrepreneurship can be described
as the establishment phase of an innovative, market and personal-focused enterprises which will be able
to create value through environmental innovations and products. However, an eco-entrepreneur can
also be seen in an established enterprise. So the process of creating significant market success with
environmental products and services is also present in existing enterprises established at the same time.
Therefore, it is not necessary to establish a new business for eco-entrepreneurship. Within an
established enterprise, those who follow opportunities for the environment, try to make eco-innovations
and take risks are also defined as eco-entrepreneurs. This type of new entrepreneurship, also called
environmental entrepreneurship, represents a new and innovative business sector established to
improve environmental conditions. It is the most fundamental characteristic of eco-entrepreneurship to
bring out products, activities, technologies and processes through an environmentally friendly
approach. Enterprises can demonstrate their eco-entrepreneurial skills through changes in existing
processes, as well as technological innovations. With eco-entrepreneurial activities, increased demand
for environmental awareness can reveal new business opportunities, and some environmental damage
caused by industrialization can be compensated in this way.

The aim of this study is to determine the environmental sensitivity levels of enterprises and eco-
entrepreneurship orientations. In this study, the data, in accordance with the purpose of the research,
were obtained by conducting a survey from the companies registered in Aksaray Organized Industrial
Zone Directorate. Analysis techniques such as frequency and descriptive statistics, were applied to the
obtained data. In the evaluation of questionnaires where more than one option was marked, multiple
response analysis was performed to identify the data set. Findings obtained from the analyzes were
interpreted by converting them into results.

When the results of the research are evaluated; It has been determined that the enterprises apply
environment-friendly business activities and try to decrease the waste resulting from production. One
of the most striking results in the study is that it is one of the most important reasons for the
environmental sensitivity of the enterprises is to comply with the law. It has been determined that the
most important problem encountered in the field of environmental activities is infrastructure problem.
When the eco-entrepreneurship orientations of the enterprises are evaluated, it is determined that
protecting the natural environment is important for the enterprises and eco-entrepreneurship activities
are important for the sustainability of the natural environment.

Keywords: Environmental Sensitivity, Entrepreneurship, Eco-entrepreneurship
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MOLLA FENARI’NIiN MUFESSIRIiN BILMESI GEREKEN ILIMLER VE DIKKAT
ETMESI GEREKEN HUSUSLARA ILISKIN GORUSLERI VE KAFIiYECI iLE
SUYUTI’YE ETKILERI
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Ozet

Allah’1in, Kur’an’daki muradini kesfetme gayreti olmasi yoniiyle tefsir ilmi ilimlerin en sereflisi
sayillmigtir. Bu yoniiyle de Kur’an’1 tefsirle ugrasanlarin belli ilimleri elde etmis olmasi ve Kur’an’1
yorumlarken belli hususlara dikkat etmesi gerektigi belirtilmistir. Kur’an ilimlerine dair ¢esitli eserlerin
yani sira bazi tefsirlerin mukaddimelerinde konuya iliskin bilgilere rastlamak miimkiindiir. Miifessirin
bilmesi gereken ilimler ile tefsirde dikkat etmesi gereken hususlar ¢esitli ¢aglarda yasayan alimlere gore
farklilik gostermektedir. Miifessirin nitelikleri ve tefsir yontemine iliskin goriis bildiren alim ise I.
Murad (1360-1389), Yildirim Bayezid (1389-1402), Celebi Mehmet (1413-1421) ve II. Murat’ (1421-
1451) donemlerinde yasamis ve Molla Fenari olarak séhret bulmus Semseddin Muhammed b. Hamza
el-Fenari’dir. (6. 834/1431)’dir. Cemaleddin Aksarayi’nin (6. 791/1388-89) 6grencisi olan Molla Fenari,
tefsir alimi Muhyiddin Kafiyeci’nin (6. 879/1474) de hocasidir. Kéafiyeci ise, tefsir ilminde biiyiik bir
Ooneme sahip Siiy(ti’nin (6. 911/1505) hocasidir. Bu yo6niiyle Molla Fenari’nin tefsir ilminde 6nemli
sahsiyetlerin yetigmesinde ve tefsir usuliine iligkin bazi bilgilerin olusumunda katkida bulunmusg bir alim
oldugunu belirtmek miimkiindiir. Cok yonlii bir alim olarak Molla Fenari tefsir, kelam, fikih, ustl-ii
fikh, tasavvuf, metafizik, mantik, Arap Dili ve edebiyati gibi farkli alanlarda ¢ok sayida eser yazmustir.
Molla Fenari’nin ligavi, fikhi ve kelami diislincesinin olusumunda Cemaleddin Aksarayi etkili iken,
onun tasavvufi diisiince sisteminin olusumunda ise Somuncu Baba (6. 815/1412) etkili olmustur. Molla
Fenari’nin tefsir sisteminde Aksarayi kanaliyla Fahreddin Razi gelenegini Sadreddin Konevi (0.
673/1274) vasitasiyla da vahdet-i viicut gelenegini mezcettigi goriilmektedir. Osmanli Devleti’nin ilk
seyhiilislam1 Molla Fenari’nin yetismesinde Aksaray ve Aksarayli alimlerin biiyiik pay1 oldugu gibi
kendisi de bu cografyada verdigi derslerde Yakub el-Esved ve Yakub el-Asfar gibi alimlerin yetismesine
katkida bulunarak hocalarinin gériislerinin devamliligini saglamistir. Eserlerinde bu iki anlayisin etkisi
goriilen Molla Fenari, Fahreddin Réazi’nin (6. 606/1210) ilim geleneginin Anadolu’daki temsilcisi
hiiviyetindedir. Molla Fenari, Fatiha tefsirine iligkin eseri Ayn al-A‘yan adli eserinin dort babdan olusan
mukaddimesinin son babinda miifessirin bilmesi gereken ilimler ile tefsirde dikkat etmesi gereken
hususlar hakkinda bilgi vermektedir. Bu ilimlere sahip olmayan kisilerin Kur’an’1 tefsir etmesinin caiz
olmadigimi belirten Molla Fenari, miifessirin Kur’an lafizlarinin delaletlerini bilmeye imkan saglayacak
olan lafzi ve akli ilimleri bilmesi gerektigini belirtir. Molla Fenarl Kur’an tefsirinde bilinmesi zorunlu
sekiz lafzi ilim hakkinda bilgi vermektedir. Miifessirin mana agisindan bilmesi gereken rivayet ve
dirayete yonelik ilimlerin de oldugunu belirten Molla Fenari, rivayete yonelik ii¢, dirayete yonelik ise
sekiz ilimden bahseder ve bu on alt1 ilme vakif miifessirin Kur’an’1 tefsir etmesinin caiz oldugunu
belirtir. Molla Fenari, bu ilimlerin yan1 sira fiili ve kalbi agidan miifessirin uygulamasi gereken bazi
usullere ve dikkat etmesi gereken hususlara da deginir. Bu uyarilarina bakildiginda Molla Fenari’nin
tefsirde ilm1 ve ameli yontemi birlestirme gayreti icerisinde oldugu goriiliir. Ayn al-A‘yén adli eserinde
Fatiha suresini ¢esitli ilimler agisindan belli esaslara binaen tefsir eden Molla Fenari’nin bu diisiince ve
metodu bizlere Kur’an’1 Allah’in muradina uygun olarak tefsir etmeye yonelik bir yontem sunmaktadir.
Molla Fenari, bu goriisleriyle miifessirlerin bilmesi gereken ilimler ve dikkat etmesi gereken hususlarda
kendisinden sonraki tefsir alimlerini de etkilemistir. Zira Fenari’nin 6grencisi Kafiyeci’nin et-Teysir fi
Kavaid-i {lmi’t-Tefsir; Kafiyeci’nin dgrencisi Siiy(ti’nin el-Burhan fi Ulimi’l-Kur’an adli eserinde
konuya iliskin bilgilere yer vermesi onlarin bu konuda Aksarayi kanaliyla Fahreddin Razi gelenegini,
Sadreddin Konevi vasitasiyla da vahdet-i viicut gelenegini mezceden Molla Fenari’nin yontemini devam
ettirdiklerini géstermektedir. Biz bu ¢alismada Molla Fenari’nin Ayn al-A‘yan adli eseri ¢ergevesinde
miifessirin bilmesi ve dikkat etmesi gereken hususlardaki goriislerini ve tefsir ilminde 6énemli iki isim
olan 6grencisi Kéafiyeci ile onun talebesi Siiytti iizerindeki etkisini inceleyecegiz.

Anahtar Kelimeler: Molla Fenari, tefsir, miifessir, ilim, Aksaray, Cemaleddin Aksarayi, etki.
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MULLAH AL-FANARI'S OPINIONS ABOUT THE SCIENCES THAT THE
COMMENDATOR SHOULD KNOW AND THE ISSUES THAT SHOULD BE TAKEN INTO
CONSIDERATION AND HIS EFFECTS ON THE QAFIYECI AND SUYUTI

Abstract

The science of commentary is considered to be the most prominent of the sciences in terms of God's
attempt to reveal his aim in the Qur'an. In this respect, it was stated that those who had studied the
Qur'an had acquired certain sciences and had to pay attention to certain issues when interpreting the
Qur'an. In addition to the various works related to the Qur'anic sciences, it is possible to come across
information about the subject in some of the introduction of tafsirs. The knowledge that the commendator
must know and the points that should be considered in tafsir differ according to the scholars living in
various ages. The masters who commented on the qualities of the commendators and the method of
interpretation is lived in the period of 1. Murad (1360-1389), Yildirim Bayezid (1389-1402), Celebi
Mehmet (1413-1421) and II. Murat (1421-1451) Syemseddin Muhammed b. Hamza al-Fanari who
became famous as Mullah Fendrt (d. 834/1431). Mullah al-Fanari who is a student of Jamaleddin
Aksarayi (d. 791 / 1388-89), is also the teacher of the tafsir scholar Muhyiddin Qafiyeci (d. 879/1474).
Qafiyeci is the teacher of Suyuti (d. 911/1505) who has a great importance in the science of tafsir. In
this respect, it is possible to state that Mullah al-Fanari is a scholar who contributed to the formation
of important figures in the science of tafsir and in the formation of some knowledge about the method
of interpretation. As a multifaceted scholar, Mullah al-Fanari has written many works in different fields
such as tafsir, Islamic theology, Islamic law, methodology of Islamic law,, mysticism, metaphysics, logic,
Arabic language and literature. While Jamaleddin Aqsarayi was influential in the formation linguistic,
Islamic law and theology, thought of al-Mullah al-Fanari’s, he was influenced by the Somuncu Baba
(d. 815/1412) in the formation of his mystical thought system. In the tafsir system of al-Mullah al-Fanari,
it is seen that the tradition of Fahreddin Razi through Aksarayi has also revealed the tradition of
pantheism through Sadreddin Qonevi (d. 673/1274). In the education of Mullah al- Fanari who was the
first shaykh al-Islam in the Ottoman Empire, Aksaray and Aksaray students had a great share and
contributed to the education of the scholars like Yakub al-Esved and Yakub al-Asfar in the courses he
gave in this geography and ensured the continuity of his teachers' opinions. The influence of these two
approaches in his works is seen as the representative of Fahreddin Razi (d. 606/1210) science tradition
in Anatolia. Mullah al-Fanari in the work of Aynu’l-A ‘van on the exegesis of tafsir gives information
about the sciences that should be known to the commentator and the points that should be considered
in tafsir. Mentioning that people who do not have this knowledge are not allowed to comment on the
Qur'an, Mullah al-Fanari stated that the learner should know the linguistic and the intellectual sciences
which will enable us to know the signs of the Quran. Mullah al-Fanari gives information about eight
linguistic sciences which must be known in Quran's tafsir. Mentioning that the science’s in rumors and
thought must also have to understand the commendator Mullah al-Fanari, mentions three sciences for
rumors and eight for the thought sciences and and mentions it is permissible for the interpreter who
master in the sixteen sciences to interpret the Qur'an. In addition to these sciences, Mullah al-Fanari
also touches on some of the procedures and considerations that should be applied by the observer in
terms of actual and cardiac aspects. When these warnings are examined, it is seen that Mullah al-Fanari
is in an effort to merge scientific and practical method in tafsir. In his work Ayn al-A ‘yan this idea and
method of Molla Fenari, who commented on certain principles in terms of various sciences, presents us
with a method for commenting the Qur'an in accordance with the aims of God. Mullah al-Fanari
influenced the next scholars of the commentaries from herself by his own opinions on the sciences that
the commendator should know and the issues that should be taken into consideration. Because that
Qafiyeci who the student of Mullah al-Fanari gave information about the subject in his book named al-
Taysir fi Qavaid ilmi’t-tafsir and Suyuti, student of Qafiyeci in his book named al-Burhan fi Ulumi’l-
Quran show that in the subject they continued the method of Mullah al-Fanari which combined
Fahreddin Razi’s tradition through Aksarayi and pantheism through Sadreddin Qonevi shows that they
continue his method. In this study, we will examine the opinions of Molla al-Fanari's frame of A ‘ynu'l-
A'ydn about the sciences that the commendator should know and the issues that should be taken into
consideration and his effects on the Qafiyeci and his student Suyuti two important names in commentary.

Key words: Mullah al-Fanari, commendator, science, Jamaluddin Aksarayi, effect.
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AKSARAY iLi CUMHURIYET DONEMIi IDARI YAPILARI
Mehmet OZER

Y. Mimar
Ozet

Bu c¢aligmanin amaci, Anadolu’da on bin yillik ge¢misiyle bircok medeniyete ev sahipligi yapmis olan
Aksaray Ili kent merkezinde Cumhuriyet déneminde insa edilmis resmi ve idari amagli mimari {iriinleri
incelemektir. Aragtirmada; Aksaray’in 6zellikle 1920 yilinda il olmasiyla birlikte sehrin yeniden imar1 yoniinde
baglatilan ¢aligsmalar sonucunda elde edilen eserler tartisilmistir. Bu tarih, donem itibariyle iilkeyi etkisine alan
1.Ulusal Mimari Akimi’nin Onciiliigiinde mimari yapilarin inga edildigi dénem oldugundan, akimin genel
karakteristik 0zellikleri Aksaray’daki yapilar {izerindeki etkileri ile incelenmistir. Bu donemde Aksaray’da inga
edilen kamu yapilarinin mimari 6zellikleri, bu yapilarin tarihi ¢evre ile iliskileri ve konumlari, yapilarin gérdiigii
Restorasyon asamalari, dnceki ve simdiki durumlan fotograf, rolove, belge ve projelerle incelenmistir. Bu
arastirma Aksaray ilinin Selguklu doneminden itibaren kent merkezini sekillendiren, giiniimiizde kalintilari
kalmayan ancak tarihi belge ve arastirmalarda varlig1 ispatlanan Kalei¢i’ndeki Cumhuriyet donemi idari yapilarini
kapsamaktadir. Anadolu Selguklu doneminde sehirlerinin neredeyse tamaminda insa edilen kaleler tarihi kent
merkezlerini bigimlendiren savunma amacli yapilar olarak yerlesimlerin merkezinde konumlanmistir. Aksaray’da
da benzer sekilde kent merkezini belirleyen ana unsurun kale oldugu anlasilmaktadir.1920 yilinda il olan
Aksaray’in ilk valisi olarak atanan Abdullah Sabri Karter, iilkenin i¢inde bulundugu kisitli imkanlara ragmen, yeni
kurulan Cumhuriyet’in ilkeleri ¢ercevesinde sehirde hizla imar faaliyetlerine girigmistir. 15.11.1923°de ilk vali
Abdullah Sabri Karter’in Edirne’ye atanmasiyla yerine Yusuf Ziya Giinar vali olarak atanmistir (Aksaray Vilayet
Gazetesi, 1930, say1:161). Onceki vali déneminde baslatilan yatirimlar ikinci vali déneminde de devam ettirilmis;
Hiikiimet Konagi, Adliye ve Jandarma Dairesi Binasi, Vergi Dairesi binalari tamamlanmistir. Calismada temel
olarak; yayinlar, gorsel materyaller, yapilarin ¢izimleri, imar durumlari, uydu fotograflari, restorasyon raporlari,
ilk vilayet gazeteleri, yayinlanan eserler, makaleler, kitaplar ve yayimlanmamus bilimsel tezlerden faydalanilmistir.
Yontem olarak literatiir taramast, igerik analizi, gézlemler ve roportajlardan faydalanilmistir. Calismaya konu olan
tarihi yapilarin planlari, mekan organizasyonlari, cephe diizenlemeleri, malzemeleri ve yapim teknikleri ile mimari
ve yapisal ozellikleri yerinde incelenmis, gozlemler yoluyla ise yapilarin bugiinkii durumlar1 belgelenmistir.
Yapilarin inga edildikleri donemde etkili olan 1.Ulusal Mimari Akim1’n1 yansitip yansitmadiklari ise igerik analizi
yontemiyle ve karsilastirmali olarak ele alinmistir. Arastirma kapsaminda incelenen kamu binalari; Hiikiimet
Konag1, Adliye-Jandarma Dairesi ve Vergi Dairesi binasidir. Hiikiimet Konag1 binas1 giiniimiizde ayni fonksiyonla
Valilik makami olarak kullanilmakta iken diger yapilar ayni fonksiyonla kullanilmayip Valilik Ek Hizmet Binalar1
olarak kullanilmaktadir. 1-Aksaray Vilayeti Hiikiimet Konagi: Yapim yili: 1927-1929, Mabhallesi: Minarecik,
Dénem Idarecisi: Vali Yusuf Ziya (Giinar) Bey, Mimar1: Hrant (Yiiksel,1979, ; Erdal,2014) Kent merkezinde
Atatiirk anitinin da yer aldigi Hiikiimet Meydanindaki 3 adet yapinin ortasinda yer almaktadir. Bodrum {izeri 3
katli, kesme tas duvar yigma tekniginde insa edilen yapinin Zemin kat alani:336 m2 dir. I. Ulusal Mimari
Akimi’nin etkisinde kat planlar1 ve giris cephesi simetrik olarak tasarlanan bina 2014 yilinda onarilmistir. 2-Adliye
ve Jandarma Dairesi (Valilik Ek Hizmet Binas1): Yapim yili: 1927-1930, Mahallesi: Minarecik, Donem Idarecisi:
Vali Yusuf Ziya (Giinar) Bey, Mimart: Bilinmiyor. Merkez ilge Minarecik Mahallesi, 559 numarali ada {izerinde
2010 m2 lik 22 numarali parsel iizerine insa edilen 3 adet yapinin gilineyinde yer alir. Aksaray’in ikinci valisi
Yusuf Ziya Giinar tarafindan Adliye ve Jandarma iglerinin goriilmesi i¢in yaptirilmis olup, 1930 yilinda
tamamlanmistir. [.Ulusal Mimari Akimi’nin etkisinde kat planlar1 ve giris cephesi simetrik olarak tasarlanan bina,
bodrum iizeri iki kathidir. Yap1 glinlimiizde Valilik Ek Hizmet Binasi olarak kullanilmaktadir. 3-Maliye Dairesi
(Valilik Ek Hizmet Binas1) :Yapim yili: 1927-30, Mahallesi: Minarecik, , Donem Idarecisi: Vali Yusuf Ziya
(Giinar) Bey, Mimar1: Bilinmiyor. Merkez ilge Minarecik Mahallesi, 559 numarali ada tizerinde 2010 m2 lik 22
numarali parsel {izerine insa edilen 3 adet yapinin kuzeyinde yer alir. Aksaray’m ikinci valisi Yusuf Ziya Giinar
tarafindan maliye islerinin goriilmesi i¢in yaptirilmis ve insaat1 1930 yilinda tamamlanmistir. Ancak giiniimiizde
kullanilan yap1 ilk yapilan bina olmay1p, 1985 yilinda yeniden insa edilmistir. Orijinali bodrum iizeri iki katli iken,
yeni yap1 bodrum iizeri i¢ kath olarak giiniimiiz teknolojisiyle betonarme iskelet iizerine eski hali baz alinarak
dogal tas kaplama ile yeniden insa edilmistir. Giiniimiizde Valiligin ek binasi olarak kullanilmaktadir.

Bu aragtirmada incelenen Aksaray ili Cumhuriyet Donemi Idari Yapilari’nin mimari 6zellikleri, yapim
teknikleri, donemin karakteristik 6zelliklerin korunarak gelecek kusaklara aktarilmasi bu ¢aligmanin ana hedefi
olmustur.

Anahtar Kelimeler: Aksaray ili Cumhuriyet Dénemi, Idari Yapilar, I.Ulusal Mimari Akimi
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AKSARAY PROVINCE REPUBLICAN PERIOD ADMINISTRATIVE BUILDINGS
Abstact

The purpose of this study is to examine architectural products for official and administrative purposes built
during the Republican era in the city center of Aksaray, which has hosted to many civilizations for thousand years
in Anatolia. In the study; the works obtained as a result of the works initiated in the direction of reconstruction of
the city, especially with the province of Aksaray in 1920, were discussed. This date, as of the period that affected
the country 1.Since the period when architectural structures were built under the leadership of the national
architectural trend, general characteristics of the current have been studied with their effects on the buildings in
Aksaray. The architectural features of public buildings constructed in Aksaray during this period, their relations
with the historical environment and their locations, the restoration stages of the buildings, their previous and
present situations were examined with photographs, drawings, documents and projects. This research covers the
administrative structures of the Republic period in Kalei¢i, whose existence has been formed from the Seljuk period
and whose existence has been proved only in historical documents and researches. Built almost all of the cities
during the Anatolian Seljuk period, the castles are located in the center of the settlements as defensive structures
that shape the historic city centers. Similarly, it is understood that the main element of the city center is the castle
in Aksaray. Abdullah Sabri Karter, who was appointed as the first governor of the province of Aksaray in 1920,
started the urban development activities in the city within the framework of the principles of the newly established
Republic, despite the limited resources of the country. In 15.11.1923, when the first governor Abdullah Sabri
Karter was appointed to Edirne, Yusuf Ziya Gunar was appointed as governor.(Aksaray Vilayet Newspaper, 1930,
no. 161). The investments initiated during the previous governor period were continued in the period of the
governor, government Mansion, courthouse and Gendarmerie Building, Tax office buildings were completed. In
this study, publications, visual materials, drawings of structures, zoning status, satellite photos, restoration
reports, first provincial newspapers, published works, articles, books and unpublished scientific treatises were
used. As a method, literature research, content analysis, observations and interviews were used. Plans of historical
buildings, space organizations, facade arrangements, materials and construction techniques and architectural
and structural features were examined on site and the present state of the buildings were documented through
observations. Whether the buildings reflect the 1st National Architectural Movement that was effective in the
period of construction was discussed in comparison with the content analysis method. The public buildings
examined within the scope of the research are Government House, Court-Gendarmerie office and tax office
building. While the Government House building is being used today as the governor's office with the same function,
other buildings are not being used with the same function and the Governor's Olffice is being used as additional
service buildings . 1-Aksaray Province Government House Year of construction: 1927-1929, Neighborhood:
Minarecik, Term Manager: Governor Yusuf Ziya (Giinar) Bey Architect: Hrant (Yiiksel, 1979, p: Erdal, 2014, p:).
1t is located in the middle of 3 buildings in the Government Square where the Atatiirk monument is located in the
city center. The basement area is 336 m2. The basement is built on the basement with 3 layers of cut stone wall
masonry technique. The building, which is designed symmetrically with floor plans and entrance facades under
the influence of the Ist National Architectural Movement, was repaired in 2014. 2-The Ministry of Justice and
Gendarmerie (Governorate Additional Service Building) Year of construction: 1927-1930, Neighborhood:
Minarecik, Term Manager: Governor Yusuf Ziya (Giinar) Bey, Architect: Unknown. The central district Minarecik
District is located on the south of the 3 buildings built on the parcel 22 of 2010 m2 on the island number 559. The
second governor of Aksaray was commissioned by Yusuf Ziya Giinar to see the affairs of the courthouse and
gendarmerie and was completed in 1930. The building, which is designed symmetrically with floor plans and
entrance ceilings under the influence of the 1st National Architectural Movement, is two storeys over the basement.
Today, the building is being used as the Governorship Additional Service Building. 3-Finance Department
(Governorship Additional Service Building) Year of construction: 1927-30, Neighborhood: Minarecik, Term
Manager: Governor Yusuf Ziya (Giinar) Bey, Architect: Unknown. The central district Minarecik District is
located on the north of the 3 buildings built on the parcel number 22 of 2010 m2 on the island number 559. The
second governor of Aksaray was built by Yusuf Ziya Giinar to see the financial affairs and the construction was
completed in 1930. However, the building used today is not the first building, but it was rebuilt in 1985. While the
original is two storeys over the basement, the new structure has been rebuilt with three layers of basement over
the reinforced concrete skeleton with its natural stone coating. Nowadays it is used as an additional building of
the Governorship.

The architectural characteristics, construction techniques, and transfer of the characteristic of the period to
future generations have been the main targets of this study.

Keywords: The city of Aksaray Republican Period, Administrative Buildings, Architecture, 1st National
Architectural Movement.
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NiGDE GAZETESI'NE GORE AKSARAY’IN SOSYAL, EKONOMIK VE
KULTUREL YAPISI (1949-1951)
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Ozet

Bu calisma, 1949-1952 yillar1 arasinda Nigde Gazetesi tarafindan yayimlanan Aksaray ile ilgili
sosyal, ekonomik ve giindelik hayata dair olaylar igermektedir igermektedir. Calismada Nigde Gazetesi
vasitasiyla tespit edilen olaylar tarihsel agidan ortaya konularak 1949-1952 yillar1 arasimdaYerel
gazeteler bir sehrin sosyal tarihini tespit ederken bagvurulmasi gereken énemli temel kaynaklardir. Bu
hususta Aksaray’m yerel tarihi hakkinda bilgi elde etmek amaciyla Nigde Gazetesi materyal olarak
kullanilmigtir. Caligmamizin temel kaynagimi olusturan Nigde Gazetesinin belirtilen niishalarina Milli
Kiitiiphane Arsivinden ulagilmistir. Nigde Gazetesi 1928 yilinda ilk olarak Bilgi, Resmi Nigde ve Nigde
Gazetesi isimleriyle Nigde’de yaym hayatimi siirdiirmiistiir. Gazete 1928 yilinda yayimlandiginda
haftalik olarak basima girmig, 1949 yilindan itibaren Carsamba ve Cumartesi giinleri olmak {izere
haftada iki giin olarak yayimlanmistir. Nigde Gazetesinde Nigde’nin ilgesi konumunda olan Aksaray
hakkinda 1949 ve 1952 yillar1 arasinda genis bilgilere yer verilmistir. Ozellikle Aksaray’n tarimi ve
hayvancilig1 adina gazetede bir¢ok bilgiye rastlanmustir. 1951 yilinda Tarim Bakanligi bazi illerde
kimyevi giibre kullanimini artirmak i¢in ¢aligmalar baglatmigtir. Bu hususta Ziraai Donatim Kurumu
tarafindan tarim tiriinlerinde kullanilmasi ve {irlinlere faydali olmas1 amaciyla Aksaray’a 3200 kg siiper
fosfat gilibresi gonderilmistir. Nigde’nin idari yoneticileri sehrin tarim disinda hayvancilikta da
ilerlemesi gerektigini vurgulamislardir. Bu ylizden Aksaray’da her yi1l hayvan panayirlar diizenlenmesi
icin yapilan ¢alismalar idari yoneticiler tarafindan da desteklenmistir. Her yil diizenli olarak Haziran
aymin ilk giiniinden son giiniine kadar Aksaray’da hayvan panayiri kurulmustur. Aksaray’in en {icra
kdylerinden getirtilen hayvanlarin alim-satimi yapilmistir. Bu sayede Aksaray, hayvanciligin énemli bir
merkezi haline gelmistir. Nigde’de tarim ve hayvanciliin gelismesinin ¢ayir ve meralarin genisletilmesi
ile olabilecegi diiginiilmistiir. Yine Tarim Bakanligi tarafindan ¢ayir ve meralarin arttirilmasi adina
caligsmalar baslatilmistir. Cilinkii meralarin azalmasi hayvanciligin azalmasma neden olurken tarla
ziraatiin gelismesine yol agmistir. Ancak tarla ziraatinin gelisebilmesi i¢in hayvancilifinda gelismesi
gerektigi belirtilmis ve Tarim Bakanligi cayir ve meralari genisletmek adina 1952 yilinda bdyle bir proje
baslatmistir. Bu proje Nigde’de de uygulanmaya baslamig, Nigde merkez ve il¢elerine yonca ve
korungalar ekilmistir. Bu ¢calismalar neticesinde Aksaray’da 100 dekar yonca ve 90 dekar korunga alani
olusturulmustur. Aksaray’da hayvancilik faaliyetleri gelistirilmeye calisilirken hayvan hastaliklarinin
da ortaya ¢ikmasi engellenememistir. Aksaray’in Esmekaya, Amarat ve Eskil koylerindeki hayvanlar
da Ruam hastalig1 ¢iktig1 goriilmiistiir. Bu kdylerde Ruam hastaligi ile miicadele baslatilmis, Merkez
Veteriner Miidiirliigli tarafindan da baslatilan bu miicadeleyi kontrol altina almak adina belirtilen
koylerde teftise ¢ikilmistir. Aksaray’da 1949-1952 yillar arasinda Belediye tarafindan 6nemli derecede
caligmalar yapilmistir. Gazetede 6zellikle sehrin giinliik olaylar1 hakkinda genis bilgilere yer verilmistir.
Aksaray’da saglik hizmetleri adina 6nemli calismalar yapilmistir. Aksaray Devlet Hastanesi Bashekimi
Dr. Ziya Berksoy, Saglik Bakanligina sehre verem asis1 génderilmesini talep etmis, Bakanlik tarafindan
Aksaray’a as1 gonderilmistir. Bu ¢alismada o donemde Aksaray’da yasayan halkin sosyal ve ekonomik
yapis1 hakkinda bilgiler bulunmaktadir. Sehrin sosyal, ekonomik ve giinliik olaylar1 Nigde Gazetesi
cer¢evesinde incelenmistir. Caligmanin sonucunda Aksaray’da vuku bulan adli, ekonomik, sosyal ve
siyasal olaylar ve bunlarin Aksaray’a olan etkileri tespit edilmistir.

Anahtar Kelimeler: Aksaray, Nigde Gazetesi, Sehir Tarihi Arastirmalari
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Ozet

XVI. yiizyildan beri sancak sitatiisiinii koruyan Aksaray, 1841 yilinda yapilan idari diizenlemeler
sirasinda sancaktan kazaya indirilerek once Nevsehir ve 1851 yilinda da Nigde sancaklarina
baglanmistir. Bu degisiklikler sirasinda Aksaray’in sinirlarinda énemli bir degisiklik yapilmamustir.
Ancak daha 6nce Aksaray sancagina bagli olan kazalar nahiyeye doniistliriilmiistiir. Bu siiregte nahiye
yapilan kazalardan birisi de Koghisar’dir.

Ote yandan XVII. yiizy1l baslarindan itibaren Konya sancagina bagli Esbkesan kazasinda yiizlerce
kdy dagilmis ve her gegen ylizy1l Tuz Go6li gevresinin niifusu azalmaya baslamistir. XIX. yiizyilda iyice
tenhalagan Esbkesan ve Kochisar havalisine, Cihanbeyli, Risvan, Serefli, Adalar Kortulusu ve Haci
Ahmetli gibi asiretler yerlestirilmistir. Ayrica 1860 yilinda kabileler halinde Pasadagi’na gelen Nogay
asiretlerinden yaklasik bes bin kisi Tuz Golii civarinda iskan edilmistir. Ancak bolgede yogunlasan
agiretler zamanla hem o havalide bulunan sivil halkin can ve mal giivenligini tehdit etmeye, hem de
aralarinda gii¢ birligi yaparak tuzlalar yagmaladiklarindan devleti zarara ugratmaya baslamiglardir.

Bozulan asayisin tekrar saglanabilmesi i¢in, 6nce Tuz Golii civarindaki glivenlik giigleri arttirilmus,
fakat bunun tek basina yeterli olamayacagi anlasilinca, bolgenin miilki taksimatinda koklii bir 1slahatin
yapilmasi giindeme getirilmistir. 1885 yilinda baslatilan 1slahat ¢aligmalar1 sirasinda alinan kararlardan
en Onenlilerinden birisi, Koghisar nahiyesinin Aksaray’dan ayrilarak Konya sancagina tabi Esbkesan
kazasina ilhak edilmesi olmustur. Fakat glivenlik agisindan oldukga giiglendirilmeye ¢alisilan Esbkesan
kazasimin gelirleri, giderlerini karsilayamayacagindan daha once Aksaray’a bagli bulunan Serefli
asiretinin tamami ile Hact Ahmetli asiretinden on iki koyiin Kochisar ile birlikte Esbkesan Kazasina
ilhak olunmasi uygun goériilmistiir. Bu olaydan birka¢ sene sonra da Esbkesan kazasinin ad1 Koghisar
olarak degistirilecektir.

Kochisar’in ilhak: sirasinda Hact Ahmetli kdylerinden Abalu, Sarioglu, Davudlu, Koseli, Kancali,
Mezgit, Afsar, Sar1 Hasanli, Demircili, Caliklar ve Mamalu koyleri Esbkesan’a baglanirken, ayni
agiretin merkezi ile kOylerinden ¢ogunun Aksaray tarafinda kalmasi idari bakimdan asireti ikiye
bolmiistiir. Asiretlerinin pargalanmasina siddetle karsi1 ¢ikan Hact Ahmetli ileri gelenleri, bu durumdan
sorumlu tuttuklar1 Konya valiligini, hile ve desise ile Babiali’yi yaniltmakla suglamiglardir. Bu sirada
Aksaray kaymakami ve kaza esrafi asireti desteklediklerinden Hact Ahmetli kdylerinin birlestirilmesi
konusu, vilayet merkezi ile Aksaray arasinda yillarca siirecek bir kirize donligmiistiir.

Bu gergin siirecte, Hact Ahmetli ile Aksaray esrafi tarafindan Babiali’ye ¢cok sayida itiraz ve sikayet
dilekgeleri yazilmistir. Fakat Sura-y1 Devlet ve Sadaret tarafindan yapilan degerlendirmelerde Haci
Ahmetli agiretinin hakli oldugu belirtilmekle birlikte, her koyden en fazla 3 redif askeri
alinabileceginden Kochisar redif taburunun asker ihtiyaci karsilanamayacagi gerekgesi ile asiretin
itirazlarinin kabul edilemeyecegi bildirilmistir. Benzeri sikayetlerin bagka kazalardan da gelmesi iizerine
1902 yilinda Konya vilayeti genelinde miilki taksimatta pek ¢cok diizenleme yapilmis ve bu sirada bir
¢ok yeni nahiye kurularak bu tiir sikayetlerin 6nii alinmaya ¢alisilmistir. Ancak Hac1 Ahmetli agiretinin
magduriyeti 1989 yilina kadar giderilemeyecektir.

Kochisar nahiyesinin Aksaray’dan ayrilarak Esbkesan kazasina ilhaki ve Hact Ahmetli asiretinin
bu siiregte yaptig1 itirazlar1 konu aldigimiz bu teblig, kaynakc¢a bakimindan Bagbakanlik Osmanli Arsivi
belgelerine dayanmaktadir. Ayrica arsiv c¢aligmalarindan elde edilen bulgular vektorel ortama
aktarilarak hazirlanan dort adet harita metnin sonuna ilave edilmistir. Sonug olarak analitik bir yaklasim
ile hazirlanan bu ¢alismada, Aksaray tarihine kiigiik de olsa bir katki saglanmasi amaglanilmigtir.

Anahtar Kelimeler: Aksaray, Esbkesan, Kochisar, Tuz Golii, Hact Ahmetli Asireti.
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A TRIBE WHICH AKSARAY AND KOCHISAR CANNOT SHARE: HACI AHMETLI

Abstract

Aksaray which had preserved its staus since sixteenth century was downgraded from being a
district into sunprovince in 1841, was collicated to the district of Nevsehir and then to Nigde in 1851.
During the period of those changes, no significant changes were observed within the borderlines of
Aksaray. However, the subdistricts of Aksaray were downgraded into townships. One of the subdistrict
which was turned into a township during that period was Koghisar.

On the other hand, numerous villages within the district of Esbkesan in Konya were scattered after
early seventeenth century and the population around Tuz G6lii (Salt Lake) gradually underwent a
decrease year after year. During the nineteenth century, the regions of Esbkesan and Koghisar were
filled with the members of the tribes such as Cihanbeyli, Risvan, Serefli, Adalar Kortulusu and Haci
Ahmetli. Moreover, approximately 5000 people from Nogay tribes who had come to Pasadagi in 1860
were settled around Tuz Golii. However, the tribes which densified in the region both started to threaten
the safety of life and property of the civilian population in the region and started to damage the state
since they overran the saltworks after they collaborated.

In order to re-establish the depraved public security, the number of the security forces around Tuz
Golii was increased but, upon seeing that precautison wouldn’t be enough to solve the problems, a
radical reformation in the civilian division of the region was taken into consideration. During the
reformation activities which began in 1885, one of the early decisions was to separate the subdistrict of
Kochisar from Aksaray and add to the district of Esbkesan in the province of Konya. Yet, it was found
that the income of the subdistrict of Esbkesan which was aimed to impower in terms of security failed
in recovering the expenses and the whole tribe of Serefli in Aksaray and twelve villages of the tribe Haci
Ahmetli were annexed to the town of Esbkesan. A few years after that event, the name of the town
Esbkesan was changed into Kochisar.

During the annexation of Kochisar, some villages of haci Ahmetli such as Abalu, Sarioglu,
Davudlu, Koseli, Kancali, Mezgit, Afsar, Sart Hasanli, Demircili, Caliklar and Mamalu were annexed
to Esbkesan while the centrum of the tribe and majority of its villages were left in Aksaray and this
action caused the administrial division of the tribe into two. The notables of the tribe Hact Ahmetli who
strongly objected to that division blamed the Governorship of Konya which they hold it liable for this
occasion for misleading Babidli (the Ottoman Palace) through cheating and fraud. Since the district
governor of Aksaray and the notables of the city supported the tribe related to the issue, the issue of
gathering the villages of Haci Ahmetli turned into a perennial crisis between the central province and
Aksaray.

Throughout this tensile period, the notables of Haci Ahmetli and Aksaray wrote numerous letters
of application were sent to Babiali for objection and complaint. However, the objections of the tribe
were rejected claiming that maximum 3 reserve soldiers could be drafted from each village and the need
of Kochisar related to the reserve soldiers wouldn’t be satisfied although the evaluations conducted by
Sura-y1 Devlet (the Council of State) and Sadaret (the Vizierate) concluded that the tribe of Haci Ahmetli
was. When similar complaints came from the other subdistricts, numerous regulations were conducted
in the administrative division all aorund the province of Konya in 1902 and it was aimed to avoid such
complaints through establishing many new subdistricts. However, the unjust suffering of the tribe Hact
Ahmetli continued until 1989.

This paper which deals with the annexation of Kochisar sub-district to the district of Esbkesan after
separating it from Aksaray and the objections of the tribe of Hact Ahmetli during that process is based
on the documents of Ottoman Archives of the Prime Ministry in terms of references. Moreover, four
pieces of maps prepared through transferring the findings of archive studies into a vectoral environment
were also attached at the end of the text. In conclusion, it was aimed to provide a small contribution to
the history of Aksaray through this study conducted with an analytic approach.

Keywords: Aksaray, Esbkesan, Koghisar, Salt Lake, Tribe of Hacit Ahmetli.
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OZET
Esirgeyen ve bagislayan Allah’in adiyla

Hamd Allah’a mahsustur. Kendisine hamd eder, ondan yardim ve affimiz1 dileriz. Nefsimizin
katiiliiklerinden ve ¢irkin islerimizden Allah’a sigimiriz. Allah’in hidayete erdirdigi kimseyi saptiracak
kimse saptiramaz. Allah’in saptirdigini da kimse dogru yola iletemez. Allah’tan bagka ilah olmadigina,
onun tek basia olup ortaginin bulunmadigina ve efendimiz, sevgilimiz, sefaat¢cimiz ve efendimiz
Muhammed (a.s)’1n da onun kulu ve elgisi olduguna sahitlik ederim. Konumuza gelince; Islam dininin
yayilmasinda ve canlandirilmasinda gesitli sehirlerdeki her alimin biiyiik rolii bulunmaktadir. Bu durum
onlar i¢in ¢ok da uzak goriilmemelidir, zira onlar peygamberlerin miras¢ilaridir. Ozellikle dort mezhebin
fakihleri (r.a.) ki onlar din adamlari, Kitap ve slinnetin muhafazasim saglayan alimlerdir. Ciinkii onlar
ilim ve anlayisi sahabe (r.a.), tabiun (r.a.) ile bu iki nesilden sonra gelen vebu timmetin yiizyillar boyunca
¢ogunlugunu olusturan Hanefi alimlerden olusan topluluktan devralmistir. Hanefi alimlerin ¢abalarini
anlatirken Hanefi Tirk alimlerini (r.a.) ve onlarin arasinda Aksaray alimlerini nasil unutabiliriz ki?
Onlar hidayet 15181 olarak asirlar boyunca 6zellikle de Selguklular ve Osmanlilar (r.a.) doneminde bu
immete hizmet ettiler ve Hanefi fikih metodolojisini diinyanin dort bir tarafina biitlin ayrintisiyla dogru
bigimde ulastirdilar. Ben agik bi¢imde bu uluslararasi sempozyumu diizenledigi i¢in Aksaray
Universitesine ve emegi gecen herkese siikranlarimi sunuyorum. Allah onlara miikafatin en giizelini
ihsan etsin. Bu ¢alisma bir giris, iki ana baslik ve bir sonugtan olugsmaktadir. Arastirmamizin amaci fikih
0zellikle de Hanefi fikhina hizmet konusunda alimlerin roliinii anlatmak ve Emin el-Aksarayi gibi sehr-
i suleha Aksaray’mn alimlerini hayatini, ilmi yasamini, 6nemli eserlerini ve Hanefi fikhi ile diger ilimlere
yaptiklar1 hizmetleri anlatmaktir. Bu timmet adina Alllah ona ilmi eserler biraktigi ve bir¢ok ilmi
Ogretmesi, anlatmasi ve agiklamasi sebebiyle en gilizel miikafat1 versin. Emin el-Aksardyi’den bir¢ok
alim ilim 6grenerek ona dgrencilik yapmis ve sonraki nesiller (r.a.) i¢in selef ulemasiin metodolojisini
takip ederek onun ilminden istifade etmistir. Allah onlarin giiniimiize kadar ulasan ilimlerini bereketli
kilsin. Bu arastirmada su bashklar takip edilecektir: Aksaray’m Tarihi ve Onemi, Alimlerin Cabalarini
Tamtma, Tirkiye’deki Alimlerin Hanefi Fikhina Hizmetleri, Aksaray Alimlerinin Hanefi Fikhi
Konusundaki Cabalari, Emin el-Aksardyi Ornegi, Emin el-Aksarayi’nin Tanitimi (Ismi, Lakabi,
Kiinyesi ve nisbesi) ve Ilmi Hayat: (Hocalari, Ogrencileri, Eserleri ve Alimlerin Onun Hakkindaki
Goriisleri) tizerinde durulacaktir.

Son olarak her seyi bilen Allah’tan beni daima sevdigi ve razi oldugu seylerde basarili kilmasini
istiyorum.

Anahtar Kelimeler: Hanefilik, Hanefi Alimler, Tiirkiye, Aksaray, Eminiiddin El-Aksarayi.
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XVIL YUZYIL AKSARAYLI DIVAN SAIRLERINDEN HASAN RIZAYI’NIN
TEZKIRETU’S-SALIKiN ve RISALETU’N-NADIMIN iSiMLI ESERINDE AZiZ
MAHMUD HUDAY1 ETKISi

Dr. Ogr. Uyesi Mubhittin Turan
Zonguldak Biilent Ecevit Universitesi
muhit 33@hotmail.com

Ozet

17. ylizyilda yasamis, ¢ok iiretken bir sair ve miiellif olan Hac1 Efendizdde Seyyid Hasan Rizayi
ibni Abdurrahméan el-Aksarayi, H 1007 / M 1598-1599 yilinda Aksaray’da dogmustur. Celveti tarikatina
mensup olan Rizayi’nin eserlerinde Aziz Mahmiid Hiidayi’ye duyulan derin ve igten sevgi hemen gbze
carpar. Eserlerinden 6grendigimize gére Aksaray’da egitim gérmiis, Hiidayi dergahlarinda bulunmus ve
Aziz Mahmtd Hidayi ile goriismiistiir. Hasan Rizdyi hakkinda suara tezkirelerinde higbir bilgiye
rastlanmamaktadir. Fakat baz1 biyografik kaynaklarda ve bibliyografik eserlerde hakkinda kisa da olsa
bilgiler bulunmaktadir. Rizayi, Aziz Mahm{d Hiidayi’nin manevi bir isaretine istinaden kendisinin Hz.
Peygamber’in soyuna dayandigini, yani “seyyid” oldugunu sdylemekte ve Hiidayi’nin sahitligini
seyyitligine 6nemli bir delil olarak sunmaktadir. Aziz Mahmid Hiidayi ve onun ¢evresindeki Celveti
tarikatina mensup zevatla ilgili bilgiler veren Tezkiretii’s-Salikin ve Risdletii’'n-Nadimin, Rizayi’nin
diger eseri Mahmiidiyye ile birlikte onun hayati hakkinda en somut bilgiler veren eserlerindendir.
Yukarida da belirtildigi gibi Rizayi’nin hayati hakkinda biyografik eserlerde verilen bilgiler ii¢ bes
climleyi gecmeyecek sekildeki ve birbirinin devamu niteliginde olan bilgilerdir. Tezkire’de bu anlamda
doyurucu bilgiler bulunmaktadir. Eser, her ne kadar Tezkire ismini tasisa da klasik bir tezkire olmaktan
ziyade basta Celvetl biiyiikleri olmak iizere birtakim tarikat erbabindan séz etmekte, bahis konusu
kisilerin hayatindan ¢ok Rizayi’nin bu kisilerle karsilagmasini ele almaktadir. Eserin su ana kadar iki
niishas1 tespit edilmistir. Birincisi, Istanbul Biiyiiksehir Belediyesi Atatiirk Kitapligi, Osman Ergin
Tirk¢e Yazmalar igerisindedir. Bu niishadan belli basl bilgiler verecek olursak; eserin kapak
sayfasinda Rizéyi’ye ait miinacat ve dua igerikli bir manzime bulunmaktadir. Kirmizi miirekkeple “el-
‘avalim-i sitte (altt dlem)” baslig1 verilmis ve bunlar hakkinda bilgi aktarilmistir. 1b’de “Fi beyan-1
hilyeti ila-sallalldhu ‘aleyhi ve sellem” baslikli hilye bulunmaktadir. 2b’de “Tezkiretii’s-Salikin ve
Risaletii'n-Nddimin es-Seyyid Hasan es-sehir Rizayi” bashigi ile eserin metni verilmektedir. 3b’de
Allah’tan hidayet beklentisi igerisinde oldugunu dile getirerek, Aziz Mahmid Hiiddyi’nin ismini
zikretmektedir. Onun irsadina muhta¢ oldugunu sdylemektedir. 7a’da Hiidayi, Rizayi’nin seyyidligine
sehadet getirir. Ayrica Rizayi’nin Hiidayi’nin miiridlerinden devrin seyhiilislam1 Esad Efendi’nin
yaninda danigmendlik yaptig1 dile getirilmektedir. Miiellifin belirttigine gore babasi Abdurrahman
Efendi, Rizayi’nin Esad Efendi’den miilazimlik elde etmesi noktasinda Hiidayi’den yardim istemistir.
8a’da Esad Efendi’nin havanin firtinali oldugu giinlerde bile, Hiidayi’nin kerameti iizere, Uskiidar’a
gelip Celvetl ayin ve sohbetlerine katildigini belirten sair, Hiidayi’nin diinyada kendisine iki defa
sefaatci oldugunu, tiglincii sefaatinin de ahirette olmasi temenni ettigini sdylemektedir.

Dolayisiyla, Aziz Mahm(d Hiidayi’nin en onemli talebelerinden biri olan Hasan Rizayi, sair ve
mutasavvif olmasimin yaninda Osmanli mahkemelerinde uzun siire gorev yapmis bir kadidir. Arapca,
Farsca ve Tiirkce kaleme aldig: eserleriyle yasadigi doneme 151k tutan Hasan Rizayl ve onun Aziz
Mahmid Hiidayi ile olan miinasebeti heniiz yeteri kadar bilinmemektedir. Tlk egitimini Aksaray’da alan
Hasan Rizayi, mutasavvif, kadi ve sarihlerden biri olup donemin Celveti Seyhi Aziz Mahmiid Hiidayi’ye
goniilden baglanmig ve bu durumu adin1 andigimiz eserlerde sikga dile getirmistir. Hasan Rizayi, kadilik
yaptig1 yerlerde ve gergeklestirdigi seyahatlerde karsilastigi kisileri ve yasadigi olaylari iyi bir bigimde
gozlemleyerek bunlari siir bi¢iminde kaleme almis ve bu sayede donemin sosyal hayatina dair
izlenimlerini bizlere aktarmistir. Ayrica gorevleri siiresince gerek Aziz Mahmad Hiidayi’nin Anadolu
halifeleri, gerekse diger seyhlerin baglilariyla yogun temaslar1 olmus ve bu suretle pek ¢ok seyh ve
halifeyi de yakindan tanima firsat1 bulmustur. Bu yazida, {iretken bir yazar olan Rizayi’nin Tezkiretii s-
Salikin ve Risdletii 'n-Nadimin isimli eseri ve bu eserde Aziz Mahmid Hiiday1 etkisi incelenecektir.

Anahtar Kelimeler: Hasan Rizayi, Aziz Mahmiid Hiidayi, Tezkiretii's-Salikin ve Riséletii’n-Nadimin.
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XVII. FROM THE CENTURY OF THE CENTURY OF HASAN RIZAYI'S TEZKIRETU’S-
SALIKIN ve RISALETU’N-NADIMIN AND THE EFFECT OF AZIZ MAHMUD HUDAYI IN
THIS WORLD

Abstract

Hact Efendizdde Seyyid Hasan Rizayi ibni Abdurrahmdn el-Aksardyi, a very prolific poet and
writer who lived in the 17th century, was born in Aksaray in H 1007 / M 1598-1599. The deep and
sincere love of Aziz Mahmid Hiiddyi is immediately noticeable. According to what we learned from his
works, he was educated in Aksaray, found in Hiidayi dervish lodge and met with Aziz Mahmid Hiidayi.
There is no information about Hasan Rizdyi in the poems of poets. However, some biographical sources
and bibliographic works contain brief information. Rizayi, Aziz Mahmid Hiiddayi'nin a sign pointing to
his own spiritual Hz. Muhammed says he is based on the prophet's lineage that is to say u seyyid id. The
work entitled Tezkiretii ilgilis-Salikin and Risdletii ¢evresn-Ndadimin gives information about the Aziz
Mahmiud Hiidayi and the members of the Celveti sect surrounding him. Mahmudiye is another work
giving information about his life. As mentioned above, the information given in the biographical works
about the life of Rizdyi is not to exceed three and five sentences. Tezkire in this sense, satisfying
information is available. The work, although it is called Tezkire, rather than a classical dissertation,
refers to a number of people, especially the Celveti seniors. Two copies of the work have been identified
so far. First, Istanbul Metropolitan Municipality Atatiirk Library, Osman Ergin is in the Turkish
manuscripts. On the cover page of the work, there is a narrative of Prayer and Prayer content of Rizayi.
In red ink, the title bilgi el-veavalim-i sitte (six spheres) ‘was given and information was given about
them. He says that he is in need of guidance. In 7a, Hiidayi brings martyrdom to Riiayii's revelation. In
addition, Rizayi'min Hiiddyi'in the followers of the period of the teaching of the sheikh's alms are taught
by Esad Efendi. Poet, who came to Uskudar and attended the Celvetian rituals and conversations, says
that Hiiddyt was twice the intercessor in the world.

Therefore, one of the most important students of Aziz Mahmid Hiiddyi, Hasan Rizdyi, is a woman
who has served in Ottoman courts for a long time besides being a poet and a sufi. Hasan Rizdyi, who
shed light on the period he lived in Arabic, Persian and Turkish, and his relationship with Aziz Mahmiid
Hiidayi is not yet known. Hasan Rizdyi, observing the people he encountered during his travels and his
travels in a good way and observing them in the form of poems, thus conveying his impressions about
the social life of the period. In addition, during the course of both Aziyz Mahmud Hudayyin'in Anatolian
caliphs, as well as the connection with other sheikhs have had intense contacts with many of the sheikhs
and also had the opportunity to get to know the caliph. In this article, Rizayi's work named Tezkiretii
ves-Salikin and Risaletii n-Nadimin and the influence of Aziz Mahmud on this work will be examined.

Keywords: Hasan Rizdyi, Aziz Mahmud Hiidayi, Tezkiretii's-Salikin ve Risdletii n-Nddimin.
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AKSARAY’DA TARIM ALANINDA KIRSAL KALKINMA DESTEKLERI
KAPSAMINDA YAPILAN CALISMALAR

Mukaddes Arslan
Tarihgi-Egitimci
mukaddesarslanl 1 @gmail.com
Ozet

Tiirkiye topraklarinda tarim arazileri ve kullanimi, devletin yiiriitmekte oldugu tarim politikalar
acisindan biiyiik 6nem arz eder. Dolayisiyla tarim alaninda kirsal kalkinma destekleri kapsaminda ¢esitli
caligmalar yapilmaktadir. Gida Tarim ve Hayvancilik Bakanligi TKDK-Tarim ve Kirsal Kalkinmayi
Destekleme Kurumu, 2007°de 5648 sayili Kanunla, kirsal kalkinma programlarinin faaliyetlerinin
gergeklestirilmesi amact ile kurulmus olup, AB desteginde olan Katilim Oncesi Mali Yardim Aract’nin,
Kirsal Kalkinma Bileseni kapsaminda hazirlanan IPARD Programi’nin uygulanmasindan sorumludur.
Gida Tarim ve Hayvancilik Bakanligi Tarim Reformu Genel Miidiirliigii Kirsal Kalkinma Daire
Bagkanlig1 ise, yerel kirsal kalkinma kapasitesinin olusturulmasi, AB kaynaklar1 ve kirsal kalkinma
Programlar koordinasyonunu saglamakla yiikiimliidiir. 13 Eyliil 2017 tarihli Resmi gazetede Gida,
Tarim ve Hayvancilik Bakanligindan, “kirsal kalkinma destekleri kapsaminda tarima dayali yatirimlarin
desteklenmesi hakkinda teblig” yayimlanmustir. ilgili tebligde “1/1/2016-31/12/2020 tarihleri arasinda,
kirsal alanda ekonomik ve sosyal gelismeyi saglamakla ilgili hususlar vardir. 27 Mart 2018 tarihli Resmi
Gazetede Gida, Tarim ve Hayvancilik Bakanhginimn “Bitkisel Uretime Destekleme Odemesi
Yapilmasina Dair Teblig” yaymlanmustir. Bu tebligin 18.04./2006 tarihli ve 5488 sayili Tarim
Kanununun 19. maddesi ile 21.02.2018 tarihli ve 2018/11460 sayili Bakanlar Kurulu Karar ile
yiiriirliige konulan 2018 Yilinda Yapilacak Tarimsal Desteklemelere Iliskin Karara dayanilarak
hazirlandig1r ve 01.01.2018 tarihinden itibaren gegerli oldugu belirtilmektedir. 8 Mayis 2018 tarihli
Resmi Gazetede Gida, Tarim ve Hayvancilik Bakanliginin “ Hayvancilik Desteklemeleri Uygulama
Tebligi” yaymlanmstir. Bu Teblig de 01.01.2018 tarihinden gecerlidir. 09.05.2018’de Gida Tarim ve
Hayvancilik Bakanligi'nda Kirsal Kalkinma Plani Izleme Komitesi 9. toplantisi yapilmustir. Bu
toplantida Ulusal Kirsal Kalkinma Strateji Belgesi -UKKS-112014-2018-, Kirsal Kalkinma Eylem Plani
-KKEP-2015-2018- ve TUIK tarafindan hazirlanan Kirsal Gostergeler -2019-2020-Kirsal Kalkinma
Eylem Plani konularinda goriisler ortaya konmustur.

Aksaray Ilinde 8 ilge, 15 belde ve 177 kdy bulunmaktadir. Aksaray’da tarim ve hayvanciliga
dayal bir ekonomik yap1 mevcuttur. il istihdaminda tarimin oram % 42,2°dir. Aksaray’da iyi ulasim
imkanlari, Kalkinmada dncelikli bolge tesviklerinin bulunmasi, Genis tarim arazilerinin olmasi gibi pek
¢ok nedenlerle gelismis tarim politikalar1 uygulanabilmektedir. TKDK tarafindan yiiriitiilen ve Devletce
desteklenen 42 1l igerisinde Aksaray da bulunmaktadir. Ekonomik Yatirimlar, Bireysel Sulama
Sistemlerinin Desteklenmesi, Geng ¢iftci projelerinin desteklenmesi, IPARD Kapsaminda verilen AB
hibe destekleri, Hayvancilik Yatirimlar: destekleri (Konya Ovasi Projesi -KOP-) kapsaminda Aksaray
Ili de vardir. TKDK Aksaray Il Koordinatorliigii tarafindan yiiriitiilmekte olan IPARD programi ile
Aksaray’da kirsal kalkinma noktasinda 6énemli ¢caligmalar yapilmaktadir. Aksaray’da 6rnek yatirimlar
ve projeler; Aricilik, Et ve Siit Uretimi, Kesimhane, Zanaatkarlik, Siit Ureten Tarimsal Isletmelere
Yatirim, Ciftlik Faaliyetlerinin Cesitlendirilmesi ve Gelistirilmesi, Yerel Uriinler ve Mikro Isletmelerin
Gelistirilmesi, Et ve Et Uriinlerinin Islenmesi ve Pazarlanmasi, Kirsal Turizm, Et Ureten Tarimsal
Isletmelere Yatirim, Siit ve Siit Uriinlerinin Islenmesi ve Pazarlanmas: alanlarinda ¢alismalar ve
Desteklenen Tedbirler devam etmektedir.

Biz bu ¢alismamizda; TBMM Arsivi, T.C. Gida Tarim ve Hayvancilik Bakanligi Arsivi, Gida
Tarim ve Hayvancilik Bakanligi TKDK (Tarim ve Kirsal Kalkinmay1 Destekleme Kurumu) Arsivi, Gida
Tarim ve Hayvancilik Bakanlig1 Tarim Reformu Genel Midirligi Arsivi, Gida Tarim ve Hayvancilik
Bakanlign Tarim Reformu Genel Miidiirliigii Kirsal Kalkinma Daire Baskanligi dokiimanlari, TUIK
verileri, Gida Tarim ve Hayvancilik Bakanligi Aksaray 11 Miidiirliigii ve Tarim ve Kirsal Kalkinmay1
Destekleme Kurumu Aksaray Il Koordinatérliigii dokiimanlari, Aksaray ili Tarimsal Yatirim ve Kirsal
Kalkinma dokiimanlari, Stratejik Planlar1 ve Destekleme Programlari ile basin haberlerinden faydalanarak,
konumuzu bu baglamda giincel ve birinci elden ana kaynaklardan sunmaya calisacagiz.

Anahtar Kelimeler: Aksaray, tarim, kirsal kalkinma destekleri.
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STUDIES ON RURAL DEVELOPMENT SUPPORT IN AKSARAY

Abstract

agricultural land and land usage in Turkey, the state that holds great significance in terms of
agricultural policies. Therefore, various studies are being carried out within the scope of rural
development support in agriculture field. The Ministry of Food, Agriculture and Livestock TKDK-
Agriculture and Rural Development Support Agency was established in 2007 with the aim of realizing
the activities of rural development programs with the Law No. 5648 and the IPARD Instrument for Pre-
He is responsible for the implementation of Ministry of Food, Agriculture and Livestock General
Directorate of Agricultural Reform Rural Development Department, stablishment of local rural
development capacity, coordination of EU resources and rural development programs. The Ministry of
Food, Agriculture and Livestock published a communiqué on the support of agricultural-based
investments within the scope of rural development subsidies, dated September 13, 2017. In the related
communiqué, there are "issues concerning economic and social development in the rural area between
1/1 / 2016-31 / 12/2020. The Communiqué on the Implementation of the Crop Production Support
Payment of the Ministry of Food, Agriculture and Animal Husbandry dated 27 March 2018 has been
published. It is stated that this communiqué is prepared based on Article 19 of Agricultural Law No.
5488 dated 18.04.2006 and Decree of the Council of Ministers dated 21.02.2018 and numbered
2018/11460 on Agricultural Supports to be made in 2018 and effective from 01.01.2018. The
"Communiqué on Implementation of Livestock Supports" of the Ministry of Food, Agriculture and
Livestock on 8 May 2018 has been published. This Communiqué is effective from 01.01.2018. On
09.05.2018 the Rural Development Plan Monitoring Committee 9th meeting was held in the Ministry of
Food, Agriculture and Livestock. In this meeting, opinions were presented in National Rural
Development Strategy Document -ICP-1I 2014-2018-, Rural Development Action Plan -KKEP-2015-
2018- and Rural Indicators prepared by TURKSTAT -2019-2020-Rural Development Action Plan.

There are 8 districts, 15 towns and 177 villages in the province of Aksaray. There is an
economic structure based on agriculture and animal husbandry in Aksaray. The proportion of
agriculture in provincial employment is 42.2%. Improved agricultural policies can be applied for many
reasons such as good transportation facilities in Aksaray, availability of priority regional incentives in
development, and the presence of large agricultural land. There are also 42 provinces supported by
TKDK in Aksaray. Aksaray Province is also included in the scope of Economic Investments, Supporting
Individual Irrigation Systems, Supporting Young Farmers' Projects, EU Grant Supports under IPARD,
Livestock Investment Supports (Konya Plaster Project - KOP-). With the IPARD program being
implemented by the TKDK Aksaray Provincial Coordinator, significant work is being carried out in
Aksaray at the point of rural development. Sample investments and projects in Aksaray,; Cultivation and
Marketing of Meat and Meat Products, Rural Tourism, Investment in Meat Producing Agricultural
Enterprises, Milk and Milk, Production and Marketing of Meat and Meat Products, Beekeeping, Meat
and Milk Production, Slaughterhouse, Crafts, Dairy Producing Agricultural Enterprises Investment,
Diversification and Improvement of Farm Activities Work in the Processing and Marketing of Products
and Supported Measures are in progress.

In this study;, TBMM Archive, T.C. Ministry of Food, Agriculture and Livestock Archives,
Ministry of Food, Agriculture and Livestock TKDK (Agriculture and Rural Development Support
Agency) Archives, Ministry of Food, Agriculture and Livestock General Directorate of Agricultural
Reform, Ministry of Food, Agriculture and Livestock General Directorate of Agricultural Reform Rural
Development Department Documents, TURKSTAT the Ministry of Food, Agriculture and Livestock
Aksaray Provincial Directorate and the Agriculture and Rural Development Support Agency Aksaray
Provincial Coordinatorship documents, Aksaray Agricultural Investment and Rural Development
documents, Strategic Plans and Support Programs and press news. we will try to present.

Key words: Aksaray, agriculture, rural development support.
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CEMALEDDIN EL-AKSARAYI’NiN HADISCILiGi:
EL-ES’ILE VE’L-ECVIBE ORNEGI

Dr. Ogr. Uyesi Mustafa Karabacak
Selguk Universitesi
mustafa.karabacak@selcuk.edu.tr

Ozet

Cemaleddin Aksardyi’nin dogum yeri ve tarihi hakkinda kaynaklarda kesin bir bilgi
bulunmamakla birlikte kendisinin Aksaray’da yasadigi bilinmektedir. Onun i¢in kullanilan Aksarayli
anlamma gelen el-Aksardyl nisbesi bu hususu desteklemektedir.Cemaleddin Aksarayl, Osmanl
Devletinin kurulus devri hiikiimdarlarindan 1. Murat doneminde Amasya, Konya ve Aksaray gibi
Anadolu topraklarinda yasamis alim ve mutasavviftir. Soyunun dordiincii kusaktan Fahreddin er-Razi'ye
(6. 606/1210) ulagtig1 belirtilen Cemaleddin el-Aksardyi, Cemali nisbesiyle tanmmistir. Aksaray’daki
Zinciriye Medresesinde hocalik yapmis ve Aksaray’da (6. 791/1389) vefat etmis énemli bir alimdir.
Aksarayi, tefsir, basta olmak tizere hadis, fikih, ahlak, tip, dilbilim gibi ¢esitli alanlara ait Arapg¢a, Fars¢a
ve Tiirkge eserler yazmustir. Aksarayi’nin farkli alanlarda ve dillerde eserler kaleme almasi kendisinin
cok yonlii bir alim oldugunu gdstermesinin yani sira 14. asirdaki ilmi birikime 151k tutmasi bakimimdan
da 6nemlidir. Cemaleddin el-Aksarayi’nin hadise dair e/-Es ile ve I-Ecvibe olarak sohret bulmus olan
Serhu Miiskildti’l-Kur ani’l-Kerim ve Serhu Miiskilati Ehddisi Rabbi’l-Alemin adli bir eseri
bulunmaktadir. Eserin mukaddimesinde belirtildigine gére Cemaleddin el-Aksarayi, el-Es’ile ve’l-
Ecvibe adli eserini, Amasya Emiri Kutlu Sah’mn oglu Semsiiddin Ahmed el-Hac Sadgeldi Pasa (6.
783/1381) i¢in ve onun isaretiyle bolge halkini da dikkate alarak Farsca yazmistir. Eserin Amasya’da
kaleme alindig1 bilinmekle birlikte tarihi konusunda net bir bilgi vermek miimkiin degildir. el-Es’ile
ve'l-Ecvibe Tefsir ve Hadis Ilmine Dair Sorular ve Cevaplar ismiyle Necattin Hanay ve Mehterhan
Furkani tarafindan Tiirk¢e’ye gevrilen eser Aksaray Belediyesi tarafindan 2017 yilinda yayimlanmustir.
Soru cevap iisliibuyla yazilmis olan eser iki boliimden olusmaktadir. Tefsirle ilgili birinci boliimde 152;
hadisle ilgili ikinci boliimde 52 olmak {izere toplamda 204 soruya cevap verilmistir. Bu sorular, bagkalar
tarafindan Cemaleddin el-Aksardyi’ye yoneltilmis olabilecegi gibi zihinlerdeki muhtemel soru
isaretlerini gidermek igin Aksardyi tarafindan da kurgulanmis olabilir. S6z konusu kitaptaki bazi
sorularin “Hadis Problemleri” adiyla gliniimiizde yazilan eserlerle benzerlik arz etmesi ve kitaptaki
sorularin geneli itibariyle hadis konusunda birikimli kisilerin sorabilecegi sorular olmasi, bu sorularin
Aksarayi tarafindan kurgulanmis oldugu ihtimalini giiclendirmektedir. e/-Es 'ile ve’l-Ecvibe’ deki hadise
dair sorular iman basta olmak iizere kader, hasr, temizlik, namaz, orug¢ sadaka, dua ve bazi surelerin
fazileti gibi ¢ok ¢esitli konulardan olugmaktadir. Eserde agirlikli olarak birbiriyle ¢elisen hadislerdeki
tenakuzu gidermek hedeflenmis olup yer yer hadisteki miibhem bir kelime hakkinda yahut da hadisteki
anlamsal kapalilik noktasindaki sorulara da cevap verildigi goriilmektedir. Aksarayi’nin mezkir eserde
karma bir yontem kullandigi, bu miinasebetle ayetler hakkindaki sorular1 cevaplarken zaman zaman
hadislere, hadisleri agiklarken de zaman zaman ayetlere bagvurdugu goriilmektedir. Bu caligmada
Cemaleddin el-Aksardyi’nin, el-Es’ile ve’l-Ecvibe adli eseri ekseninde eserin hadise dair igerigi,
Aksarayi’nin meselelere yaklasim metodu ve eserdeki hadislerin sthhat durumu incelenecektir. Bildiri
muhtemel ii¢ bagliktan olugacaktir: Bunlardan birincisi eserdeki hadise dair sorularin igerigi ve metodu.
Bu baslik ise muhtemel su alt basliklardan olusacaktir: 1- Hadislerde kullanilan kelimelerin dogru
anlagilmasi ile ilgili sorular, 2- Hadisin dogru anlasilmasi ile ilgili sorular, 3- Hadisler arasindaki
celiskilerin giderilmesi ile ilgili sorular, 4- Hadisin muhtevast ile ilgili sorular. ikinci baslik ise sorulara
verdigi cevaplarda kullandig1 metodu. Bu baslik da muhtemel su alt basliklardan olusacaktir: 1- Hadisin
bagka tariklerinden istifade etmesi, 2- Arapga dil kurallarindan istifade etmesi 3- Hadisin anlasilmasi ile
ilgili ihtimalleri vermesi, 4-Hadisi genel usul kaideleriyle agiklamasi, 5-Hadis usulii kavramlarim
kullanmasi, 6- Hadisi Edebi sanatlar1 kullanarak agiklamasi, 7- Hadisi agiklarken kelime agiklamalarina
gitmesi, 8- Ayetlerden deliller getirerek cevap vermesi, 9- Bagka kaynaklardan nakiller yaparak cevap
vermesi, 10- Sahabe ve tabiin sézlerinden istifade ederek cevaplar vermesi. Ugiincii baslik ise soru ve
cevaplarda kullandig hadislerin sithhat durumu ve kaynaklarinin degeri. Bu baslik altinda ise soru ve
cevaplarda kullandig1 hadislerin sihhati ve kullandigi hadis kaynaklariin hadis edebiyati agisindan
degeri iizerinde durulacaktir.

Anahtar Kelimeler: Hadis, hadis ilimleri, Cemaleddin el-Aksaray1i, el-Es’ile ve’l-Ecvibe.
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JAMALUDDIN AL-AKSARA Ylf AS A TRADITIONIST:
AL-AS’ILA WA AL-AJWIBA EXAMPE

Abstract

Although it is known that Cemaleddin el-Aksarayi’s place of birth and date are not definite, he lived in
Aksaray and used the name of al-Aksarayi which means that he was born in Aksaray. Cemaleddin el-Aksarayi was
a scholar (buraya mutasavvifa karsit ing kelime bulamadim, belki sufi olabilir mystic diyor da bence mystic olmaz
belki sadece scholar yeterli olabilir) who lived in the Anatolian lands such as Amasya, Konya and Aksaray during
the period of Murat I. at that time of the reigns of the Ottoman Empire. Cemaleddin el-Aksardyi who is the forth
branch descendant of Fahreddin er-Razi (0. 606/12 10) was known by the name of Cemali. At that time he was an
important scholar who used to teach at the Aksaray Zinciriye Theological School and he passed away in Aksaray
(0. 791/1389). He has written his works on Persian and Turkish languages belonging to various fields such as
hadith, figh, morality, medicine, and linguistics. Aksarayi has addressed his works with various fields and different
languages, demonstrating that he is a multi-directional scholar, it is also important to keep the scientific
accumulation of the 14th century. He has a work named Serhu Miiskilat al-Qur'ani'l-Kerim and Serhu Miiskildti
Ehddisi Rabbi'l-Alemin, in addition he has found his fame through al-Es'ile ve'l-Ecvibe of Cemaleddin al-Aksarayi.
According to introduction part of the work named el-Es’ile ve’l-Ecvibe’ Cemaleddin el-Aksarayi dedicated his
work to Kutlu Shah’s son Semsiiddin Ahmed al-Hac Shadgeldi Pasha (6. 783/1381), whose father is the
commander of Amasya, at the same time he considered his and people of the region’s sign is influential towards
to write this book. It is not possible to give a clear date about the book written time, although it is known that the
work was written in Amasya. The work has been translated to Turkish by Necattin Hanay and Mehterhan Furkani
under the name of al-Es'ile ve'l-Ecvibe Tafsir and Hadith Questions and Answers, and Published by Aksaray
Municipality in 2017 The work is consisted from two parts, written in wording by question and answer. First and
second parts consist of 152, and 52 questions, respectively. Therefore, the work comprised of in total 204
questions. These questions may have been directed to Cemaleddin al-Aksarayi by others or may have been edited
and addressed by Cemaleddin himself to get rid of possible question marks in his minds. Due to the fact that, some
of the questions in the book are similar to the works written this century in the name of Hadith Problems and that
the questions in the book are questions which only those who have accumulated knowledge about the hadith can
ask them, it increases the possibility that these questions are edited by Aksarayi himself. The questions in al-As’ila
wa al ajwiba are composed of a wide variety of topics, such as faith, fate, cleanliness, Salaah, Fasting, Zakat,
Pray and Virtues of some Surahs. It is aimed to take out the variation in the hadiths which are predominantly
variance with each other, and it is seen that there is an answer in the place where there is an omnipotent word in
the hadith or in the closure point of the hadith. It is seen that Aksarayi used a mixed method in the works mentioned
and when he answers the questions about verses from the Quran from time to time, he occasionally refers to the
hadiths. In addition to do that, he occasionally refers to the hadiths while occasionally explaining the verses in
the Quran.

In this study, Cemaleddin el-Aksardyi’s work al-Es'ile ve'l-Ecvibe's and content of the work and his
approaching method to the affairs and the credibility of the hadith in the works will be addressed. The article will
consist of three possible titles: first part are questions content and methods. First part consists of the following
subheadings: 1- Questions about the examination of understanding of the words used in the hadiths, 2- Questions
about correct understanding of the hadith itself, 3- Questions about the elimination of variations between the
hadiths, 4- Questions about the content of hadith itself. The second topic is the method used to respond to
questions. This heading will also consist of the following possible subheadings: 1- Benefit and take advantage of
the explanation of the hadith from other ways, 2- Taking advantage of Arabic language rules, 3- Give possibilities
about the understanding of the hadith, 4- Explanation of the hadith on general procedural bases, 5- Using the
concepts of hadith style, 6- Explaining the Hadith by using its literary arts, 7- Using noun descriptions while
Hadith explanations, 8- Answer the questions by underlying evidence from Quran verses, 9- Answer the questions
by making reference from other sources, 10- To give answers by taking advantage of the words of the Sahaba and
Tabiin. The third topic is the value of Credibility and Resources of the Hadiths used in questions and answers.
Under this heading, it will focus on the credibility and value of the hadiths used in the questions and answers in
terms of its literature.

Keywords: Hadith, Hadith Sciences, Cemaleddin el-Aksarayi, al-Es’ile ve’l-Ecvibe, and Hadith.
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AKSARAY’DAN IMPARATORLUK SARAYINA HRISTIiYANLIKLA PAGANIZM
ARASINDA BiR HAYAT: NENEZILI CAESARIUS
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Aksaray Universitesi
skaragoz24(@gmail.com
Ozet

Strabon’da Garsauritis (Garsaura) olarak gecen, Roma Imparatorluk déneminde Kapadokya krali
Archelais’in adiyla anilmaya baglanan, Roma’da bir donem Kolonia olarak bilinen Aksaray bolgesi, Roma
Imparatorlugunun IV. yiizyilinin kaotik ortamina ragmen oldukga &nemli isimler yetistirmistir. Bu isimlerin
basinda gelenler, Nenezi’li (bugiinkii Giilagag, Bekarlar) Gregorius ailesinin fertleridir. Nenezili’li Caesarius
iste bu ailenin bir ferdiydi. Roma doneminde Kapadokya Eyaleti’nin kii¢lik bir kenti olan Nenezi’nin
(Aksaray, Bekarlar) bu aristokrat ailesinin bir¢ok ferdi yasadiklar1 yiizyilda ve tiim ortagaglarda sadece dini
alanda degil; edebi, sosyal ve kiiltiirel alanlarda da biiyiik etkiler birakmislardir. Bu ailenin en {inlii tiyesi hig
siiphesiz Erken Hristiyanlik doneminde Kilisenin Babalari’ndan biri olarak bilinen ve Hristiyan ilahiyatina
biiyiik katkilarda bulunmusg olan Aziz Gregorius’dir. Ondan sonra ise Aziz Caesarius gelmektedir zira o,
abisinin aksine dini alandan ¢ok fenni alana yonelmis, tip alaninda déneminin en taninmig isimlerinden biri
olmus ve imparatorluk saraymna kadar ylikselmistir. Tip alaninda yaptiklariyla bilyiik iin kazanan ve
kaynaklardan Hipokrat yemini ettiginden bile bahsedilen Caesarius, imparatorlukta idari alanda da goérevler
almigtir. Aziz Caesarius’un annesi, {i¢ taninmis aziz yetistirmis olan Nenezi’li Nonna, babasi ise eski bir
Hipsistari olan ve annesi Nonna tarafindan Hristiyanliga gecirilmis, daha sonra Nenezi’nin piskoposu olmusg
olan Biiyiilk Gregorius’tur. Bu ailenin Gregorius ve Caesarius’tan bagka, hem dogu hem de bati kilisesi
tarafindan kutsal olarak taninan, hakkinda birgok efsaneler bulunan Gorgonia adinda bir kizlar1 vardi. Aslinda
Aziz Gregorius’un boylesine taninmis ve Hristiyanlik dininde biiyiik yer etmis biri olmasinda da kardesi
Caesarius’un dolayl etkisinin oldugunu goériiyoruz. Zira Nonna ve Bilylik Gregorius uzunca bir siire ¢ocuk
sahibi olamayinca Nonna, evladi olursa diger oglu Gregorius’u Tanr1’nin hizmetine sunacagini vaat etmistir.
M.S. 338’de dogan Caesarius, dogdugu Aksaray’da ilk egitimini aldi. Daha sonra birka¢ ay Konya’da
(Iconium) amcas1 Amphilochius’un hocaliginda egitim gordii. Buradan edebiyat dersleri almas1 ve retorik
egitim gdrmesi i¢in kardesi Aziz Gregorius ile birlikte Kayseri’ye (Caeseraea) gonderildi. iki kardes burada
bir y1l gegirdikten sonra Hristiyanlik egitimlerini tamamlamak iizere Caesarea Maritima’ya gonderildiler.
Caesarius ve kardesi Aziz Gregorius, 348 yilinin sonlarma dogru buradan dénemin ilim merkezi olan
Iskenderiye’ye gittiler. Iskenderiye o dénemde Hellenistik diinyanin hem edebi hem de bilimsel anlamdaki
kalbi durumundaydi. Caesarius, Iskenderiye’de felsefe ve fen bilimleri egitimi aldi. Egitimini tamamladiktan
sonra Konstantinopolis’e yerlesen Caesarius, imparatorluk sarayinda bastabip mevkiine yiikseldi. Abisi Aziz
Gregorius ise Iskenderiye’den sonra egitimine Atina’da devam etme karari almisti. Atina’dan sonra
imparatorlugun dogudaki baskenti olan Konstantinopolis lizerinden memleketi Aksaray’a donmeye karar
veren Gregorius’un burada tesadiifen kardesi Caesarius ile goriistiiglinii biliyoruz. Caesarius’un
Konstantinopolis’te ve sonrasinda Bithynia’daki yasamm hakkinda mektuplarindan malumat sahibi
oldugumuz Aziz Gregorius, Konstantinopolis’teyken bir toplantida Imparator Julian’in kalabaligin 6niinde
kardesi Caesarius’u Hristiyanlig1 terk etmeye ikna etmeye ¢alistigindan da bahseder. Kardesinin erken ve
ani gelen 6liimii {izerine (otuzlu yaslarmin ortasinda ve bekardi) derin iizlintiiye dalan Aziz Gregorius’un
eserinde kendisinden bahsettigi Caesarius, 368 yilinda Bithynia eyaletinin mali memuru makamina
yiikselmis ve ayn1 yi1l meydana gelen biiyiik depremi yasamustir. Aziz Gregorius kardesinin 6limii {izerine
sunlar1 soyledigini goriiyoruz: “Diinyalar basima yikildi, simdi yasayan bir ceset gibiyim. O giinden beri
ruhum bagka yerlerde”. IV. yiizy1l Hristiyanlik diinyasinin yaninda kendisi ve ailesi hakkindaki birgok bilgiyi
eserlerinden 6grendigimiz Aziz Gregorius, kardesi Caesarius hakkinda da bize birgok aydinlatict bilgi
vermektedir. Bu ¢alismada, aldig1 egitim ve yetenekleri sayesinde imparatorluk sarayinda bastabiplige kadar
yiikselmis Aksaray’li (Nenezi) Caerarius’un yasami kardesi ile olan iligkisinden dogdugu ve yetistigi ortama
ve dini egilimlerine kadar incelenmistir. Calismanin amaci; dncelikle Aksaray’da dogup yetigsmis Nenezi’li
Caesarius’un yasamini detaylariyla ortaya koymaktir. Bu baglamda 6zellikle inang diinyasi ile ilgili gortisleri
ortaya koymak ve pagan Roma imparatoru Julian ile iligkisini tartigmak ¢aligmanin bir diger amacini tegkil
etmektedir.

Anahtar Kelimeler: Aksaray, Nenezi, Nenezi’li Caesarius, Gregorius Nazianzus.
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A LIFE FROM AKSARAY TO IMPERIAL COURT BETWEEN CHRISTIANITY AND
PAGANISM: CAESARIUS NAZIANZUS

Abstract

Aksaray region, which is mentioned as Garsauritis (Garsaura) in Strabon, was referred in the name
of Archelais; the king of Cappadocia and was known as Colonia for some time during the Roman
Empire, produced considerable names despite the chaotic environment of the IVth century. The first to
mention among these names are the members of the Gregorius family of Nazianzus (today Giilagag,
Bekarlar). Caesarius of Nazianzus was a member of this family. Many members of this aristocratic
family from Nazianzus (Aksaray Bekarlar), a small city of Cappadocia province of the Roman period,
had a great influence not only on the religious, but also literary, social and cultural spheres during their
times and all the medieval ages. The most famous member of this family was, of course, Gregory of
Nazianzus (Gregory the Theologian), who was known as one of the " Fathers of the Church " during the
Early Christian era and who made great contributions to Christian theology. Caesarius Nazianzus
definitely comes after him. Despite his brother, he was interested in and focused not only on religious
matters but mostly on science and logic and became one of the most famous scientists of his time.
Caesarius, who won a reputation for his medical achievements and took the Hippocratic oath as we
learn from the sources, took on duties in the administrative sphere of the empire as well. The mother of
Caesarius Naziaunzus was Nonna of Nazianzus, who raised three well-known saints and the father was
Gregory of Nazianzus the Elder, a former member of the Hypsistarians, converted to Christianity by
Nonna, later became the bishop of Nazianzus. The Gregory Family had a daughter named Gorgonia
about whom many legends both in Eastern and Western Churches. Nonna and Gregory the Elder could
not have a child for a long time, and Mother Nonna promised that if she can have a child, she would
devote her other son, Gregory, to the service of God. Caesarius was born in Aksaray in 338 A.D., raised
and received his first education in Aksaray. Later, he spent a few months in Konya (Iconium), where he
was educated by his uncle Amphilochius. From there he was sent to Kayseri (Caesarea) along with his
brother, Gregory Nazianzu, to study literature and rhetoric. The two brothers spent a year here and
were sent to Caesarea Maritima to complete their Christian education. Towards the end of 348 AD,
Caesarius and his brother went to Alexandria, the center of knowledge and science. Alexandria was at
the time both the literary and scientific heart of the Hellenistic world. Caesarius studied philosophy and
sciences in Alexandria. He settled in Constantinople after completing his education, became a senior
doctor at empire's palace. His brother Gregory Nazianzus had decided to continue his education in
Athens after Alexandria. After Athens, we know that Gregory decided to return to his hometown Aksaray
through Constantinople, the eastern capital of the empire, and we know that he coincidentally met his
brother Caesarius here. From the letters of Gregory, we get much information about Caesarius's life in
Constantinople and later in Bithynia. Gregory in one of his letters mentions that in Constantinople, the
Empire Julian tried to persuade his brother Caesarius to abandon Christianity in front of the crowd. In
368, Caesarius ascended to the position of the chief financial officer of Bithynia province, and he
suffered from the great earthquake which took place in the same year. His brother Gregory mentioned
in his work how deeply saddened by his early and sudden death (middle of his thirties). We see that on
the death of his brother, Gregory Nazianzus said: "The world has been destroyed, I am now a living
corpse. Since that day my soul has been elsewhere". In this paper, from his religious tendencies to his
relationship with his brother Gregory Nazianzus and the environment in which he was born and raised,
the life of Caerarius of Aksaray (Nazianzus) who rose up to the senior doctor position in the empire
palace thanks to his education and talents will be examined. The purpose of this paper, first of all, is to
reveal in detailed the life of Caesarius of Nazianzus, born and raised in Aksaray. In this context, another
purpose of the study, in particular, is to put forward views on the world of faith and to discuss its
relationship with the pagan Roman emperor Julian. The works of Caesarius's brother Saint Gregory
Nazianzus contain the most detailed information about Caesarius. Therefore, his works are the main
sources of our work.

Keywords: Aksaray, Nazianzus, Caesarius of Nazianzus, Gregory of Nazianzus
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NiKAH AKDIi VE VASILIiK BAGLAMINDA
AKSARAY VE CEVRE YERLESIMLERDE KADINLAR iLE COCUKLARIN
HAK ARAMA HUKUKU (1742-1743)
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Ozet

Osmanli, kadin ve cocuklarin haklarim1 koruma hususunda hukuk sistemini olusturmus ve
isletebilmis nadir devlet tesekkiillerinden biridir. Osmanli’da yetim kalan ¢ocuklarin sahipsiz
birakilmayarak, korunmalar1 ve iyi yetistirilmeleri esasti. Bu dogrultuda Osmanli mahkemesi, yetime
bulug ¢agina gelinceye kadar, babadan intikal eden miilkiinii idare edebilmek i¢in bir “vasi” ve onu
ileriki hayatina hazirlamak i¢in de bir “veli” tayin etmekteydi. Vasi atamasi, uygulamada, oncelikle
ebeveynler veya yakin akrabalar arasindan yapilmaktaydi. Bu durum, yetimlerin sahipsiz kalmalarina
engel olmak ve boylelikle neslin devamini saglama almak maksadini tasiyor olabilecegi gibi, mirasimn
yabana gitmesine engel olmak amaci da tasiyordu. Yetimler, bulug ¢agina ulastiklarinda ise,
ebeveynlerinden kendilerine intikal eden her tiirlii hakki, mahkeme kanaliyla takip edip tizerlerine
alabilmekteydiler.

Osmanli kiiltiiriinde nikah akdi, aile kurumunu yasatmada “ana unsur” olarak goriilmiis ve “nikahli
olmak”, aile miiessesesinde bir takim hukuki kazamimlarin garantisi olarak titizlikle uygulanmustir.
Gilinimiizde oldugu gibi, Osmanli diinyasinda da her sey, her zaman istenilen olgunlukta
gergeklesmiyor; kanuna aykiri hareketler s6z konusu olabiliyordu. Bu baglamda, nikdhli veya evli
kadinlara hukuksuz miidahaleler gerceklesebiliyordu. Nikdhli veya nisanli olup, fiilen evlenmemis
olanlarin yaninda, nik&hli-evli kadinlar da evlilik merkezli baz1 magduriyetler ile karsilasabiliyorlardi.
Ebeveynlerin, ¢ocuklarini kii¢iik yaslarda iken nikahlamalari, kocanin, bir sebeple esini bosama hakkina
sahip olmasi, nikahli-nisanli kiza bagka bir erkegin “nikahlimdir” diyerek miidahale etmesi, babanin
vefati, kocanin askerde olmasi, mahallindeki gorevlilerin suiistimalleri gibi durumlarda nikahli kizlarin
veya evli kadinlarin zulme ugramalar1, magdur olmalar1 s6z konusu olabiliyordu. Magduriyet, cogu kez
bir erkegin nikdhli esinin baska bir erkek tarafindan alikonmasi/kagirilmasi seklinde de
gerceklesebiliyordu. Bununla beraber, adaletin tesis edilmesi Osmanli devlet ve toplum orgiitlenmesinin
ana unsurlarindan biri oldugundan, magdurlarin sikayetleri ve akabinde devletin miidahalesi ile adaletin
tesisi miimkiin olabiliyor; boylece magdurlarin aldig1 hasar, bir 6l¢iide en aza indirgenebiliyordu. Bu
tarz miidahalelerin, sehir/kasaba merkezlerinden ziyade, genelde kirsalda ve ayni mekani (koy, mahalle
vb.) paylasanlar arasinda goriilmesi, ilgili sikayet davalarinda ileri siiriilen sebeplerin yaninda, taraflarin
bir arada yasama kiiltiirlinden kaynaklanan daha baska sebepleri de olabilecegini diisiindiirmektedir.
Yani bu tarz miidahaleler, taraflarin sadece “goniil iligkisi” ile ilgili degildir. Ayrica kirsalda (koylerde,
yaylalarda vb.) kolluk kuvvetlerinin yetersiz olusu veya hi¢ olmayisi, buralarda nikdha veya nikahliya
olan miidahaleleri kolaylastiriyor, tesvik ediyordu.

En neticede, arsiv kayitlarindan anlasilacagi iizere, Osmanli’da kadm ve ¢ocuklarin haklarinin
devlet tarafindan ziyadesiyle gozetildigi, hukuki olarak da giivence altina alindig1 sdylenebilir.

Anahtar Kelimeler: Osmanli, Aksaray ve Cevresi, Kadinlar, Cocuklar, Hukuk.
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THE ACT OF CLAIMING RIGHTS OF WOMEN AND CHILDREN IN AKSARAY AND
SURROUNDINGS IN THE CONTEXT OF MARRIAGE CONTRACT AND GUARDIANSHIP
(1742-1743)

Abstract

The Ottoman Empire was one of the rare states that managed to establish and operate the legal
system to protect the rights of women and children. Not leaving orphaned children abandoned,
protecting and educating them was the priority in the Ottoman system. Accordingly, the Ottoman court
appointed a “guard” for the orphans untill they reached puberty when they could already handle the
property inherited to them and a “custodian” to prepare them for their later life. The appointment of
guards in practice was made primarily among the parents or close relatives. This practice may be
intended to prevent orphans from being left unattended and thus to ensure the continuity of the
generation as well as to prevent the inheritance to be lost. When the orphans reach their puberty,
through the court, they could follow all sort of rights that were inherited from their parents.

The marriage contract in Ottoman culture was seen as the “main element” in sustaining the family
institution, and “being married”, was meticulously practiced as a guarantee of some legal acquisitions
in the family. As in today, in the Ottoman world things were not always as desired; there were illegal
acts as well. In this context, unlawful interventions were possible for engaged or married women. In
addition to those who were engaged and not married yet, the married women could also face some
marriage-based unjustment treatments. Incidents such as; parents giving their children in marriage
when they were at young age, the husband having a right to divorce his wife for some reason, intervening
a married-engaged woman by claiming her to be “his wife”, persecution and abuse of engaged girls or
married women in situations such as the death of the father, husband being in the army, abuses of other
officials were in question. The victimization was often carried out in the form of detaining/abducting
someone else’s wife by another man. However, as the establishment of justice was one of the main
elements of the Ottoman State and social organization, it was possible to establish justice through the
complaints of the victims and the intervention of the state, thus the damage suffered by the victims could
be minimized to some extent. Such interventions were more common in rural areas than in the city/town
centers, and taking place among those who shared same place (village, neighborhood, etc.). Therefore,
in addition to the reasons raised in the relevant complaint cases, it suggests that there may be other
reasons that result from the culture of living together. In other words, such interventions were not just
related to “love affairs”. In addition, the lack of or not existing of law enforcements in rural areas
(villages, uplands, etc.) eased and encouraged interventions in the married or engaged women.

To sum up, it can be said from the archive documents that the rights of women and children in the
Ottoman Empire were protected by the state excessively and their rights were legally guaranteed.

Keywords: Ottoman, Aksaray and Surroundings, Women, Children, Law.
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Bu aragtirma, Aksaray’da idarecilik yapan Atesogullar siilalesini konu edinmektedir. Burada, aile
bireylerinin yonetici olarak “idarecilik; idare etme potansiyelinin kapasitesi” anlasilmaya ve ailenin
devlet sistemine katilma veya devletten menfaatlenme arzusuna dayanan siiregler degerlendirilmistir.
Bagta timar sisteminin hiikmiinii kaybetmeye baslamasi olmak {izere, zamanla degisen sartlara bagh
olarak beylerbeyi ve sancakbeyi gibi tasra idaresinin bel kemigi olan devlet gorevlilerinin (ehl-i 6rfiin)
dirliklerinin basinda durmak yerine, kendi yerlerine mahallinden birer temsilci atamalar1 uygulamasina
gecilmisti. Bu gelisme yereldeki ayan ve esrafin tasrada yetki sahibi olmalarina imkan vermistir.
Bunlardan biri Aksarayli Atesogullan siilalesidir.

Siilale, bazen miitesellim, genellikle de ayan goreviyle 1770’lerden 1860°lara kadar Aksaray’in
yonetiminde dogrudan etkili olmustur. Atesoglu Abdurrahman Aga 1780’de dogmus olup, Deveciyan
Mabhallesi niifusuna kayitlidir. Babasi da Aksaray’in 6nde gelen idarecilerindendir ve 1770’lerde ayanlik
gorevi bulunan biridir. Aksaray’da, ogul Abdurrahman Aga’nin etkinligi, 1810’1u y1illarda 6ne ¢ikmaya
baslamistir. Aksaray ve ¢evresinin en etkin yerel sahsiyeti olmasi nedeniyle, 1828-29 Osmanli-Rus
Harbine cagrilmistir. O, bu savasta, Aksaray’dan topladig1 100 giizide siivari (ath asker) ile Sumnu’da
bulunan orduya katilmak goreviyle yer almistir. 1830°da Aksaray’in eskiyadan temizlenmesi igin
devlete yardimlart dokunmustur. Bununla beraber, 1830°da, kendisi Kiitahya’ya, kardesi Riistem’de
Bolu’ya siirgiin edilmis ve bir y1l kadar siirgiinde kalmistir. Bu siirgiiniin de etkisiyle o, Aksaray ileri
gelenleri arasinda yaganmakta olan iktidar olma miicadelelerinde muhalefete diismiistiir. Bu baglamda
Abdurrahman Aga, 1832’de Isyanc1 Misir Valisi Mehmet Ali Pasa’nin destekgisi olarak hareket etmistir.
Abdurrahman Aga’nin muhalefette kalmasi1 1830°dan 1842/43°¢ kadar, yaklasik 12 yil devam etmistir.

Tanzimat Yenilikleri baglaminda 1842/43’de Aksaray’da kaza meclisi uygulamasina gegilmistir.
Bunu firsat géren Abdurrahman Aga, Aksaray Kaza Meclisinde iiye sifatiyla olarak yer alarak, yeniden
Aksaray siyasetinde boy gostermeye baglamistir. Hatta o ve kardesi Riistem, 1849 yili ortalarina kadar
kaza miidiiri unvamiyla Aksaray’i idare etmislerdir. Ancak miidiirliigii siirecindeki faaliyetleri,
Aksaray’da ona kars1 zaten mevcut olan muhalif gruplar yeniden harekete gegirmis ve bu guruplarin
devlet merkezine sikdyet yagdirmasi neticesinde, “zimmete para gecgirme” suglamasiyla midiirlik
gorevinden almmustir. Bununla beraber, Atesoglu siilalesinin Aksaray ve ¢evresindeki etkinlikleri
1860’lara kadar devam etmistir.
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LOCALIZATION OF THE OTTOMAN ADMINISTRATION:
AYAN OF AKSARAY ATESOGLU ABDURRAHMAN AGHA (1770-1860)

Abstract

This research deals with the Atesogullart family which took part in the administration of Aksaray.
Hereby the "administration; the capacity of the management potential” of the members of families as
rulers were tried to be understood and the processes based on the desire of the family to participate in
the state system or to benefit from the empire were evaluated. Particularly with Timar System becoming
obsolete, depending on the changing circumstances of the time, the state officials such as beylerbeyi
and sanjak-beyi, which were the backbones of the provincial administration (ehl-i 6rf) instead of
standing over their livelihoods, started to use the practice of assigning representatives for themselves
in their territories. This led the ayans and notables (esraf) to have authority in rural areas. One of them
is Atesogullar: Family from Aksaray.

The family was directly influential in the management of Aksaray from 1770s to 1860s, sometimes
as miitesellims, usually as ayans. Atesoglu Abdurrahman Agha was born in 1780 and registered in the
Neighborhood of Deveciyan. His father was one of the leading administrators of Aksaray and a member
of ayans in the 1770s. The activities of the son Abdurrahman Agha in Aksaray started to be prominent
in the 1810s. Since he was the most influential local figure of Aksaray and all its surroundings, he was
called to the 1828-29 Ottoman-Russian War. He took part in the mission to join the army in Shumen,
with 100 prominent horseman (cavalry) collected from Aksaray. In 1830, he helped the Ottoman State
to clear Aksaray from bandits. However, in 1830, he was exiled to Kutahya, while his brother Riistem
was exiled to Bolu and stayed in exile for a year. Under the influence of this exile, he made opposition
in the struggles of power among the elders of Aksaray. In this context, Abdurrahman Agha in 1832 acted
as the supporter of Mehmet Ali Pasha, the rebellious Governor of Egypt. Abdurrahman Agha remained
in the opposition for 12 years from 1830 to 1842/43.

In the context of Tanzimat Reforms in 1842/43, the district council system was introduced in
Aksaray. Abdurrahman Agha, regarding this as an opportunity, became a member of the local council
of Aksaray district and started to appear again in Aksaray's politics. As a matter of fact, he and his
brother Riistem managed Aksaray with the title of district ruler until the middle of 1849. However, its
actions during the period of his rule reactivated opposition groups that had already existed against him
in Aksaray, and as a result of these groups complaining over to the center, he was dismissed from his
service with the charge of "peculation". Nonetheless, the activities of the Atesogullari family in Aksaray
and its surrounding areas continued until the 1860s.

Keywords: Ottoman, Aksaray, Localization of Administration, Atesogullari, Change-Transformation.
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BiRINCIi DUNYA SAVASI’NDA fASE SORUNU VE AKSARAY
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Ozet

Osmanli Devleti, Birinci Diinya Savasi’nda, cephe yaninda, bir diger miicadeleyi asker ve sivillerin
iasesi i¢in verdi. Ordu mensuplar ile basta baskent Istanbul olmak iizere halkin gida ihtiyaglarim
karsilamak, savas yillarinda ugrasilmasi gereken sorunlarin ilk siralarinda yer almaktaydi. Bu sorunu
¢6zmek amaciyla hiikiimet, hem iilke i¢inden hem yurt disindan hububat temin etmeye ¢alist1. Ithalat
olanaklar1 sinirli oldugundan asker ve sivil halkin ekmek yapiminda ve beslenmesinde kullanilacak tahil,
hayvanlar i¢in yem tedarikinde {ilke i¢ine agirlik verildi. Tahil iiretimi yapilan bolgelerden, diger yerlere
{iriin sevkiyat1 yapildi. Bunun igin iilke topraklari ii¢ bolgeye ayrildi. Ilk bélge Istanbul, Edirne,
Hiidavendigar, Konya, Ankara, Aydin, Kastamonu vilayetleriyle Bolu, Catalca, Canakkale, Karesi,
[zmit, Eskisehir, Kiitahya, Karahisar-1 Sahip, Nigde, Mentese, Antalya’dan olusmaktaydi. Birinci
mintikaya dahil olan yerlerden bugday, un, arpa, ¢avdar gibi {iriinlerin yetkilendirilmis birimlerce satin
alinmasi kararlastirildi.

Bu bildirinin konusu, Birinci Diinya Savasi esnasinda asker ve Istanbul, izmir gibi sehirlerin gida
ihtiyaci1 karsilamada Aksaray’in tasidign dnemdir. Onemini belirlemek amaciyla ekmek sikintisinin
giderek daha fazla hissedildigi 1915 yili ortalarindan baslayarak 1916’da Aksaray’dan sevk edilen
bugday, arpa, ¢avdar gibi tahillar ile bulgur ve mercimek miktarlar1 belirlenmistir. Bildirimiz,
Bagbakanlik Osmanli Arsivi (BOA) kaynaklarina dayanarak hazirlanmistir. Donemin gazetelerinin yani
stra konu hakkinda yapilmis ikincil galismalar da yararlamlan kaynaklar arasindadir. Oncelikle savas
ortaminda ordu ve sivil halkin aglikla kars1 karsiya kalmamasi i¢in hiikiimetin aldig1 6énlemler ve bu
tedbirlerin Aksaray’daki uygulamasi ele almmustir. incelememize gore, gida temini icin Istanbul’da
kurulan merkezi heyetin bir 6rnegi Aksaray’in bagl oldugu Nigde’de kurulmustur. Nigde nin en biiyiik
sivil yoneticisinin bagskanliginda yerel idarecilerin yer aldig1 bir komisyon olusturulmustur. Komisyonun
calismas1 sonucunda Nigde’ye bagh yerlesim bolgelerinin niifus, tarimsal {iretim miktarlar
belirlenmistir. Yerlesim yerlerinde niifus basina tiiketim miktarlar1 tespit edilmistir. Komisyon, kisi
basina tiiketimden arta kalan tiriiniin ne kadarlik kisminin tohumluk ve hayvan yemi olarak ayrilacagi,
ne kadarinin ordu ve sivil halkin ihtiyag duydugu yerlere gonderilecegini ortaya koymustur.
Caligmamizin konusu olan Aksaray’in niifusu, {irlin bazinda iiretim, 6ngoriilen kisi basina tiikketim,
tohumluk ve hayvan yemi olarak ayrilacak miktardan sonra diger bolgelere sevk edilecek tutarlar tespit
edilmistir. Komisyonun, tahil Giriinlerini satin almaya baslamasiyla birlikte sorunlar da ortaya ¢ikmistir.
Ik andan itibaren Konya ile problem yasanmustir. Aksaray’daki tarim iiriinlerinin bolge digmna
¢ikarilmasi konusunda Konya valisi ile Nigde yonetiminin karsilikli suglamalarina Istanbul’dan
miidahale edilmistir. Halkin elindeki tahilin satin aliminda karsilasilanlarm yaninda, 6nemli problem
tarim iirlinlerinin sevkiyatinda yasanmustir. Nakliyatin siirli araglarla yapilmasi basl basma bir engel
teskil ederken, savas kosullar1 donemin en hizli araci trenin kullanimini da zora sokmustur. Bu nedenle
baz1 donemlerde sevkiyat durma noktasina gelmistir. Buna ragmen, 1915 yili Nisan aymdan 1916 yil
sonuna kadar Aksaray’dan, giinliik, haftalik olarak farkli miktarlarda bugday, arpa, cavdar, mercimek,
bulgur sevk edilmistir.

Elde ettigimiz sonuglara gore sorunlara ragmen, ordu ve sivil halkin beslenmesinde Aksaray dnemli
rol oynamustir. Yerel halkin tiiketimi, tohumluk ve hayvan yemi ayrildiktan sonra Aksaray’dan tarim
irlinii sevkiyatinin miimkiin oldugu belirlenmistir. Hiikiimetin savasin basinda sorunlar1 éngérerek,
yerel yoneticilerle olusturdugu komisyon yeterince basarili olamamistir. Savas kosullari, ulagim
olanaklarinin sinirli olmasi, yerel yonetimin kimi zaman yetersiz kalmasi, halkin elindeki tahili satmakta
direng¢ géstermesi gibi bir¢ok engel ortaya ¢ikmustir. Nihayetinde yasanan problemlerin ¢dziimii i¢in
Aksaray’in tahil sevkiyati konusunda Konya valisine baglanmasina karar verilmistir.

Anahtar Kelimeler: Savas, iase, ordu, halk, bugday, arpa.



AKSARAY AND THE ISSUE OF FOOD SUPPLY IN WORLD WAR I
Abstract

One of the struggles the Ottoman Empire had in World War I was to provide food to soldiers and
civilians. Food supply was one of the main issues that needed to be resolved. To solve this problem, the
government tried to obtain grain from both within and outside the country. The domestic resources were
prioritised due to limited importation options. There was a shipment of crops from areas that produce
grain to the areas that don’t. For this reason, the country was split into three zones. The first zone
included provinces of Istanbul, Edirne, Hiidavendigdr, Konya, Ankara, Aydin, Kastamonu, Bolu and
Catalca, Canakkale, Karesi, Lmit, Eskisehir, Kiitahya, Karahisar-1 Sahip, Nigde, Mentese and Antalya.
It was decided that in the first zone provinces, authorised delegations should be responsible for the
purchase of products such as wheat, flour, barley and rye.

The subject of this declaration is the importance of Aksaray in the supply of food to soldiers and
cities such as Istanbul and Izmir in World War 1. To determine the significance of Aksaray, the quantities
of wheat, barley, rye, bulgur and lentils that were transported from Aksaray in mid-1915, which was the
time the shortage of bread was felt intensely, and 1916 are identified. Our declaration is prepared based
on the resources of State Archives of the Prime Ministry. In addition, the newspapers from the period of
interest and other work carried out on the subject are also used. As the method, firstly the precautions
the government took to prevent the army and the civilian population from starving and the
implementation of these precautions is identified. According to our research, a commission similar to
the one established in Istanbul is also established in Nigde which used to include Aksaray. The
commission is formed with the participation of local managers with its president being the top ranked
civil manager in Nigde. As a result of the commission’s work, the population and agricultural
production of areas that are connected to Nigde are determined. The consumption per capita in
settlement locations is identified. The commission also identified how much of the remaining products
from per capita consumption would be used as seeds and food for animals and how much of it would be
sent to areas where the army and civilian population need. After it is provided for Aksaray’s population,
production, estimated per capita consumption, seeds and food for animal, the quantities to be shipped
to other zones are identified. The problems arose when the commission started to purchase corn
products. From the first moment, there were problems with Konya on the issue of importation of
agricultural products of Aksaray. Upon mutual accusations of the governor of Konya and the
governance of Nigde, there was an intervention from Istanbul. In addition to problems that arose with
the purchase of corns from public there were also significant problems in the shipment of agricultural
products. The fact that shipment had to be done with limited number of vehicles was one of the main
obstacles. Furthermore, war conditions made it difficult to use the train which was the fastest type of
transportation in that period. For this reason, from time to time shipments stopped. Nevertheless, there
were shipments of wheat, barley, rye, lentils and bulgur at different quantities daily and weekly from
Aksaray between April 1915 and until the end of 1916.

According to our results, despite the problems, Aksaray played an important role in supplying food
to the army and the civilian population. It is determined that after subtracting the consumption of local
people, seeds and animal food, it is possible to transport agricultural products. The commission that the
government established at the beginning of the war with the foresight of future problems the war would
entail failed to achieve enough success. There were many obstacles such as war conditions, limited
transportation options, insufficiency of the local management and unwillingness of public to sell their
crops. Finally, to solve the problems it was decided that the governor of Konya would handle the issue
of shipment of corps from Aksaray.

Keywords: War, food supply, army, public, wheat.
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TARIHONCESINDE ARTI URUN VE URUN DEPOLAMA: GUVERCINKAYASI
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Ozet

Arkeoloji literatiiriinde art1 iirlin (surplus) ve gida depolama (storage) kavramlarinin, dogada hazir
bulunan, yemis, yumru, ot vb. bitkilerin veya tarimsal {iriiniin toplanip, ihtiya¢ fazlasinin depolanmasi
icin kullanildigr Omerilir. Yerlesik olmayan toplumlarla birlikte arkeolojik kanitlarimi1 bulmaya
basladigimiz iiriin depolamanin, kalic1 kdy yerlesmeleriyle ivme kazanarak arttigi, mimari diizen ve
sosyal yapi iizerinde tanimli degisimlere neden oldugu agiktir. Baslangigta temel beslenme ihtiyacin
karsilamaya yonelik siirdiiriilen bu eylemin zamanla bir giice doniistiigii goriilmektedir. Bu giicii temsil
eden ifadeyse art1 iiriin, artik iirlin ya da bir diger sOylemle deger birikimidir. Ger¢ek anlamda deger
birikiminin ilk asamasini Canak Comleksiz Neolitik Donem’in PPNA evresiyle birlikte takip etmek
miimkiindiir. Ancak Geg Epipaleolitik donemde avci toplayici ekonomilerde de besin depolandigi ve bu
durumun kalic1 yerlesmelerin olugsmasindaki etkenlerden biri oldugu diisiiniiliir. Bu baglamda giivenilir
gida kaynaklari olan tahillarin ve bunlarin depolanmasinin arkeolojik agidan oldukga genis bir yelpazede
ele alinmasi gerekir. Konuyla ilgili verilerin degerlendirilmesiyle, bir sonraki ciimlede siralanan
bilgilere varilmasi miimkiindiir. Bunlar, arti iiriin ve {riin depolamanin beslenme ihtiyacin
kargilamaktaki 6nemi, kalici yerlesmelerin olusmasindaki etkisi, yasam alanlarinda fiziksel olarak
yaptig1 degisimler ve bunlarin yani sira insanlarin temel gidalarini iiretme, tiiketme ve paylagma
konusundaki yaklagimlari, iiretilen iiriiniin niteligine ve yasanilan cografyanin dzelliklerine gore yeni
tarimsal ve endiistriyel teknolojilerin gelismesi, saklama kosullarinin belirlenmesi, ihtiya¢ fazlasi
{irlinlin biriktirilerek iiriin fazlasiin bir giice doniismesi seklinde siralanabilir. Arkeolojik goriniirliik
bakimindan konu, {iriiniin kendisi, depo kaplari, silo, petek, kutu, kiler odasi, miihiir, miihiir baskilar1
gibi somut verilerle ve diisiinsel olarak da {irlin depolama, art1 {irlin ve giig, statii kavramlariyla birlikte
ele alimmaktadir.Aksaray ilinde yer alan ve giiniimiizden 7000 y1l 6ncesine tarihlenen Giivercinkayasi
yerlesmesi Kalkolitik Dénem’e tarihlenen bir kaya lstii yerlesmesidir. Ele aldigimiz konu kapsaminda
detayli veriler igeren yerlesmenin ana tabakasi (I.-II.tabaka/Orta Kalkolitik Dénem M.O. 5200-4820),
tarim ve hayvanciliga dayanan kirsal ekonomisiyle one ¢ikar. Yaklasik 500 yillik kesintisiz tabakalanma
veren yerlesme, bu siirecte, mimari unsurlar, buluntu topluluklari, {iretim endiistrileri bakimindan belli
bir standartta devamlilik gosterir. Erken evrelerden itibaren izleyebildigimiz depolama alanlar ve depo
kaplar1 gibi art1 tiriine iligkin veriler, yerlesmede yogun tarimsal faaliyetin gostergelerindendir.

Yerlesme savunma hatt1 benzeri, kalin bir duvarla ikiye ayrilmustir. Zirve dizliigiindeki yapilari,
yerlesmenin yamacinda siralanan yapilardan ayiran bu duvar, fiziksel bir ayrimin yani sira sosyal agidan
da baz1 degisikliklerin habercisidir. Bu durum, kalin duvarlar arkasinda bulunan yapilarin diger
yapilardan farkinin sorgulanmasina da neden olmustur. Biitliniiyle kazilan hdyiikte cagdas 33 yap1 agiga
¢ikarilmistir. Bu yapilarda genel plan agisindan belirgin bir farklilik bulunmaz. Ancak, i¢ donanim, islik
alanlari, silo, petek ve depo kaplarinin niceliksel farkliligi, zirve diizliigiindeki yapilarin arti {irtiniin
depolanmasina ve idaresine yonelik bir kompleks olarak diisliniilmesi gerektigini gostermektedir. Bu
alan neredeyse biitlinliyle art1 liriin depolamaya ve ¢esitli liretim faaliyetlerinin yapilmasina ayrilmistir.
Alandaki iirlin fazlaliginin, yonetici bir sinifin varhigina da isaret edebilecegi, dolayisiyla sosyal agidan
farklilagmig gruplarin varligi onerilmektedir. Arkeolojik goriiniirlitk agisindan olduk¢a zengin maddi
kalintilarla 6ne ¢ikan Giivercinkayasi depolama aygitlari, iiretim, deger, giig, statii, sosyal esitsizlik ve
hiyerarsi gibi kavramlar {izerinde diisiinmeyi de gerektirmektedir.

Bu baglamda, aktif bir depolama gelenegi bulunan Giivercinkayasi yerlesmesi, Anadolu
arkeolojisinin Kalkolitik Donem bilgilerini ¢ogaltmaya da katki sunar.

Anahtar Kelimeler: Giivercinkayasi, Kalkolitik, Tarihoncesinde Uriin Depolama, Silo, Beslenme,
Sosyal Yap1
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PREHISTORIC SURPLUS PRODUCT AND PRODUCT STORAGE: CASE OF
GUVERCINKAYASI

Abstract

In the archaeological literature, the concepts of surplus product and food storage are
recommended to be used for the collection of the plants such as fruits, tuber, and grass available in the
nature, or agricultural products, and for the storage of surplus products.

1t is clear that product storage, which we have started to find its archaeological evidences along
with non-resident communities, has increased by gaining momentum with permanent village settlements
and has led to defined changes on architectural order and social structure. It is seen that this practice,
which was initially aimed at meeting basic nutritional needs, has turned into a power over time. The
term representing this power is surplus product, residual product, or in other words, value
accumulation. In a real sense, it is possible to track the first stage of value accumulation with the PPNA
phase of the Pre-Pottery Neolithic Period. However, it is considered that food was also stored in hunter-
gatherer economies in the Late Epipaleolithic period and this is one of the factors in the formation of
permanent settlements.

In this context, the cereals which are reliable food sources and their storage should be discussed
in a very wide range from archeological aspect. It is possible to reach the information listed in the next
sentence by the evaluation of the data related to the subject. These can be listed as the importance of
surplus product and product storage in meeting the nutritional needs, their effect on the formation of
permanent settlements, the physical changes made by them in living spaces, as well as people's
approaches on producing, consuming and sharing basic foods, the development of new agricultural and
industrial technologies according to the quality of the product produced and the characteristics of the
geography where people live, determination of storage conditions, and the accumulation of surplus
product and the transformation of surplus into a power.

In terms of archaeological visibility, the subject is discussed with tangible data such as the product
itself, storage vessels, silo, honeycomb, box, cellar room, seal, seal impressions and intellectually with
the concepts of product storage, surplus product and power, and status.

Giivercinkayast which is located in Aksaray province and dated to 7000 years ago is a settlement
on the rock dated to the Chalcolithic Period. The main level of the settlement which contains detailed
data within the scope of the subject we discussed (level I and II/Middle Chalcolithic Period 5200-
4820BC) comes to the forefront with its rural economy based on agriculture and animal husbandry. The
settlement with a 500 year uninterrupted stratification showed continuity at a certain standard in terms
of architectural elements, finds communities, production industries in this process. The data related the
surplus product such as storage areas and storage vessels that we can monitor from the early stages
are among the indicators of intensive agricultural activities in the settlement.

The settlement was divided into two with a thick wall like a line of defense. This wall, which
separates the buildings on the summit plain from the structures lined up on the slope of the settlement,
is the sign of some social changes as well as a physical separation. This has also led to the questioning
of the difference of the structures located behind thick walls from other structures. 33 modern structures
were uncovered in the mound which was entirely excavated. There is no significant difference in terms
of general layout in these structures. However, the quantitative difference of interior equipment,
workshop areas, silo, honeycomb and storage vessels shows that the structures on the summit plain
should be considered as a complex for the storage and management of the surplus product. This area is
almost entirely devoted to product storage and to various production activities. It is suggested that
surplus product in the area may also indicate the presence of a ruling class, and thus, the presence of
socially differentiated groups. Giivercinkayasi, which comes to the forefront with its very rich material
remains in terms of archaeological visibility, also requires thinking about the concepts such as storage
devices, production, value, power, status, social inequality, and hierarchy.

In this context, Giivercinkayasi settlement, which has an active storage tradition, contributes to
increasing the data of the Chalcolithic Period of Anatolian archeology.

Keywords: Giivercinkayasi, Chalcolithic, Prehistoric Storage
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BOSANMIS KADINLARIN KENT DENEYIMLEMESININ TOPLUMSAL CINSIYET
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Ozet

Adil kent veya kent kullaniminda adalet perspektifi, adindan da anlasilacag1 iizere kentsel
planlamalarda ve kentsel pratiklerde sosyal ve iktisadi agidan daha adil bir politika izlenmesi anlamin1
tasimaktadir. Arastirmamiz Ol¢eginde ele alindiginda ise kadmin kent deneyimlemesinde adalet
yaklagimini ortaya koyma amaci tagimaktadir. Giiniimiiz kentlerinde kadinin toplumsal agidan daha
fazla gdz oniinde olmasi, kamusal alana daha fazla dahil olmasi, mekan kullaniminda firsat esitligi,
cinsiyete dayali ayristirmalar, ¢alisma sartlari ve kentsel pratiklerin adalet orgiisii dahilinde analiz
edilmesini gerekli kilmaktadir. Adil kent yaklasimi esitlik¢i veya feminist sdylemlerin cinsiyete dayal
ayristirmalar1 yeniden lireten yapisinin aksine, kent kullaniminda her iki cinsiyette adalet orgiisiiniin
islerligini ortaya koymak i¢in olusturulmustur.

Kadin erkek esitligi konusunda yapilan ¢aligmalar (makaleler, tezler vs.) kadinlarin bugiinkii
konumuna gelmesinde yol kat edilmesini saglamistir fakat halen devam eden kadin magduriyetinin ve
ozellikle kentsel mekanlarda adaletsiz uygulamalarin 6niine tam anlamiyla gegilebilmis degildir.

Bu bildiride Aksaray ili evreninde, bosanmis kadinlarin kent kullanimlarini adalet perspektifi
ckseninde ele almak amaciyla bosanmis olan 10 kadmla (¢alisan ve g¢ocuk sahibi) goriismeler
yapilmistir.  Boylece kadinlarin Aksaray il merkezinde sosyal ve giindelik hayatta, mekan
kullanimlarinda ve is yasaminda adil veya adil olmayan uygulamalarla karsilasip karsilagsmadiklarinin
analizi yapilmistir. Nitel arastirma yontemlerinden fenomonolojik desen kullanilmustir.

Arastirma bulgular adillik, pozitif ayrimeilik, cinsiyetgilik, ¢evre baskist ve ¢alisma sartlari gibi
kavramlar kullanilarak yorumlanmaya calisilmistir. Ayrica yasalar Onilinde esit konumda bulunan
kadimnlarin reelde veya toplumsal yasamda bu esitlikten ne kadar pay aldiklar1 ve esitligin adaletli ve
hakkaniyetli bir toplum yapisin1 meydana getirip getirmediginin analizi yapilmaya caligilmustir.

Aksaray ilinde yapilan fenomonolojik arastirma sonuglarindan bazilari su sekildedir. Her ne kadar,
yasalar 6niinde ve teorideki esitlik s6z konusu olsa da; giinliik kentsel pratiklerde boyle bir esitligin pek
algilanmadig1 saptanmustir. Bunun en 6nemli nedeni ise esitligi de kapsayan hakkaniyetli, adaletli
uygulamalarin toplumsal ve ekonomik anlamda islerlik kazanmamasi olarak gosterilebilir. Kadinlarin
toplumsal cinsiyet adaleti agisindan en biiylik problemi ¢alisma hayatinda yasadiklari saptanmustir.
Bir¢ok kadmin yeterli egitim diizeyine sahip olmamasi ve ¢alisma hayatina bosandiktan sonra girmesi
toplum tarafindan olumlu bakilmayan bir noktaya tasinmaktadir. iktisadi kalkinmasi yiiksek olmayan
kiigiik olgekli kentlerde is bulmanin kolay olmamasi bosanmis kadinlara da ¢ok fazla tercih hakki
sunmamaktadir. Bu durum bosanmis ve ¢ocuk sahibi kadinlar agisindan degerlendirildiginde maddi ve
manevi yetersizliklere neden olabilmektedir. Diger yandan, toplumumuzda bosanan kadimnlar
sabredemeyen, evliligini siirdiirmeye c¢alismayan konumunda olmaktadir. Kadmlarin kendi evlerini
acmalarmin nedeni olarak evliyken yasanilan baski ve bosandiktan sonraki ¢evre ve aile baskisindan
dolay1 kendi ayaklari lizerinde durma istegidir. Aragtirma sonuglarina gore kadinlarin ihtiya¢ duydugu
seyin cinsiyet esitligi degil firsat esitligi ve adil uygulamalar oldugu goriilmektedir. Bu anlamda kentte
yerel yonetimsel uygulamalarda ve calisma hayatinda kadinlara daha fazla firsat esitligi taninmasi
gerekmektedir.

Anahtar Kelimeler: Toplumsal Cinsiyet Adaleti, Bosanma, Kent Deneyimi, Kentsel Adalet, Aksaray
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INVESTIGATION OF DIVORCED WOMEN'S EXPERIENCE IN URBAN
GENDER JUSTICE PERSPECTIVE: CASE OF AKSARAY CITY

Abstract

The justice perspective in the use of a fair city or city implies a fairer policy in terms of social
and economic aspects in urban planning and urban practices, as the name implies. When it is considered
in our research scale, it is aimed to reveal the justice approach of women in urban experience. In today's
cities, women need more consideration in terms of society, more involvement in the public sphere,
equality of opportunity in use of space, sex-based separations, working conditions and analysis of urban
practices within the framework of justice. The fair urban approach was designed to reveal the
functioning of justice in both sexes in city use, contrary to the reproductive structure of egalitarian or
feminist discourse, which is based on sex.

Work on equality between men and women has made it possible for women to make their way
to their present position, but it is not possible to pass the ongoing injustice of women and especially
unfair practices in urban areas. Divorced women were interviewed with 10 divorced and child-bearing
women in the Aksaray city center in order to address the urban use in the context of the justice
perspective. Thus, an analysis was made of whether women encountered fair or unfair practices in social
and everyday life, space use and work life. The research findings were interpreted using concepts such
as fairness, positive discrimination, sexism, environmental pressures and working conditions.

According to the results of the research which conducted in the Aksaray City centre, the most
important reason for this is the fair and equitable practices, including equality, and the failure of roles
to function socially and economically. It has been found that the biggest problem of women in terms of
gender justice is their living in working life. Because of many women do not have adequate education,
and they into their working lives after they are divorced, they engage in professions that are not viewed
positively by the society and that they should come home late because of their jobs. The fact that it is
not easy to find jobs in small-scale cities with low economic development does not offer much choice to
divorced women either. This situation can lead to material and moral deficits when evaluated in terms
of divorced and child-bearing women.

Another finding from the research is that the divorced women are in a position that they can not
be patient and are not trying to maintain their marriage. While a divorced man is unlikely to look badly,
the point of view to a divorced woman is different. This situation causes most women to withdraw
themselves in daily urban practice what women need is not equal gender equality but equality of
opportunity and fair practices. In this sense, more equality of opportunity should be given to women in
local administrative practices and working life in the city.

Key words: Gender Justice, Divorcing, City Experience, Urban Justice, Aksaray
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ABDURRAHMAN ASKERI’NIN MiRATU’L-ISK’I ISIGINDA AKSARAY
BAYRAMi MELAMILERINE DAIR BAZI YENI BiLGILER

Dr. Ogr. Uyesi Ramazan Ata
Aksaray Universitesi
ramazanata@aksaray.edu.tr
Ozet

Abdurrahman Askeri yazdig1 eseriyle XVI. asir dini ve tasavvufi hayatina yeni bir 151k getirmistir.
Kitabina verdigi isimle diinyaya sevginin aynasindan bir mutasavvif goziiyle baktigini bize ifade etmek
istemistir. Donemin en ¢ok gezen ve dini anlatan insanlarmin bu tip mutasavviflar oldugunu
diisiindiigiimiiz zaman, islam’mn yayilisin1 icermesi agisindan da bu diisiinceler cok dnemlidir. Yaninda
bir¢ok mutasavvifla birlikte Anadolu ve Rumeli’nin bir¢ok yerini dolasmistir. Eserinden anlasildigi
kadariyla, doneme kendisi de bir mutasavvif olmasina ragmen, gayet objektif bir sekilde yaklagmistir.
Insanlarin yanhs dini diisiincelerini ve yasayislarini hi¢ ¢ekinmeden elestirel bir dille anlatmaktan
¢ekinmemistir. Kullandigi dilden iyi bir egitim aldig1 anlasilmaktadir. Hayati, dogumu, 6liimii ve ailesi
hakkinda tam bir bilgiye sahip olmasak da 6zellikle basta donemin Bayrami Melamiligi ve diger
Melamileri olmak {izere tasavvufi hayat hakkinda birinci elden orijinal bilgiler vermektedir. Kendisi bir
Rumelili oldugu i¢in Anadolu ile Rumeli arasinda karsilastirmalar yapabilmektedir. Dénemin tasavvufl
manada bes onemli sehri olan Istanbul, Edirne, Ankara, Kayseri ve Aksaray arasindaki yolculuklarda
gordiiklerini karsilastirmali olarak degerlendirmesi, donemin sosyal agidan degerlendirilmesi igin
aragtirmacilara 6nemli kolayliklar saglamaktadir. Osmanli Devleti’nin en giiglii donemlerini yasadigi
bir zamanda halkin yonetime nasil baktigin1 degerlendirmek agisindan da bu eser ¢ok 6nemlidir. Biitiin
bu acilardan bakildig1 zaman klasik donem Osmanli dini, siyasi, sosyal ve kiiltiirel hayatin1 arastirmak
isteyenler i¢in ¢ok onemli bir kaynaktir. Abdurrahman Askeri’nin yazdig1 Miratii’l-Isk, XVI. asirda
yazilan ve giiniimiize ulasan Bayrami Melamileri ile ilgili tek eserdir. Bu eseri yazan Abdurrahman
Askeri’nin, Pir Ali Aksarayi’nin miiridi ve onun oglu Ismail Masuki’nin arkadasi olmasi eserinin
Aksaray tasavvufu konusundaki dnemini daha da artirmaktadir. Istanbul, Ankara, Kayseri, Aksaray ve
Edirne’ye sikca yaptigi yolculuklar ve donemin tasavvufl gevreleri ile ilgili yazdiklar eserini daha da
degerli kilmaktadir. Yakin donemde degerli arastirmaci Ismail E. Eriinsal’in gayretleri ile ilim Alemine
tanmitilan Miratlii’l-Isk, XVI. asir tasavvufu konusundaki bazi yanlhs ve eksik bilgilerimizi
diizeltmektedir. Ozellikle Somuncu Baba’nin Bursa’dan sonra Adana’ya gittigini, mezarinin Aksaray’da
oldugunu agik¢a kaydetmesi, Pir Ali Aksarayi’nin isminin Aldeddin oldugunu belirtip eceliyle
Kayseri’de 6ldiigiinii ekleyerek &liim tarihini 1539 olarak kaydetmesi, oglu Ismail Masuki’nin de
bundan bir siire sonra ayn1 yilda idam edildigini sdylemesi eksik bilgilerimizi tamamlayan ¢ok 6nemli
bilgilerdir. Ayrica bu eserde donemin sosyal tarihi ile ilgili ilging bilgiler vardir. Miratii’l-Isk’da Ismail
Masuki’nin idamindan sonra miiritlerinin ve baglilarinin durumu genis bi¢imde agiklanmaktadir.
Devletin bunlara karsi harekete gegmesinin kamu diizenini bozmalariyla direkt ilgili oldugu
anlatilmaktadir. Tasavvuf alanindaki yanlighiklarin ana nedeninin cehalet oldugu bir¢ok 6rnekle dile
getirilmektedir. Burada halkin sorusturmaya tabi tutuldugu ve biiylik zuliimler gordiigii belirtilmekte
ama bunun birazda kendilerinin seriattan uzaklasip yanlis yollara sapmalarindan dolay1 oldugunu ilave
etmekte, tasavvuf ehlinin ¢ogunun cahil olup hurafelerin pesinden gittigini ve sadece kuru birer taklit¢i
olduklarini eklemektedir. Insanlarin dedikoduya ¢ok merakli olduklarini, tasavvuf ehlinin ¢ogunun
dedikoduyu hal diye anlattiklarini, bunu alanlarin perisan, almayanlarin hayran olduklarim ve bu tiir
kisilerin pesinden gidenlerin sapikliga diistiiklerini ilave eder. Biitiin bunlar ddnemimiz tasavvufunun
da ana meseleleridir. Bayrami Melamileri Anadolu’nun islamlasmasinda en fazla emegi gegen tasavvufi
gruplardan birisidir. Fakat ayni zamanda en fazla parcalanan tarikatlardan da birisidir. Biz bu
bildirimizde Abdurrahman Askeri’nin Miratii’l-Isk isimli bu eserinde kaydettigi Aksaray’da XVI. asirda
yasayan Bayrami Melamileri ile ilgili bilgileri ortaya koyup daha sonraki bilgilerle karsilastirarak en
dogrusuna ulasmaya ¢alisacagiz. Boylece kaynak eksikliginden dolay1 yayginlik kazanan dénemle ilgili
baz1 yanlis bilgilerinin ve anlayislarin da yeni bilgiler 1s181nda diizeltilebilecegini diisiiniiyoruz.

Anahtar Kelimeler: Aksaray, Bayrami Melamileri, Pir Ali Aksarayi, Ismail Masuki, Abdurrahman
Askerdi.
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SOME NEW INFORMATION ON AKSARAY BAYRAMI MELAMIS UNDER THE LIGHT
OF ABDURRAHMAN ASKERI’S MIRATU’L-ISK

Abstract

Miratu’l-Isk written by Abdurrahman Askeri is the unique work that was written in XVI on
Bayrami Melamis and managed to reach until today. The author of that masterpiece Abdurrahman
Askeri was the follower of Pir Ali Aksarayi and his son Ismail Maguki’s friend; therefore that makes the
work more important. His frequent journeys to Istanbul, Ankara, Aksaray and Edirne and his writings
on his era’s Islamic Sufism scholars and schools has increased the value of his work higher. Thanks to
Ismail E. Eriinsal’, who has made some research on the topic, recent precious work Miratu’l-Isk is
introduced to the literature which help to correct some of the misunderstanding and misinformation
about Islamic Sufism in XVI century. Especially his clearly suggesting Somuncu Baba’s visit to Adana
after his departure from Bursa and proofing that the tomb of Somuncu Baba is in Aksaray, his claiming
that Pir Ali Aksarayi’s original name was Alaeddin and he died in Kayseri in 1539 with natural reasons,
his claiming that Pir Ali Aksarayi’s son Ismail Maguki died in the same year soon after his father’s
death by being executed, all those are precious and very important information.

In this study all the information revealed from Miratu’l-Isk written by Abdurrahman Askeri
about Bayrami Melamis lived in XVI century will be gathered and then compared with the later
information in order to reach the most reliable information. Thus some of the common misunderstanding
about this period caused due to lack of bibliography will be able to been corrected.

Keywords: Aksaray, Bayrami Melamis, Pir Ali Aksarayi, Ismail Masuki, Abdurrahman Askeri.
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AKSARAY CINCIKLI CAMIi RESTORASYONUNUN TEKNIK VE ESTETIK
KAYGI YONLERIYLE INCELENMESI

Dr. Ogr. Uyesi Rasim Soylu
Aksaray Universitesi
rasimsoylu@aksaray.edu.tr

Ozet

Aksaray’da Cmcikli Cami olarak bilinen Hac1 Yusuf Mescidi Selguklu Sanatina ait 6n cephesi
sirlt tugla ile siislenmis nadide yapilardan birisidir. 2007 yilinda restorasyonu sirasinda yapmin dis
g0Orilinlisii hem mimari plan hem de siisleme acisindan aslindan farkli bigimde restore edilmistir. Bilhassa
renkli ve sirli tugla ile yapilmis olan ¢ini siislemeler kazinmis veya iizeri alg1 ile sivanarak ve boyanarak
bugiinkii seklini almistir. Bu ¢alismanin amaci, Cincikli Mescit olarak bilinen yapinin restorasyonunu
teknik ve estetik yonleriyle incelenmesi ve su anki durumunun degerlendirilmesidir. Cincikli Mescitin
restorasyonu teknik ve estetik agidan dogru yapilmig midir? Acaba yapinin sirli tugla veya ¢ini ile aslina
uygun restorasyonu miimkiin miidiir? Ayrica yapimin eski fotograflarina ulasarak, restorasyonundan
onceki durumu ve goriiniimii hakkinda bilgi toplamak ve eserin aslina uygun restorasyonuna imkan olup
olmadigmin 6grenmektir. Bu ¢aligmada yapiya ait eski fotograflara, kayitlara ve belgelere ulagsmaya
calisilacaktir. Ulasilabilinen belge ve fotograflara goére yapinin restorasyon oncesi, sonrasi ve bu gilinki
durumu teknik ve estetik agisindan incelenecektir. Ayrica yapinin aslina uygun ¢ini veya sirli tugla ile
restorasyonunun miimkiin olup olmadigi uzmanlarla goriisiilerek degerlendirilecektir. Adi tarihi
kayitlarda Cincikli Mescit olarak gecen, fakat Hoca Yusuf-Hac1 Yusuf Mescidi, Hoca Yusuf Medresesi
veya Kadiroglu Medresesi olarak da bilinen yapinin insa tarihi i¢in ¢esitli gorlisler iddia edilmektedir.
13. ylizyilda yapildig1 goriisii agir basan yapi, dist sirli tugla ile kapli yapilarin en giizel 6rneklerden
birisi sayilabilir. Kitabe ve vakfiyesi olmadigindan yapinin, malzeme, teknik ve siisleme 6zelliklerine
dayanilarak, Selcuklu sanatina ait oldugu anlagilmaktadir. Tarih icerisinde ¢ok kez onarim gordiigii
tahmin edilen yapinin literatiirlerde Karamanoglu Ibrahim Bey tarafindan onarildigina dair bir bilgiye
rastlanmaktadir. Igerisindeki bir levhadan 1263 H/1864 M yilinda tekrar bir onarmm gegirdigi de
anlasilmaktadir. 1921 yilinda ise bir hayirsever tarafindan onarilan mescit 2007 yilinda Anitlar Yiiksek
Kurulu tarafindan yeniden onarilmistir. Kiiltiir Bakanliginca 23.10 1978 tarihinde tespiti ve tescil fisi
tanzim edilen yapmin 8.6.1979 tarih ve A- 1692 sayili kararla tescili onaylanmistir. Yine bu tarihte
belirlenen kentsel sit alan1 i¢inde yer alan yapi, daha sonraki irdeleme ¢aligmalar (sit alani- daraltma ve
ayristirmalari, ada parsel Glgegine indirgenmesi) sonucunda Kiiltiir ve Tabiat Varliklari1 Koruma
Kurulunun 13.8.1992 tarih 1404 sayili karariyla koruma alani belirlenmistir. Bu giinkii yap1, kuzey-
giiney yoniinde uzanan dikdortgen planl bir oturum plam iizerine inga edilmis yeni bir yapidir; buna
karsilik, sokaga agilan bati cephesinin, tugla ve ¢ini malzemelerden olusan geometrik tasarimi ve kiifi
yazili diizenlemeleriyle Selguklu ¢agina ait oldugu ve yeni yapinin cepheye sonradan eklemlendigi
anlagilmaktadir. Yapmin etrafinda goriilen tas ve tugla kalintis1 ve duvarlarla ¢evrelenmis bos alan,
orijinalinin daha biiyiik bir yap1 olabilecegini gostermektedir. Son restorasyonda biitliniiyle yenilenen
bati cephesi, ii¢ boliime taksim edilmis olup, her boliim, silmeli ince seritler vasitasiyla dikdortgen
ger¢eveler icine alimmistir. Cephenin giiney kanadindaki iki boliim, sivri kemerli sagir nislerden
meydana gelmektedir. Kuzey kanattaki boliimde ise, sivri kemerli bir kap1 yer alir. Bu kapinin cephedeki
sivri kemerli sagir nigin i¢ine sonradan a¢ildig1 anlagilmaktadir. Kap1 {izeri ve duvarlardaki sirli tugla ve
¢ini mozaik bezemenin bir arada kullanildig1 geometrik kompozisyonlar1 ve kifi yaz1 kusagiyla 13.
ylizyilin ilk yarisina tarihlendirilmektedir. Sonug¢ olarak Cincikli Mescit’in aslina uygun restore
edilmedigi ortadadir. Estetik goriiniimilyle géz boyamaktan ibaret al¢1 lizerine yapilan boyamalar on yil
igerisinde dokiilmeye baslamis ve bozulmaya devam etmektedir. Yapinin 6n cephe siislemelerinin sirli
tugla ve ¢ini ile yeniden restore edilmesi gerekmektedir.

Anahtar Kelimeler: Cinciklt Mescit, Hact Yusuf Mesciti,Sirli Tugla, Selguklu Cini Sanati
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TECHNICALLY AND AESTHETICALLY INVESTIGATION OF AKSARAY
CINCIKLI MOSQUE RESTORATION

Abstract

Haci Yusuf Mosque, which is known as Cincikli Mosque in Aksaray, is one of the rare buildings
adorned with glazed bricks. During the restoration in 2007, the exterior of the building was restored in
terms of both architectural plan and ornamentation. In particular, tile ornaments made of colored and
glazed bricks were either engraved or plastered and painted in plaster form. The aim of this study is to
examine the restoration of the structure known as Cinciklt Mosque with its technical and aesthetic
aspects and to evaluate its current situation. Is the restoration of the Cincikli Mosque correct in terms
of technique and aesthetics? Is it possible to restore the structure with glazed bricks or tiles to the
original? In addition, to reach the old photographs of the building, to gather information about the
status and appearance of the restoration before the restoration of the work is to learn whether it is
possible. In this study, it will be tried to reach the old photographs, records and documents belonging
to the structure. According to the available documents and photographs, the structure of the structure
before and after restoration will be examined in terms of technical and aesthetic aspects. In addition, it
will be discussed and discussed with experts whether restoration of the structure with tile or glazed
bricks is possible. In this study, it will be tried to reach the old photographs, records and documents
belonging to the structure. According to the available documents and photographs, the structure of the
structure before and after restoration will be examined in terms of technical and aesthetic aspects. In
addition, it will be discussed and discussed with experts whether restoration of the structure with tile or
glazed bricks is possible. Various opinions are claimed for the construction date of the building, which
is also known as Cinciklt Mosque in the historical records, but also known as Hodja Yusuf, Haji Yusuf
Mosque, Hoca Yusuf Madrasa or Kadiroglu Madrasa. It is one of the best examples of the buildings
covered with glazed glazed bricks. Since it does not have an inscription or a foundation, it is understood
that the structure belongs to the Seljuks art, based on its material, technical and decorative features. It
is known that the structure, which is estimated to have been repaired many times in history, has been
repaired by Karamanoglu Ibrahim in the literature. It is also understood that he had undergone a repair
ina 1263 H/ 1864 M plate. The mosque was repaired in 1921 by a philanthropist and rebuilt in 2007
by the High Council of Monuments. The Ministry of Culture was approved by the Ministry of Culture
on 23.10 1978 and its registration was registered with the decision no: A-1692 dated 8.6.1979. As a
result of this structure, the protection area has been determined by the decision of the Council for the
Protection of Cultural and Natural Assets, numbered 1404 dated 13.8.1992, as a result of the structure
within the urban protected area, the subsequent survey studies (reduction of the site area and its
disaggregation to the scale of the island parcel). The building today is a new structure built on a
rectangular plan plan extending in the north-south direction; On the other hand, it is understood that
the western facade, which was opened to the street, belonged to the Seljuks period with its geometric
design composed of brick and tile materials and the written arrangements of kufi and the new structure
was later articulated to the front. The stone and brick remains around the building and the empty space
surrounded by walls indicate that the original could be a larger structure. The west facade, which was
completely renovated in the last restoration, was divided into three sections and each section was
enclosed in rectangular frames by means of wiped thin strips. The two parts of the south flank of the
fagade are made of pointed arched niches. In the north wing section, there is a door with a pointed arch.
1t is understood that this gate was opened later into the pointed arched deaf niche on the front. It is
dated to the first half of the 13th century with its geometric compositions and the Kufi script, in which
the glazed brick and tile mosaic decoration on the walls and walls are used together.

As a result, it is obvious that Cincikli Mosque has not been restored in accordance with the
original. The paintings on the plaster, which consists of an ocular appearance, appear to be poured in
ten years and continue to deteriorate. The facade decorations of the building must be restored with
glazed brick and tile.

Keywords: Cinciklt Mosque, Hact Yusuf Mosque, Glazed Brick, Seljuks Tile Art
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AKSARAYLI RESSAM FIKRET OTYAM’IN RESIMLERINDE ANADOLU
KADINLARI
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Ozet

Aksaray’da dogan ve biiyliyen ressam, fotograf sanatcisi ve gazeteci Fikret Otyam’in resimlerinde
Anadolu Kadinlar1 6zel bir yere sahiptir. Bir sanat¢inin yetismesinde dogdugu, biiylidiigii cografya ve toplumun
etkisi biiytiktiir. Bilhassa ¢ocuklukta yasanan giizel hatiralar ileriki yillarda yaratici imgelere ve tasvirlere doniistir.
Bu caligmanin amaci, Aksarayl ressam Fikret Otyam resimlerinde yer alan iri gozlii, bast bagli Anadolu kadini
tasvirlerinin incelenmesi ve ifadeci bir Gislup ile igerdikleri duygusal anlamlarin ve iffet, masumluk ve ¢aligkanlik
gibi degerlerin yansimalarini ¢éziimlemeye galigmaktir. Fikret Oyam’in resimlerinde yer alan kadin figiirlerinden
baz1 Ornekler, sanat elestiri yontemleri ile tamimlama, ¢dziimleme, yorumlama ve yargi gibi asamalarla
¢oziimlenecektir. Ayrica gostergebilim analiz yontemiyle de diiz anlam, yan anlam ve derin anlam semasiyla
incelenecektir. Fikret Otyam 19 Aralik 1926 yilinda Aksaray ‘da dogar. Babasi Yemen’de ve Anadolu’nun
kurtulug yillarinda askerlik yapmis emekli olduktan sonra da Aksaray’da eczacilik yapan Vasif Efendi, annesi ise
Naciye Hanim’dir. Babas1 Vasif Bey Ismet Inonii’niin silah arkadaslarindandir. 24 Temmuz 1942 yilinda, Reis-i
Cumbhur Ismet Pasa, Adana’dan Ankara’ya gegerken dgle yemegini Otyam’larin evinde yer. Sanat¢inin kardesleri
iinlii besteci ve orkestra sefi Nedim Vasif Otyam ile Nusret Kemal Otyam da sanat diinyasinda yer alirlar. Fikret
Otyam, ilk ve orta 6gretimini Aksaray’da tamamlamistir. Ortaokulda iken Fransizca 6gretmeni olan Emekli Albay
Liileci Hasim Bey “Lenduha ayakli, cama ¢eken fotograf makinesini” sanat¢iya armagan etmis sanatginin resim
ve fotograf tutkusu bu sekilde baslamigti. Fikret Otyam lise 0gretimini kesintili olarak siirdiirmiis, Ankara ve
Kayseri’de 6grenim gormiistiir. Resim yapmay1 ¢ok sever. Kutu boyalarla kontraplak iistiine resimler yapar ve
Halkevi’nde sergi acar. Bir giin Belediye nin &niinde Nevsehir arabast bekleyen Istanbul’da Devlet Giizel Sanatlar
Akademisi 6grencisi Neset Giinal ile tanigir. Aksam babasina “nihayet okulumu buldum” der. Daha sonra kendini
hocalarin hocasi, Calli’nin at6lyesinde bulur. Liseden sonra Devlet Glizel Sanatlar Akademisi Resim Boliimii’'nde
egitime baglar. Resim egitimini {inlii ressam Bedri Rahmi Eyiiboglu'nun atdlyesinde tamamlar. Bu yillarda
gazetecilige de baslar. Fikret Otyam, cocukluk yillarinda ailesinin Aksaray’daki eczanesinde Anadolu insanlarinin
hikayelerini dinlemeye baslar. Bir rportajinda Anadolu insanini kii¢iik yaslarda eczanede tanidigini sdyler. 1979
tarihinde gazeteden emekli oldugunda Antalya’ya yerleserek 6zgiirce resimler yapmaya baglar. Tuvallerinde de
tipk1 fotograf ve roportajlarinda oldugu gibi Anadolu insanini resmeder. Akademiden, fotografe¢iliktan,
gazetecilikten biriktirdikleri, Anadolu’ya duydugu askla birlesir. Fotografla yakaladigi ayrintilar ve ifadeler
resimlerinde yine ifadeci bir anlayisla ortaya ¢ikar. Bedri Rahmi Eyiiboglu’nun resim 6gretileri, Anadolu-Bati
sentezi aktarimlari onun fotograflarinda lekeci lislupta, resimlerinde benzer bir anlayisla insan duyarlilig1 ve Fikret
Otyam’in kisiligi ile birlesmistir. Resimlerinde kegi ve bast oOrtiili Anadolu kadinlarimi figiir olarak sik sik
kullanmaktadir. Anadolu’yu, insanlarini, hayvanlarini, bitkilerini ve mahalli unsurlar1 igslemeyi seven bir ressam
olarak dikkat ¢eker. Resimlerinde goz figiirleri iizerinde 6zellikle durmus gozleri iri ve dikkat ¢ekici olarak
betimlemistir. Fikret Otyam’in resim seriivenine dikkatle bakinca siireklilik iginde bir gelisme ¢izgisi agikca
goriiliir. Akademi egitimine karsin, siirekli akademizmden uzak duran sanat¢i, hiinere degil igtenlige, inanca,
sevdaya dayal1 bir resmin pesindedir. Kendine 6zgii gelistirdigi resim dilinde saglam ve i¢tendir.

Sonug olarak: Fikret Otyam’in resimlerinde, Tiirk geleneksel sanati {iriinlerinden camalti resimlerinin
“masal/sahiciligi” vardir. Geng kadinlarin gézleri Sahmeran’in gozleri gibidir, giysileri rengarenk ¢igekler gibidir,
yani figiirler doganin bir pargasidir. Anadolu sevdasinin bu denli naif anlatimi Fikret Otyam’in, Bedri Rahmi
Eyliboglu'ndan aldig1r resim terbiyesinden kaynaklanir. Sanat¢inin akademik resim Ogrenimi, renklerinde,
konularinda ve naif anlatiminda baglandig1 gelenegin bir gdstergesidir. Anadolu’nun c¢esitli yerleri, daglar, kar
altindaki koyler, geng kadinlar, onlarin rengarenk kiyafet ve basliklari, izleyenlere soru sorar gibi, kocaman bakan
gozler, Fikret Otyam’1in en ¢ok isledigi konulardir.

Anahtar Kelimeler: Fikret Otyam, Aksarayli Ressam, Anadolu Kadinlari.
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ANATOLIAN WOMEN IN THE PICTURES OF FIKRET OTYAM FROM ARSARAY

Abstract

Women of Anatolia have a special place in the paintings of the painter, photographer and journalist
Fikret Otyam, who was born and raised in Aksaray. The influence of the geography and society in which
he was born, grew up is great. Especially in childhood, the beautiful memories turn into creative images
and descriptions in the following years. The aim of this study is to examine the depictions of Anatolian
women with large eyes and head of Fikret Otyam in Aksaray, and to try to analyze the emotional
meanings they contain and expressions of chastity, innocence and hard work. Some examples of women
figures in Fikret Oyam's paintings will be solved through art criticism methods such as identification,
analysis, interpretation and judgment. In addition, denotation, connotation and deep meaning will be
examined with semiotics. Fikret Otyam was born on 19 December 1926 in Aksaray. His father, who did
military service in Yemen and in the years of liberation in Anatolia, is still practicing pharmacist in
Aksaray, and his mother is Naciye Hanmim. His father, Vasif Bey, was a friend of Ismet Inonu. On July
24, 1942, Reis-i Cumhur Ismet Pasha settled in Otyam Res house while he was passing from Adana to
Ankara. His brothers Nedim Vasif Otyam and Nusret Kemal Otyam are famous composers and orchestra
conductors. Fikret Otyam completed his primary and secondary education in Aksaray. The retired
colonel Liileci Hasim Bey, a French teacher while in secondary school, had a gift for the artist who had
u Lenduha feet and glass camera ay, and his passion for painting and photography started in this way.
Fikret Otyam continued his high school education with an intermittent education and studied in Ankara
and Kayseri. He loves to paint. He paints on plywood with box paints and opens an exhibition in the
Halkevi. One day, Nevsehir in front of the municipality waiting for a car in Istanbul State Academy of
Fine Arts student Neset Giinal meets. In the evening, he told his father, um I finally found my school.
Aksam Later, he finds himself in the studio of Callt Cals teacher. After high school, she started her
education at the State Fine Arts Academy Painting Department. She completes her art education in the
workshop of famous painter Bedri Rahmi Eyiiboglu. It also starts journalism in these years. In her
childhood years, Fikret Otyam starts to listen to the stories of Anatolian people in her family's pharmacy
in Aksaray. In an interview, he says that he knew the Anatolian people at a pharmacy. When he retired
from the newspaper in 1979, he moved to Antalya and began to paint freely. As in his photographs and
interviews, he paints the Anatolian people. From the academy, from photography to journalism, to love
with Anatolia. The details and expressions he has caught in photography are revealed in his paintings
with an expressive understanding. Bedri Rahmi Eyiiboglu's painting teachings, Anatolian-Western
synthesis transmissions combined with her in her eyes' stek style, with a similar approach in her
paintings as human sensibility and the personality of Fikret Otyam. In her paintings, she uses Anatolian
women, who are covered with goats and heads, as figures. He is a painter who likes to process Anatolia,
his people, animals, plants and local elements. In her paintings, she especially described the eyes with
big and remarkable eyes. When we look at Fikret Otyam's painting adventure, a line of progress is
clearly visible. Despite the academy training, the artist, who is not distant from academia, pursues a
painting based on sincerity, faith, and love. It is robust and intimate in the language of painting it
develops.

As a result: In Fikret Otyam's paintings, there are, fairy tale ’of Turkish traditional art glass
paintings. The eyes of young women are like the eyes of Sahmeran, their clothes are like colorful flowers,
so the figures are a part of nature. Such a naive expression of the love of Anatolia comes from Fikret
Otyam's painting education from Bedri Rahmi Eyiiboglu. The artist's academic painting learning is an
indication of the tradition that he connects to in his colors, subjects and naive narrative. Anatolia's
various places, mountains, villages under the snow, young women, their colorful clothes and headgear,
the eyes of the audience as a question, the eyes of the giant, Fikret Otyam is the most studied issues.

Keywords: Fikret Otyam, Painter from Aksaray, Anatolian Women.
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AKSARAY VE KONYA VILAYET MATBAALARI UZERINE KARSILASTIRMALI
BiR INCELEME

Dr. Ogr. Uyesi Selahattin Cavus
Aksaray Universitesi
selahattincavus@aksaray.edu.tr

Ozet

Vilayet matbaalari, Tanzimat sonras1t Osmanli idari yapisindaki doniisiimiin lirintidiir. 1864 yilinda
yayinlanan nizamname ile mahalli idarelerde gergeklestirilen koklii degisikligin bir pargast olarak
hemen her il merkezinde bir matbaa kurulmustur. Oncelikli amag, valiligin ihtiyac duydugu matbu
evraklarin ¢ogaltilmasi olsa da, zamanla vilayet matbaalarinda gazetenin yani sira ¢ok sayida eser
basilmistir. Kitap, salname, dergi, takvim, egitim malzemeleri, sozliikk ve dini eserler de matbaalarda
basilan yayinlar arasindadir. Vilayet matbaalarinin asil kurulus amaci ise yore insanini bilgilendirmek
ve egitmektir. Ik vilayet matbaasi, Tuna Vilayetinde kurulmustur. Valilige tayin edilen Mithat Pasa,
Tuna Matbaasi ve ayni1 ad1 tagiyan bir gazete kurmustur. 1867 yilinda kurulan Konya Vilayet Matbaasi
ve 1926 yilinda kurulan Aksaray Vilayet Matbaasi, faaliyet gosterdikleri donem bakimindan kayda
deger sosyal, siyasal ve kiiltiirel etki alan1 olusturmustur. Bu iki matbaay1 6nemli kilan bir diger unsur
ise Konya Vilayet Matbaasi’nin Tanzimat’tan itibaren Osmanli’nin dagilma siirecine, Aksaray Vilayet
Gazetesi’nin ise Cumhuriyet’in ilk yillarina taniklik etmis olmalaridir. Bu agidan iki matbaa da devletin
tagradaki temsilcileri gibi hareket etmistir. Resmi nitelikte olmalar1 bakimindan tasrada resmi ideolojiyi
yansitan lriinlere agirlik veren Konya ve Aksaray vilayet matbaalarinin teknik ve isleyis 6zellikleri ise
farkliliklar gostermektedir.

Konya Vilayet Matbaasi, Osmanli doneminde kurulan ilk matbaalardandir. Matbaa, 2 tas baski ve
1 tipografya makinesi ile faaliyetlerini siirdiirmistiir. Milli Miicadele yillarina kadar devlet denetiminde
yayin yapmasina ragmen savas zamaninda 6zel sektore devredilmistir. Caliganlar arasinda mektupgu,
miidiir, muharrir (yazar), musahhih (diizeltici), miirettip (dizgici), muhasebe ve diger memurlar
bulunmaktadir. Matbaada Konya gazetesi basta olmak {izere, Hakem, Cift¢i ve Osmanli gazeteleri
basilmigtir. Ayrica Konya Ili Halkiyyat ve Harsiyyati kitabi ile Yeni Fikir dergisi de bu matbaanin
iiriinleri arasindadir.

Vali Yusuf Ziya Bey doneminde faaliyete baslayan Aksaray Vilayet Matbaasi ise Cumhuriyet
doneminin ilk matbaalar1 arasindadir. Fotograf ve iki renk baski yapabilen matbaa, glintimiizde
kiitiiphane olarak kullanilan binada yer almaktadir. Matbaamin en 6nemli yaymi Aksaray Vilayet
Gazetesi’dir. Muallim Sapancal1 Hiisnii tarafindan kaleme alman Hasan Dagi’nda ilm-i Cevelan isimli
kitabin disinda, hiikiimet emirleri ve Koyliiye Ogiit Risalesi matbaada basilan eserler arasindadir.
Matbaanin en iist diizey sorumlusu Mektupgu Hilmi Bey, Matbaa Miidiirii Eski iskan Memuru Riza
Bey’dir. Aksaray Vilayet Gazetesi’nin yaym hayati 1926 yilinda baglamis, 1933 yilina kadar devam
etmistir. Carsamba giinleri yayinlanan ve 5 kurustan satilan gazete, ilk sayisinda kirmizi siyah
miirekkeple basilmis ve Gazi Mustafa Kemal’in fotografini kullanmustir.

Vilayet matbaalari, kitap kiiltiiriiniin Osmanh tasrasinda yayginlasmasimi saglamistir. Matbaalar,
bolge gazeteciliginin dogmasina 6nayak olmustur. Bununla birlikte kamuoyunun olusumuna katkida
bulunan matbaalar, yonetimle yonetilenler arasinda bir iletisim kopriisii kurmustur. Ayni zamanda
vilayet matbaalari, Tanzimat’tan Cumhuriyet’e gegiste kritik bir gérev listlenmislerdir. Ancak yerelde
0zel matbaalarin ve 6zel yaymciligin cogalmasiyla birgogu gazetecilik kimliginden uzaklasmistir. Yine
de vilayet matbaa ve gazetelerinin bir kismunin 1970’lere kadar faaliyetlerine devam edebildigi
gbzlemlenmistir.

Konya Vilayet Matbaasi, donemin Konya’sinda kiiltlirel atmosferin belirleyicilerinden ve
parcasidir. Aksaray Vilayet Matbaasi ise «¢oldeki bir vaha» gibi sehre kiiltiirel canlilik saglayan tek
matbaadir. Konya Vilayet Matbaasi, zaman iginde yerel gazetelerin ¢ogalmasiyla misyonunu
tamamlamistir. Aksaray Vilayet Matbaasi ise kapandigi 1933 yilindan 1950 yilina kadar matbuat
acisindan kisir bir donem yasanmasina neden olmustur. Kurulus tarihleri farkli olsa da iki matbaanin da
Cumhuriyet’le birlikte faaliyetleri ayn1 y1l sona erdirilmistir.

Anahtar Kelimeler: Vilayet, Matbaa, Aksaray, Konya
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A COMPARATIVE STUDY ON THE AKSARAY AND KONYA VILAYET (PROVINCE)
PRINTING HOUSES

Abstract

The Vilayet (province) printing houses are the product of the transformation in the Ottoman
administrative structure after Tanzimat. Printing houses were established in almost every city center as
part of a breakthrough change in local administrations with the legislation in 1864. Although the main
objective was the copying of printed documents required by the governor's office, a number of works
were printed in the provincial printing presses as well as newspapers. Books, annuals (salname),
Jjournals, calendars, educational materials, dictionaries and religious works were also printed in
printing houses. The main purpose of the provincial printing houses is to inform and educate the local
people. The first provincial printing house was established in the province of Tuna. Mithat Pasha, who
was appointed to the governorship, founded Tuna Printing House and a newspaper of the same name.

The Konya Vilayet Printing House, which was established in 1867, and the Aksaray Province
Printing House, which was established in 1926, created a significant social, political and cultural
sphere of influence. Another factor that makes these two printing houses important is that the Konya
Province Printing House has witnessed the disintegration process of the Ottoman Empire since the
Tanzimat period and the Aksaray Province Printing House witnessed the first years of the Republic. In
this respect, the two printing presses acted as provincial representatives of the state. However, Konya
and Aksaray provincial printing houses which reflects the official ideology, are different in terms of
technical and operational characteristics. Konya Vilayet Printing House is one of the first printing
houses established in the Ottoman period. The printing house has 2 lithography and 1 typography
machine. Although it was under state control until the National Struggle years, it was transferred to the
private sector during the war. Employees include mektup¢u (editor-in-chief), directors, writers,
correctors, editors, accounting and other officials. In the printing house, especially the newspapers of
Konya, Hakem, Ciftci and Osmanli were printed. In addition, Konya Ili Halkiyyat and Harsiyyati book
and Yeni Fikir magazine are among the products of this printing press.

Aksaray Province Printing House, which was established during the period of Governor Yusuf Ziya
Bey, is among the first printing houses of the Republic period. Photo and two color printing can be made
in the printing house. The most important publication of the printing house is Aksaray Vilayet (Province)
Newspaper. Besides to the book named Hasan Dagi’nda Ilm-i Cevelan, government orders and the
Koyliiye Ogiit Risalesi were published in the printing house. The highest level person in the printing
press is Hilmi Bey, and the manager is Officer Riza Bey. Publication period of Aksaray Vilayet
Newspaper started in 1926 and continued until 1933. The newspaper published on Wednesdays was
sold for 5 kurus. The first issue of the newspaper was printed with red-black ink and used the photograph
of Gazi Mustafa Kemal.

The provincial printing presses made the book culture widespread in the Ottoman provinces.
Printing houses have led to the emergence of regional journalism. However, the printing houses that
contributed to the formation of the public have established a bridge of communication between the
governed and the managed. At the same time, the province's printing houses have assumed a critical
role in the transition from the Tanzimat to the Republic. However, with the increase in the number of
private printing houses and private broadcasting, many have moved away from their journalistic
identity. Nevertheless, it was observed that some of the provincial printing houses and newspapers
continued to operate until the 1970s.

The Konya Province Printing House is part of the cultural atmosphere of Konya. Aksaray Province
Printing House is the only printing house that provides cultural vitality to the city like "an oasis in the
desert". The Konya Province Printing House completed its mission with the proliferation of local
newspapers over time. The Aksaray Province Press Office was closed in 1933. Although the
establishment dates are different, the activities of the two printing houses with the Republic were
terminated in the same year.

Keywords: Province, Printing Press, Aksaray, Konya
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MAKEDONYA TURKULERINDE YUNUS EMRE VE TASAVVUF ETKISI
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Ozet

Tiirk ulusu tarihi ¢ok eski devirlere dayanan bir gegmise sahiptir. Farkli cografyalarda kurdugu
imparatorluklar sayesinde ¢ok kiiltiir ve medeniyet ile i¢ ige girmis bunun sonucunda da zengin bir sdzli
halk kiiltiir birikimine sahiptir. Kiiltiir Tiirk diisiince diinyasinda daha ¢ok manevi alanlarda soz
konusudur, toplumdaki duygular ve diistinceleri mitolojiye dayandirarak, destan, efsane, masal, tiirkii
gibi edebi tiirlerle halk edebiyatini olusturmaktadir. Tiirkiiler, bir toplum i¢inde yasayan insana ait tim
hislerin, acilarin, yasanmisliklarin, 6rf, gelenek, gorenek, manevi ve beseri ask, sevda gibi duygularin
ezgi ile sdylenen sozlii gelenegin en 6nemli tiirlerindendir.

Tiirk tarihinin en biiylk tasavvuf sairlerinden biri olan Yunus Emre’nin hayati, dogdugu yer ve
sahip oldugu kimlik hakkinda kesin bilgilere ulasilamazsa da tasavvuf diisiincesini yaymayi kendine
amag edinen mutasavvif ardindan biraktigi siirleriyle insanligin ruh derinliklerine inerek dogrulugu ve
evrenselligi asilamay1 bagarmistir.

Yasadig1 doneme silinmeyen izler birakan Yunus Emre’nin emareleri giinlimiizde Balkanlarda
0zelde Makedonya’da yasayan Tiirklerin sozlii geleneginde de 6nem ve derinligini korumaktadir. Tiirk
kiiltiir geleneginin bu cografyalarda goriilmesi ¢ok eskilere dayanmaktadir. Osmanlmin bdlgeye
gelmesiyle birlikte siyasi hakimiyetin saglanmasiyla kiiltiirel hakimiyetin de bu bolgeye gelmesini
saglamistir. O zamandan giiniimiize kadar Tirk kiltiirii canliligini korumustur.

Makedonya ¢ok kiiltiirlii bir toplum yapisina, 2 milyonluk bir niifusa sahip olan bir Balkan
iilkesidir. Bu topraklarda yasayan Tiirklerin tiirkii gelenegi devam etmekle birlikte, ¢alismamizda sahada
yapilan birebir goriisme ve gozlem teknigi uygulanmus, elde edilen veriler halk bilimi arastirma yontem
ve tekniklerine gore ele alinmstir.

Arastirmamizin sonucunda halk kiiltiirii iiriinii olan tiirkiilerin, Makedonya’da yasayan tiirkiilerdeki
kullanimi, Yunus Emre siirlerinin ve tasavvuf edebiyatinin bu tiirdeki etkileri saptanarak cesitli
¢ikarimlarda bulunulmustur. Degisik cografyalarda yasayan Tiirklerin gelenek goreneklerde, masal
destan gibi kiiltiirlimiizli olugturan unsurlardaki benzerlik geleneginin tiirkiilerde de devam ettigi tespit
edilmistir.

Anahtar Kelimeler: Makedonya, Tiirkii, Yunus Emre, Tasavvuf, Halk edebiyati.
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THLARA VADISi KiLiSE FRESKLERININ iKONOGRAFiK ACIDAN
INCELENMESI: AGACALTI (DANIEL) KILIiSESi ORNEGI
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Ozet

Aksaray 11 bin yillik tarihi siirecinde, Anadolu’da ticaret merkezi ve gecis noktasindaki konumu
nedeni ile, 6nemli bir yerlesim merkezi olmustur. Asur, Hatti, Hitit, Pers, Roma, Bizans, Selguklular,
Beylikler Donemi gibi pek¢ok medeniyete ev sahipligi yapmistir. Giinlimiizde bu medeniyetlere ait
tarihi ve kiiltlirel izleri gormekteyiz. Aksaray’da Kapadokya’nin tarih, kiiltiir, sanat ve muhtesem doga
olgusunun izlerini goriildiigli yerlerden birisi, Thlara Vadisi’dir. 14 km. uzunlugundaki vadi, bilinen
tarihi igerisinde 5000 yerlesim yeri ve 105 kilisenin yer aldigi, biiyiik bir medeniyetin izlerini tasiyan
diinyanin ikinci biiyiik kanyonudur. Vadi, tarihsel siiregte bir yerlesim yeri olmaktan ziyade daha gok
dini bir merkez olmustur. Ihlara Vadisi kiliselerinin fresklerle siislenmesi, 1.S. IX.-XIII. yy.lara rastlar.
Vadide yeralan kilise resimleri “Kapadokya Tipi” ve “Bizans Tipi” olmak iizere iki teknikle yapilmistir.
Ihlara civarindaki kiliseler “Kapadokya Tipi” olarak bilinen resim teknigi 6zelligindedir. Bu teknik,
duvara siiriilen al¢1 sivaya yag iken madeni boyalarla yapilan resim teknigidir. Egritas, Agacalti, Kokar,
Piirenliseki ve Yilanh Kiliseleri 6rnek verilebilir. Belisirma boliimiindeki kiliseler ise, “Bizans Tipi”
resimlerle siislenmistir. Do6nemin dini anlayisim tasvirleriyle ve mimarisiyle canlandiran freskli ve
fresksiz tek ve ¢ift nefli, kapali veya ac¢ik Yunan hag planli kiliseler ve sapeller vadinin dik yamaglarinda
kuzeydogu-giineybat1 ekseninde yer almaktadir. Vadide yer alan kiliselerde “Hz. Isa’nin Dogumu”,
“Miijde”, “Misir’a Kagis”, “Son Aksam Yemegi” gibi Incilde gecen konular fresko veya fresk
teknigindeki resimlerle betimlenmistir Giiniimiizde vadide gezilebilir 14 kilise bulunmakla birlikte
bunlardan 10 tanesi, halen canlilik ve renk uyumunu korumaktadir. Freskleri en iyi korunmus kiliseler;
Agacalti, Piirenliseki, Kokar, Yilanh ve Kirkdamalti Kiliseleri’dir. Bu kiliselerden birisi, Agagaltt
(Daniel) Kilisesi’dir. Agacalti (Daniel) Kilisesi; vadiye giris noktasinda ana kapidan vadiye inilen
merdivenlerin saginda yer almasi nedeni ile ulasimi kolay oldugu i¢in vadide en ¢ok ziyaret edilen
kiliselerden birisidir. Ayrica, Agagalti Kilisesinin duvarlarini siisleyen Incil’e ait pekgok sahnenin
bulunmasi da kiliseyi 6nemli kilan bir baska nedendir. Kilisenin freskleri; “Kapadokya Tipi” teknigi ile
resimlenmistir. Resimlerde, bej, toprak rengi veya koyu mavi zemin tizerine, kirmizi, turuncu, ¢ig yesil
ve koyu kestane renkleri kullanilmustir. Kilise Fresklerinde; “Miijde”, “Ziyaret”, “Dogum”, “Isa’nin
Vaftizi”, “Meryem’in Olimii”, “Miineccim Krallarm Gelisi”, “Misir’a Kagis”, “Daniel Aslanlar
Arasinda/Cukurunda”, “Isa’nin Goge Cikisi/Goge Cekilisi”sahneleri resimlenmistir”. Bu arastirmanin
amaci, Agacalt1 (Daniel) Kisisesi’nin duvarlarin siisleyen fresklerin ikonografik agidan incelenmesidir.
Aragtirma nitel tarama modelinde betimsel bir arastirmadir. Bu arastirma, Agacalti (Daniel) Kilise
duvarlarimi siisleyen zengin incil sahnelerinin ikonografisine dikkatlerin g¢ekilmesi ve incelenmesi
bakimindan 6nemlidir.

Agacalt1 (Daniel) Kilisesi yoredeki diger kiliseler gibi, zamana karsi direnen ve korunmasi
gereken bir kilisedir. Kilisenin giiney duvarmdaki “Dogum” ve kuzey duvarindaki “Vaftiz” sahneleri
taninmayacak derecede tahrib olmustur. Ayni1 sekilde “Ziyaret” ve “Daniel Aslanlar Arasinda” sahneleri
de biiyiik oranda tahribe ugramistir. Kilisenin kubbesinde bulunan “Isanin Gége ¢ikisi/Goge Cekilis”
sahnesi ise oldukga iyi korunmustur. Bu arastirmada kilise freskleri ikonografik ve plastik a¢idan
incelenmistir. Kilise’de ikonografik agidan zengin Incil sahnelerine yer verildigi goriilmiistiir.
Sahnelerde isa ve Meryem’in hayatina iligkin konular ele alinmistir. Bu arastirma, kilise sahnelerinin
ikonografisini incelemek isteyenlere kaynak olabilir. Vadideki diger kiliselerle de benzer bir ¢aligma
yapilabilir.

Anahtar Kelimeler: Aksaray, Ihlara Vadisi, Agacalt1 (Daniel) Kilisesi, Fresk
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STUDYING THE IHLARA VALLEY CHURCH FRESKS IN TERMS OF ICONOGRAPHY:
SAMPLE OF AGACALTI (DANIEL) CHURCH

Abstract

In its 11 thousand year history process, Aksaray has been an important settlement center because of its
location in the cross-roads and trade center in Anatolia. It hosted many civilizations like Assyria, Hatti,
Hittite, Persian, Rome, Byzantine, Seljuks period. We can see the historical and cultural traces of those
civilizations today. Ihlara Valley is one of the places of which history, culture, art and magnificent
natural traces belonging Cappadocia in Aksaray. With it 14 km. length, Ihlara Valley is the second
biggest canyon in the world with its 5.000 settlement places and 105 churches. The Valley was the
religion center more than settlement place in the historical process. The fresco decoration of the
churches in IThlara Valley dates back to IX — VIII A.D.. The pictures of church in the Valley were made
with two techniques: Cappadocia Type and Byzantine Type. The churches around Ihlara have the
picture feature of ‘Cappadocia Type’. This technique is the one which is made by the metal paints when
the gypsum plaster is wet. Egritas, Agacalti, Kokar, Piirenliseki and Yilanli are the samples of this
technique. The churches in Belisirma area are decorated with Byzantine Type. The churches and chapels
with open or closed Greek Cross plan, with frescos or without frescos explaining its period are located
on the sides of the steep Valley (in the direction of north-west and south-east). In the churches of the
Valley the pictures are described with fresco or fresco techniques as in the Bible: the topics are ‘The
birth of Jesus’, ‘Good News’, ‘Escape to Egypt’, ‘The Last Supper’. In our time, there are 14 churches
and 10 of them are still fresh and have their colour combinations. The churches of which frescos are
best preserved; Agacalti, Piirenliseki, Kokar, Yilanh, and Kiwrkdamaralti Churches. One of those
churches is Agacalti (Daniel) Church. Agagalti (Daniel) Church is the most visited churches because of
it easy location in the valley, it is on the right side of the Valley entrance after the steps of the Valley.
Besides, since there are scenes from the Bible on the walls of the Church, this makes the church most
visited. The frescos of the Church were done by ‘Cappadocia Type’ technique. In the pictures, red,
orange, raw green and dark hazel colours were put on cream, earth colour or dark blue. On the church
frescos, ‘Good News’, Visit’, ‘Birth’, ‘Christening of Jesus’, ‘Death of Maria’, ‘Escape to Egypt’,
‘Daniel is among lions / in lions’ Well’ etc.

The aim of this study is to examine the frescoes adorning the walls of Agagalti (Daniel) Church in
terms of iconography. The research is a descriptive research in the qualitative survey model. This study
is important in terms of attracting attention to the iconography of the rich biblical scenes decorating
the walls of the Agacalti (Daniel) Church.

Agacalti (Daniel) Church, like other churches in the region, is a church that resists time and needs
to be protected. The may Birth rib on the south wall of the church and the “Baptism duvar scenes on
the north wall have been destroyed. In the same way, the scenes of e Visit tah and eri Daniel among the
lions “were also largely destroyed. The scene of the ekil Rise to the Sky / Rise to the Sky “scene in the
dome of the church is well preserved. In this research, church frescoes were examined in terms of
iconographic and plastic. In the church, it was seen that iconographic rich Bible scenes were included.
In the scenes, the subjects of Jesus' and Mary's life are discussed. This study may be a source for those
who want to study the iconography of church scenes. A similar study can be done with other churches
in the valley.

Keywords: Aksaray, Ihlara Valley, Agagalti (Daniel) Church, Fresco
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MODERN MAKEDONYA TURK EDEBIiYATINDA YUNUS EMRE VE TASAVVUF
ETKIiSi

Dr. Seyhan Murteza ibrahimi

Makedonya
Ozet

Edebiyat, bilim olarak degerlerimizi bir yerden baska bir yere tasiyabilmemiz i¢in ¢ok 6zel bir
kopriiyii olusturmaktadir. Bu baglamda, Halk edebiyatina ait eserler biiyiik 6nem tagimaktadir. Tiirklerin
yasadigt Anadolu ve Rumeli boylarinda, halk sairleri halkin sevincini, dertlerini, sikintilarini
misralarinda dile getirmistir. Bu kopriiniin en 6nemli taglarindan biri de yiizyillar 6nce yasamis, kendi
doneminde oldugu gibi eserleriyle giiniimiize kadar ulasan bir dil kdpriistinii kurup, sevgi, hosgort,
birlik beraberlik bagin1 en dnemlisi de kimligimizi belirleyen kiiltiirimiizii ulastiran Yunus Emre’dir.

Kiiltiir, Alman edebiyat uzmani Birkhan’in tanimiyla ortak normlarmn ve adetlerin timidr.
Insanin benimsedigi bilgi, inang, ahlak, adet ve geri kalan tiim aliskanhklarin biitiiniidiir. Tasavvuf
edebiyatinin en dnemli temsilcilerinden biri olan Yunus Emre siirleriyle, tasavvuf kiiltiiriine getirdigi
derinliklerle insan sevgisinin, dziiniin dogru bir sekilde bilinmesini saglamistir.

Kanli catigmalarin gébegi olan Balkanlarda yasayan Tirkler, Balkan savaslarindan sonra
giiniimiize kadar kimliklerini koruyabilmek i¢in edebiyatimizi canli tutarak, degerlerimizle 6z
kimligimizin bilincine sahip ¢ikmistir. Makedonya’da yasayan Tirk edebiyati kendi koklerine bagl
kalabilmek icin farkli evrelerden gegmis ve acis1 gegmeyen yaralar almistir. Tiirk dilinde yayinlanan
stireli yayimlar, hikaye, siirlerde ilk tohumlar 1945°li yillarda Birlik gazetesinde yayinlanan eserlerle
atilmistir. Bu zorlu siirecte edebiyatimizi giinlimiize tasiyan yazar ve sairlerimizin baglicalart: Siikrii
Ramo, Abdiil Fettah Rauf, Necati Zekeriyya, {lhami Emin, Enver Tuzcu, Niisret Diso Ulkii, Hasan
Mercan, Nimetullah Hafiz, Fahri Kaya, Avni Engiillii, Yusuf Edip, Fahri Ali, Alaettin Tahir, Suat
Engiillii, Recep Bugarig, Esat Bayram, Sabit Yusuf, Enver ilyas’dir. Son donem geng yazarlarimizdan
ise Leyla Serif Emin, Rabia Rusid, Seyhan Yakupi ve Mehmet Arif’i sayabiliriz.

Calismamizda, Tiirk siirinin bu cografyadaki varligin1 binlerce yiizyil 6ncesinden giiniimiize kadar
devam etmesini saglayan sairlerimizin siirlerini inceleyerek, Yunus Emre ve tasavvuf edebiyatinin
izlerine deginecegiz. Ozellikle de eski kusak yazarlarinda, Makedonya Tiirk Edebiyat1’inin mesalesinin
hala yanmasini saglayan Ilhami Emin’in siirleri incelenecektir. ilhami Emin ayn1 zamanda Tasavvuf
Edebiyatinin en 6nemli temsilcileri Ahmet Yesevi, Mevlana ve Yunus Emre’nin siirlerini Makedon
diline ¢evirerek edebi kiiltiirlimiizii, sevginin evrenselligini tanitmstir.

Incelememizde iizerinde duracagimiz bir diger isim de son donem geng sair yazarlarimizdan
Mehmet Arifi’in “Divanimi Yakan Sair” isimli siir kitabindaki siirlerdir.

Makedonya Tiirk edebiyati, binlerce yillik bir Tiirk halk edebiyati birikiminin devam niteligi
tasimaktadir. Bu ¢alismada; edebiyatin olan hakikatleri anlatabilme, toplumu etkileyip degistirebilme
Ozelligini dikkate alarak, kiiresellesen diinyada yok olmaya yiiz tutmus tasavvufi, manevi, medeni ve
kiiltiirel degerlerimizin Makedonya Tiirk edebiyatinda nasil canli tutulmaya calisildigini eskilerden
baglayarak giiniimiize kadar gelen sahiplenmeyi gostermektedir.

Anahtar Kelimeler: Halk Edebiyati, Makedonya Modern Tiirk siiri, Yunus Emre, Tasavvuf.
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THE INFLUENCE OF YUNUS EMRE AND SUFISM IN MODERN MACEDONIAN TURKISH
LITERATURE

Abstract

Literature, as science, is a significant bridge that helps carry our values from one place to another. In
this context, works of folk literature have a significant role. In the provinces of Anatolia and Rumelia,
where Turks lived, folk poets expressed affection, suffering, and distresses of the society. One of the
corner stones of this bridge is Yunus Emre, who lived centuries ago, establishing a language bridge that
reaches our daily life with his works as if he was in his own era and conveying the culture that
determines our identity together with fostering values of love, tolerance and coexistence. According to
German literary expert Birkhan, culture is the collection of common norms and customs. It is the whole
of the knowledge, belief, morality, customs and all the rest of the habits adopted by man. Yunus Emre,
as one of the most important representatives of the Sufi literature, has helped understand human love
and the true nature , with the depths he brings to the Sufi culture. In the aftermath of Balkan wars, the
Turks living in Balkans, the breach of bloody conflicts, kept their literarute alive together with cultural
values in order to protect their national identities. The Turkish literature in Macedonia, has gone
through different stages in order to adhere to its roots, but at the same experienced significant sufferings.
The first seeds in the periodicals, stories and poems published in the Turkish language were laid with
works published in the Union (Birlik) newspaper in 1945. The writers and poets who carry our literature
day by day in this challenging process are: Siikrii Ramo, Abdul Fettah Rauf, Necati Zekeriyya, Ilhami
Emin, Enver Tuzcu, Niisret Diso Ulkii, Hasan Mercan, Nimetullah Hafiz, Fahri Kaya, Avni Engiillii,
Yusuf Edip, Fahri Ali, Alaettin Tahir, Suat Engiillii, Recep Bugaric, Esat Bayram, Sabit Yusuf, Enver
Ilyas. Leyla Serif Emin, Rabia Rusid, Seyhan Yakupi and Mehmet Arif can be considered as the youngest
writers of our time.

This work wil exemine the poems of our poets which enabled the continuation of Turkish poetry in this
lands for centuries, and touch upon the signs of Yunus Emre, his poetry and sufism over these literary
works. In particular, among the old generation authors, the poetry of llhami Emin, which enabled the
legend of the Macedonian Turkish Literature to still burn, will be examined. Ilhami Emin also
introduced the literary culture, the universality of the love, by translating the poems of Ahmet Yesevi,
Mevlana and Yunus Emre into the Macedonian language, the most important representatives of Sufi
Literature. Among the young generation authors, this work will look over the poems of Mehmet Arif, in
his poetry book named as “Divanini Yakan Sair” (Poem that burns his divan).

Macedonian Turkish literature is the continuation of the accumulation of Turkish folk literature for
centuries. Starting from the old days, this work reveals how much of mystical, spiritual, civil and cultural
values of Turkish literature, whose appearance is challenged in the globalizing world, are kept alive in
Macedonian Turkish literature.

Keywords: Folk literature, Modern Turkish poetry in Macedonia, Yunus Emre, Sufism.
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AKSARAY’DA GUHERCILE URETIMI

Ogrenci (YL) Tahsin Giirbiiz
Selcuk Universitesi
tahsin44700@hotmail.com
Ozet

Artan bilgi birikimi kendisini savunma sanayisinde de gosterecek ve barut gibi dnemli bir maddenin
bulunmasiyla sonuglanacakti. Savas sanatinin gelismesiyle birlikte klasik anlamdaki savas aletleri degerini
yitirip yerini atesli silahlara birakmistir. Zaman igerisinde dnemi artan atesli silahlar Osmanli Ordusu’nun
bel kemigi haline gelmistir. Tabi bu durum sadece Osmanli i¢in degil zamanin tiim devletleri i¢in gegerlidir.
Bu durum giiniimiizde de gegerliligini siirdiirmektedir. Atesli silahlarin savunma sanayiinde artan 6nemi
kendisini gosterecek ve barut liretiminde hammadde olarak kullanilan giihergile ihtiyacin1 doguracakti.

Giihergile; dogal hélde bulunan ve giihergile olarak adlandirilan potasyum nitrat (KNO3), Sili
giihergilesi denilen sodyum nitrat (NaNO3) ve duvar giihergilesi ya da toprak giihergilesi adi verilen kalsiyum
nitrat(Ca[NO3]2) seklinde baglica ii¢ nitrat tlirline verilen ortak isimdir. Seffaf, renksiz, kokusuz, tuzlu ve
biraz ac1 lezzetli, havada bozulmayan billurlar veya beyaz billurumsu bir tozdan olusmaktadr. {1k kez Cin’de
ve Hindistan’da gogebeler tarafindan bulunmustur. Cinliler yaptiklar1 deneyler sonucunda giihergilenin
patlayict 6zelliginin oldugunun farkina varmislardir. Giihergileyi, kiikiirt ve odun komiirii ile karistirarak
barutu elde etmislerdir. Giihercilenin barut iiretimi disinda da pek ¢ok alanda kullanildig1 bilinmektedir.
Mumyacilikta, bagirsaklardaki tenyalar1 diisiirmede, makat bdlgesindeki bazi rahatsizliklarin tedavisinde,
idrar aritmada, altinla giimiisii birbirinden ayirmada kullanilan kezzap elde etmede, sap ile boya imalinde
kullanmaktaydi. Ayrica gizemi halad tam olarak ¢dziilememis olan birlikte Rum atesi olarak da bilinen
Grejuva’nin elde edilmesinde de giihergile kullanildig1 iddia edilmektedir.

Giihergile, insanlara ve hayvanlara uzun siire yasam alani olan azot, kire¢ ve potasyum bakimindan
zengin topraklarda, organik 6zelligi nedeniyle giibre ¢ukurlarinda, i¢ géllerin balik kalintilar1 bakimindan
zengin balgiklarinda, mahzen ve magara duvarlarinda, tuvaletlerde, ciiruf yiginlarinda, ahirlarda, kilerlerde,
eski kerpic yapilarin duvarlarinda ve mezarliklarda kalin bir tabaka halinde bulunur.

Osmanli Devleti, barut gibi dnemli bir mamuliin hammaddesini temin etmek, verimini arttirmak ve
giivenligini saglamak i¢in giihergileyi devlet tekeline alarak siki bir denetime tabi tutmustur. Barig zamanlari
dahi giihergilenin ithaline izin vermemistir. Devlet, giihergileye o kadar 6nem vermistir ki yeni alanlarin
tespit edilmesi i¢in beylerbeyi, sancakbeyi, defterdar ve kadilar gorevlendirmistir.

Osmanli Devletinde giihergile {iretimi karhane veya kalhane adi verilen imalathanelerde
gergeklestirilmistir. Karhaneler giihergile eminleri tarafindan yonetilirdi. Giihergile karhanelerinin is giiclinii
sipahizadeler, miitekaid sipahizadeler, tezkiresiz timar tasarruf eden sipahiler, yayalar-miisellemler ve hisar
erlerinden karsilamistir.

Osmanli baruthanelerinin temel hammaddesi olan giihergile, Anadolu’da Kayseri, Konya, Sivas,
Bogazlayan, Nevsehir, Develi, Nigde, Karaman, Aksaray, Karapinar, Kirsehir, Cisr-i Casnigir, Ankara,
Eskisehir, Karahisar, Aksehir, Ilgin, Alasehir, Aydim, inegél, Biga, ve Karasi’de. Rumeli’de ise Filibe,
Tatarpazari, Demirhisar, Selanik, Yenisehir, Vardar Yenicesi, Vodina, Manastir, Pirlepe, Kocana, Kratova,
Uskiip, Atina, ve Egriboz gibi yorelerden temin edilmekteydi.

Osmanli Devleti’nin Istanbul’da bulunan baruthanelerinin giihergile ihtiyaglart Anadolu’daki
karhanelerden temin edilmekteydi. Bu baruthanelere giihercile saglayan kazalardan biri de Aksaray’dir.
Aksaray giihergile tiretimi icin elverisli bir yerdi 6nemli yataklara sahip olan bolge biiyiik 61¢iide hammadde
saglamstir.

Caligmada Aksaray’daki giihergile tiretimi, yillik mamul miktari, kdrhanenin bolgeye iktisadi agidan
katkis1, karhanede calisan isci sayisi, giihergile iiretimindeki zorluklar, iiretilen giihergilenin Istanbul’a nakli,
nakledilme sirasinda yasanan giigliikler/zorluklar, yasak olmasina ragmen giihergilenin el altindan satilmasi,
giihergilenin digartya satiginin engellenmesi, yagsanan yolsuzluklar ve bu yolsuzluklara karsi verilen cezalar.
Aksaray’da yapilan giihergile iiretimini Bagbakanlik Osmanli Arsivi kayitlarina ve alaninda 6nemli yer tutan
eserlere dayanarak giihercgilenin bolgeye iktisadi ve sosyal anlamda getirileri lizerine sonuglar ¢ikarilmistir.
Yine bu ¢alismayla birlikte giihercile iiretiminin Aksaray’a ne gibi katkilar1 oldugunu ortaya ¢ikarmak
hedeflenmistir.

Anahtar Kelimeler: Aksaray, giihergile, barut, karhane
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SALTPETER PRODUCTION IN AKSARAY

Abstract

The increased knowledge will also show itself in the defense industry and will result in the discovery
of an important material such as gunpowder. With the development of the art of war, classical war
apparatus has lost its value and left its place in firearms. Over time, firearms increasing in importance
became the backbone of the Ottoman Army. Of course this applies not only to the Ottomans but also to
all the states of the time. This situation is still valid nowadays. Increasing prominence in the defense
industry of firearms will manifest itself and lead to the need for saltpeter used as raw material in the
production of gunpowder.

Saltpeter; is the common name given to the three nitrates found in nature, mainly potassium nitrate
(KNO3), which is called saltpeter, sodium nitrate (NaNO3), which is the Chilean saltpeter, and calcium
nitrate (Ca [NO3] 2). Transparent, colorless, odorless, salty and bitter tasty, consist of unfailing crystals
in the air or a white clarified dust. It was first discovered in China and India by nomads. The Chinese
have come to realize that the experimentation they have done is the explosive property of the saltpeter.
They mixed gunpowder, sulfur and charcoal to obtain gunpowder. It is known that many of the fields
are used outside the gunpowder production. In mummy, it was used in the production of screeds and
paint, in the treatment of some disorders in the rectum, in the treatment of urine, in the separation of
gold and silver, It is also claimed that the saltpeter was used in the acquisition of Grejuva, also known
as the Greek fire, which still has not been completely dissolved.

The saltpeter has been used for a long time in the nitrogen, lime and potassium-rich soils, which
are living areas for humans and animals, in the fertilizer pits due to their organic nature, in the inner
lakes rich in fishy residues, in cellars and cave walls, in the toilets, It is a thick layer on the walls and
cemeteries.

The Ottoman State has taken a strict trial by taking the powdered state monopoly in order to supply
the raw materials of an important product such as powder and to increase the efficiency and safety.
Peace times did not even allow the potatoes to import. The government has put so much emphasis on
the potatoes that they have appointed beylerbeyi, sancakbeyi, ledger and kadis to identify new areas.

In the Ottoman Empire, the production of saltpeter was carried out in manufacturing, which is
called as a profit or a karhane. The kdarhdane were run by the saltpeter eminent. The work of the saltpeter
's profits has been met by the laborers, the counterfeiters, the counterfeiters, the untreated gypsyer, the
bows, the miracles and the fortresses.

The saltpeter which is the basic raw material of the Ottoman barutans is Kayseri, Konya, Sivas,
Bogazlayan, Nevsehir, Develi, Nigde, Karaman, Aksaray, Karapwar, Kirsehir, Cisr-i Casnigir, Ankara,
Eskisehir, Karahisar, Aksehir, Ilgin, Alasehir, Aydin, fnego"l, Biga, and Karasi. In Rumeli, it was
supplied from the regions like Plovdiv, Tatarpazar, Demirhisar, Thessaloniki, Yenisehir, Vardar
Yenicesi, Vodina, Monastery, Pirlepe, Ko¢ana, Kratova, Skopje, Athens, and Egriboz.

The saltpeter needs of the Ottoman State's barutan assemblages in Istanbul were supplied from the
profits of Anatolia. Aksaray is one of the accidents that provide saltpeter to these barutan ones. Aksaray
was a convenient place for the production of saltpeter, and the region which has important deposits
provided a large amount of raw material.

In the study, the amount of saltpeter production in Aksaray, the amount of annual product, the
contribution of the profit to the region in economic terms, the number of workers working at the profit,
the difficulties in the production of saltpeter, the difficulties / difficulties experienced during the transfer
to Istanbul, the sale of the saltpeter, the prohibition of sale, the corruption that has been experienced
and the penalties for such corruption. The production of saltpeter made in Aksaray was brought to the
records of the Prime Ministry Ottoman Archives and the conclusions on economics and social meaning
of the region were obtained based on the works which took place in the field. Again with this work, it
was aimed to reveal what kind of contributions of the saltpeter production to Aksaray.

Keywords: Aksaray, saltpeter, gunpowder, kdrhdne
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TUM INSANLIGA SESLENEN BiR SAIR VE DiLi: YONUS EMRE VE DiVANI’NDA
YER ALAN DEYiMLER

Dog. Dr. Tetiana Timkova
Kiev Milli Dil Bilim Universitesi Dogu Bilimleri Fakiiltesi-Ukrayna
ttimkova@hotmail.com

Ozet

Tiirk dilinin tarihi inkisafi igersinde donemlerini temsil eden séirler ve yarattiklari eserler, dil
arastirmasinda ¢ok Onemli bir yere sahiptir. Yinus Emre de bu g¢ercevede yer alan ve eser veren
sirlerden biridir. Ylnus Emre, halk dilini canli1 ve samimi bi¢imde islemis, siirlerinde halk kiiltiirii
kapsaminda degerlendirilebilen deyimler, mahalli ifadeler 6n plana ¢ikmustir.

Toplumlarin yasam sekillerini ve deger yargilarin1 6grenmede basvurulan kaynaklar arasinda
deyimler ¢ok onemli bir yer tutar. Genellikle ger¢ek anlamindan uzaklasmis birden ¢ok sézciikten
olusan, bir kavramu ya da durumu karsilayan, bireysel veya toplumsal bir tecriibenin neticesinde
sOylenmis ve kabul gérmiis, toplumlarm kiiltiir miras1 niteliginde olan deyimler, toplumsal yap1 ve
degerlerle birlikte evrensel bir hiiviyet tasimaktadir.

Bu caligmanin temelini; Bati Tiirk¢esinin ilk devresini teskil eden 13. yiizyill Oguz Tirkcesi
ozellikleri ve bu donem siirlerinden oldugu tespit edilen ve yasamini Anadolu’da ge¢irmis olan Y{nus
Emre’nin divaninda yer alan deyimler olusturmaktadir. Kaynak olarak Ytnus Emre Divani’nin Dr.
Mustafa Tatc1 tarafindan yapilan nesri temel alinmistir. Calismada, kuramsal analiz yontemi kullanilip
ilgili divandaki siirlerde gegen deyimler ele almacaktir; bununla birlikte Oguz Tiirkgesinin dil
husisiyetlerini tasiyan bu divanda yer alan deyimlerin anlamlar1 ve 6zellikleri tanimlanacaktir.

Anahtar Kelimeler: Tiirk Dili, Deyim, Oguz Tiirk¢esi, Yinus Emre Divani.
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POET WHO APPEALS TO ALL OF HUMANITY:
YUNUS EMRE AND IDIOMS IN HIS DIVAN

Abstract

In the historical evolution of the Turkish language the poets, who represent their era, as well as their
poetry figure prominently in the language studies. Yunus Emre plays one of the leading roles in this
framework due to his literary works. He used the language of the common people as a true and sincere
one. In this regard, the idioms and the local expressions that take place in his poems and can be evaluated
as an important part of the folk culture become topical.

The idioms have a significant place among the sources that are used in order to research the societies’
lifestyle and value judgments. Generally speaking, an idiom is the cultural inheritance of society that is
expressed and accepted in the context of the individual or social experience. It calls a concept or situation
and consists of a group of words in a fixed order that have a particular meaning which is different from
the meanings of each word on its own. An idiom has the universal identity along with the social
structures and values.

The basis of this study is the characteristics of the 13th century Oghuz Turkish language which
constitutes the first period of the Western Turkish language and the idioms in the divan of Yunus Emre
who spent his life in Anatolia and whose poems became the symbol of this period. In the study, the
idioms from the related poems as well as their meanings and characteristics of the expressions that have
the linguistic features of Oghuz Turkish will be discussed using the theoretical analysis method.

Keywords: Turkish language, Idiom, Oghuz Turkish, The Divan of Yunus Emre.
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Aksaray Ili cografi konumu sebebiyle ulasim imkanlar1 bakimindan oldukca 6nemli bir konumda
bulunmaktadir. {limiz gelisen sanayisi ve cografi konumu ile dikkat cekmektedir. Orta Anadolu’nun
merkezinde kuzeyden giineye, dogudan batiya uzanan karayollarinin kesistigi noktada bulunan Aksaray
ilimiz 1989 yilinda yeniden vilayet olarak yurt igine ve yurtdisina mal ve hizmet iireterek Tiirkiye
ckonomisine katki saglamaktadir. Aksaray ekonomisi biiyiik Ol¢lide tarim ve hayvanciliga
dayanmaktadir. Cogunlugu bugday olmak iizere aygicegi, seker pancari, arpa, patates, sogan ve fasulye
de yetistirilmektedir. Hayvancilik ve tarimsal {iretiminin yaninda Aksaray’in bazi bdlgelerinde hali ve
kilim dokumacilig1 yapilmaktadir. Ayrica Aksaray’da un, yem, siit ve siit iiriinleri, kimya ve plastik
sanayi, otomotiv, metal sanayi, makine ve yedek parca sanayi, tekstil sanayi, toprak ve madene dayal
sanayi ve turizm gelismekte olup kamyon ve lastik fabrikasi bulunmaktadir. Aksaray’da kalsit, tekstil
iirlinleri, gelik silo ve tasiyici ekipmanlari, degirmen makinalari, kapi, panel radyator, fan ve ¢iftlik
ckipmanlari, kamyon, lastik, plastik boru, el arabasi, beton mikseri, dorse, siit tiriinleri, karbondioksit
gazi gibi iiriinlerin ihracati yapilmaktadir. Thrag edilen mal ve hizmetlerin artmasi ekonomik kalkinmay1
olumlu yonde etkilemektedir. Bir iilkenin dis ticaret performansinin temel gostergelerinden bir tanesi
ihracatin ithalat1 karsilama diizeyidir. Yani, ulusal firmalarin dis piyasada rekabet edebilme giiciinii
belirleyen ihracat performansini etkileyen bircok etken mevcuttur. Ekonomilerin kalkinmasinda Dig
Ticaret 6nemli bir aragtir. Dis ticaret, ulusal sinirlar diginda alim satim iglemlerinin teslimi agisindan
ithalat ve ihracat olmak tizere iki sekilde gerceklesir Bu sebeple ekonomilerde ihracatin artirilmasi,
ithalatin azaltilmasi ekonomik hedeflerin basinda gelir. 24 Ocak 1980 yilinda “ihracata dayali
sanayilesme stratejileri” kararlarinin alinmasindan sonra 6nemli degisiklikler olmus ve bu yildan
itibaren Tirkiye’nin dis ticaretinde 6nemli gelismeler ortaya ¢ikmustir.

Bu ¢alismanin amaci Aksaray ilinin Dig Ticaret Performansi ve Tiirk Dis Ticaretine yaptigi katkinin
incelenmesidir. Bu amagla Tiirkiye’nin 2007-2017 yillar1 arasinda yapmis oldugu ithalat ve ihracat
rakamlar, yillara gore dis ticaret hacmi, dengesi, ihracatin ithalat1 karsilama orani ve bunlarin yillara
gore degisimleri incelenmistir. Calismada, Aksaray ilinin ithalat ve ihracat rakamlarin ortaya gikarmak
igin Tiirkiye Istatistik Kurumu’nun (TUIK) yayinlamis oldugu rakamlar kullamlmis ve Aksaray ilinin
Dis Ticaret rakamlari incelenerek mevcut durum ortaya konulmaya galisilmistir. Yillara gore verilen
rakamlarin degisimlerinde yiizde analiz teknigi kullanilmuistir.

Yapilan incelemelerde 2007 yilinda 107.271.749.904,00 USD olan Tiirk ihracati 2017 yilina kadar
her ne kadar inisli ¢ikigh farkliklar gosterse de 2017 yilinda 156.994.293.949,00 USD olarak
gerceklesmis ve %46,35°lik degisim gostermistir. 2007 yilinda 43.140.494,00 USD olan Aksaray
ihracati ise 2017 yili Tiirkiye ihracatina benzer sekilde inisli ¢ikish degisimler gdstermis olsa da 2017
yilinda 98.848.737,00 USD’lik ihracati ile %129,13’liik bir degisim gdstermistir. Yine bu verilere gore,
Aksaray’in 2007 yilindaki Tiirkiye ihracatindaki payi 0,040% iken 2017 yilinda 0,063% olmustur.
Tirkiye’nin ve Aksaray’in ithalat rakamlar1 incelendiginde ise yine inisli ¢ikislt degerler goriilmiistiir.
2007 yilinda 170.062.714.501,00 USD olan Tiirkiye ithalati 2017 yilinda 233.803.864.213,00 USD
olarak gerceklesmis ve degisim 37,48% gostermistir. Aksaray ithalati ise 2007 yilinda 49.899.197,00
USD iken2017 yilinda 49.977.583,00 USD olarak gerceklesmis ve degisim 0,157%’dir. Tiirkiye’nin
yillara gore Dis Ticaret performansi referans alindiginda Aksaray ilinin Dis Ticaret’te gostermis oldugu
performans, Tiirk Dis Ticaretini performansimin ¢ok {izerindedir. Aksaray ilinin bu performansi1 goz
online alindiginda, yapmis oldugu ihracatin basta Aksaray ekonomisi olmak {izere, bolge ve iilke
ckonomisine biiyiik katki saglayacagi sonucuna varilabilir.

Anahtar Kelimeler: Aksaray, Dis Ticaret, Ithalat, [hracat,
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POSITION OF AKSARAY PROVINCE IN TURKISH FOREIGN TRADE: A
COMPARATIVE INVESTIGATION BETWEEN 2007 — 2017 YEARS.

Abstract

Aksaray (province) was located on a very important region by means of transportation facilities. It
has been attracting a great deal of attention as its geographical position and developing industry.
Aksaray, which is exactly on the highway intersection of Central Anatolia; from North to South and
from East to West, was designated as a Province in 1989 and it has been contributing to the economy
of Turkey by serving to domestic and international market. Economical structure of Aksaray is mostly
based on Agriculture and Husbandry. Sunflower, sugarbeet, barley, potato, onion and bean are grown
nearby. However, the most popular one is wheat. In addition to Agricultural facilities, carpet and rug
weaving is another profession. On the other hand; some industrial production such as flour, feed, dairy,
chemical and plastic products, automotive, metal processing, machinery and spare parts,textile, soil
and ore processing tools and tourism are being developed. There are two main factories as truck and
tyre. Export range of Aksaray is composed of various products like calcite, textile products, steel silo -
handling equipments, grain milling machines, steel door, electric motor, fan and poultry equipments,
truck, trailer, tyre, plastic pipe, wheelbarrow, concrete mixer, carbondioxide gas and dairy products.

Economic development is effected positively by increment of the products and services given
abroad. One of the basic indicators of export performance of a country is compensation between import
and export. There are a number of factors effecting the export performance which determine the
competitiveness of local companies in international market. Foreign Trade is a very important tool on
economic development. Foreign Trade is performed in out of country borders in two types as import
and export. Thus, increasing the export and decreasing the import quantities, is one of the initial
economic purposes. Considerable development steps have been forwarded in pursuit of legislative
actions on 24th of January, 1980 which are based on exportation in Turkey.

The purpose of this study is to examine the exportation performance of Aksaray province and its
contribution to Turkish Economy. Therefore, import and export datas of Turkey between 2007 and 2017
has been examined. Especially exportation volumes and steadiness, compensations and fluctuations by
each year. Datas published by National Statics Enterprise (TUIK) and exportation amounts of Aksaray
are used in this study and it is aimed to reflect the current scene. Percentage analysis technique is used
to show the fluctation as per each year.

In the examinations, exportation of Turkey was 107.271.749.904,00 USD in 2007, however it has
reached up to 156.994.293.949,00 USD floatingly. The increment is 46,35 per cent. While the
exportation of Aksaray province was 43.140.494,00 USD in the year 2007, it has
become 98.848.737,00 USD in 2017 with an increment of 129,13 per cent. According to these data, the
share of Aksaray province in Turkey was 0,040 per cent in 2007, it has been 0,063 per cent after 10
years.

When we see the import data of Turkey and Aksaray, it can be easily realized that it was fluctuated
by any reason. It was 170.062.714.501,00 USD in 2007, however it became 233.03.864.213,00 USD in
2017 with the increment of 37,48 per cent. Import of Aksaray province was 49.899.197,00 USD in 2007
and it has been 49.977.583,00 USD in 2017 with an increment of 0,157 per cent. As of the foreign
activity of Turkey, Aksaray province has reached much over than the approximate values of the country.
By considering this activity, it can be resulted that Aksaray contributes to the economy of the government
considerably.

Keywords: Aksaray, Foreign Trade, Import, Export
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Ozet

XV. Yiizyil gibi Osmanli’nin kendine 6zgii politik ve sosyal yapisini ortaya g¢ikartan teorik
diisiincesinin olgunluk kivamina dogru gelistigi bir donemin diisiiniirii olan Yusuf Hakiki, kaleme aldig1
eserlerinde ortaya koydugu diisiincelerle tasavvuf diislincesi ¢ergevesinde vucud bulmus Osmanli
diistince diinyasmin temel karakteristigini yansitmaktadir. Yusuf Hakiki’yi dikkat ¢ekici bir diisiiniir
olarak On plana ¢ikartan husus, onun eserlerinde bizzat isimlerinden soz ettigi Yesevi, Attar ve Mevlana
gibi disiiniirlerin temsil ettigi diisiince gelenegi icerisinde yer alan bir diislince sistematigi gelistirmis
olmasidir. Somuncu Baba olarak bilinen Hamid-i Veli’nin oglu olan Yusuf Hakiki, Hamid-i Veli’nin
Ogrencisi olan Hac1 Bayram-1 Veli’nin de 6grencisi olmakla s6z konusu gelenegin igerisinde kendisine
daha saglam bir yer bulmaktadir.

Yusuf Hakiki’nin de bir diisiiniir olarak icerisinde yer aldigi Osmanli diisiincesini, Islam
diisiincesinde tasavvuf seklinde ifade edilen diisiince sistematiginin etkin oldugu bir diisiince havzasi
igerisinde degerlendirmek miimkiindiir. S6z konusu diisiince sistematiginin teorik bir altyapi sagladig
medeniyet ¢evresinde, insanin anlam diinyasini olusturan degerlerin iiretilme siirecinde biitiin bir varlig
anlamlandirmada agk kavrammin merkeze alindigin1 gbzlemlemek miimkiindiir. Nitekim Osmanl
donemi diisiiniirii olarak diisiincesinde ask kavramini anahtar kavram olarak kullanan Yusuf Hakiki de
asktan s6z ederken ontolojik ve epistemolojik bir ilkeden s6z etmektedir. O, agkin akil ile birlikte bir
anlam ifade edecegini de 6zellikle vurgulamaktadir. Mesnevi basta olmak tiizere siirin pek ¢ok formuyla
ifade edilmis eserler kaleme almis olan Yusuf Hakiki, akil ve ask kavramlarindan hareketle insan
varolusunun evrendeki anlamini sorgulayarak, geleneksel tutuma mutabik normatif bir ahlak diisiincesi
insa etmektedir. Bu ¢aligmanin konusunu, bir gelenek icerisinde diisiince iiretmis olan Yusuf Hakiki’nin
eserlerinde On plana ¢ikarttigt temel kavramlardan hareketle onun diisiince diinyasinin temel
yoneliminin belirlenmesi olusturmaktadir.

Calismanin merkeze aldigi Mahabbet-name ve Hakiki-name adli eserlerinde tespit edilecegi
iizere Yusuf Hakiki, insanin evren igerisindeki konumuna dair diisiinceler serimlerken kendine 6zgii bir
bilgelik anlayisi ortaya koymaktadir. Esasinda s6z konusu bilgelik anlayisi gergevesinde gelistirilen
diisiincelerin cevaplarini aradiklari sorular, tanidik su temel sorulardir: Insan i¢in yasanun anlami nedir?
Veya iyi yasam nedir? Bu ¢er¢evede Tanri-evren, Tanri-insan, insan- evren, insan-insan iligkisine dair
¢oziimlemeler yapilmaktadir. Pek tabiidir ki, bilgelik sevgisi olarak felsefe de bdylesine temel sorular
pesindedir. Hakiki mahlasindan ve Hakiki-name seklinde eserini adlandirisindan da anlasilacag iizere
Yusuf Hakiki, ¢ikmis oldugu diisiince yolculugunda hakikate ulasma hedefindedir. Bu noktada felsefi
diisiincenin tiimel hakikat pesinde bir diislince etkinligi olusu dikkate alindiginda onun diisiincelerinin
felsefi diisiince kapsaminda degerlendirilip degerlendirilmeyecegine dair bir tartisma giindeme
gelecektir. Pesinen ifade edilmelidir ki, Yusuf Hakiki, felsefe ile hikmet arasinda bir ayrim yapmaktadir.
O felsefeden soz ederken onun Yunan niteligine Ozellikle vurgu yapmakta, kendisinin hakikat
anlayisimin bunun disinda bir hakikat oldugunu 6zellikle vurgulamaktadir.

Bu c¢alismada Yusuf Hakiki’nin hakikat anlayisinda akil ve askin ne anlam ifade ettigi onun
felsefe ve hikmete yaklagimiyla birlikte ele alinarak tartisilacaktir. Yusuf Hakiki’nin akil ve agk
ckseninde ortaya koydugu normatif degerlerin salt bir tasvirinden ziyade bu degerlerin ¢agdas
diisiinceye seslenecek sekilde dinamik bir yap1 icerip icermedikleri ve giiniimiiz Tiirk Islam diisiincesi
acisindan ne anlam ifade ettigi tartigilacaktir.

Anahtar Kelimeler: Yusuf Hakiki, ask, akil, felsefe, Tiirk Islam diisiincesi
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A JOURNEY TO TRUTH WITH LOVE: PHILOSOPHY, REASON AND LOVE IN
YUSUF HAKIKI BABA

Abstract

Yusuf Hakiki, a thinker of a period in which the theoretical thought that improved the specific
political and social structure of the Ottoman Empire in 15th century has developed, reflects the basic
character of the Ottoman thought world that has existed in the frame of Sufi thought. What brings Yusuf
Hakiki's ideas as a thinker to forefront is that he developed a system of thought in the tradition of thought
represented by thinkers such as Yesevi, Attar and Meviana, whose names he mentioned in his works.
Yusuf Hakiki, son of Hamid-i Veli , known as the Somuncu Baba, has a place in the tradition with his
being a student of Hadji Bayram-i Veli who is a student of Hamid-i Veli.

1t is possible to evaluate the Ottoman thought in which Yusuf Hakiki was also a thinker, in a
thought tsystem in which Sufism is effective. It is possible to observe that the concept of love is
centralized in the sense of an entire being, in the process of producing the values that constitute the
world of meaning, in the civilization around which the thought system provides a theoretical basis. As
a matter of fact, Yusuf Hakiki, who used the concept of love as a key concept in his thought as an Ottoman
period thinker, mentions an ontological and epistemological principle while talking about love. He also
emphasizes that love will mean something with reason. Yusuf Hakiki, who has works preserved in many
forms of poetry, especially Mesnevi, is constructing a consensual normative moral thought by
questioning the meaning of the existence of human by consedering mind and love. The aim of this work
is to determine the basic tendency of his thought world by consedering the basis of the basic concepts
that Yusuf Hakiki produced in his works.

As will be determined in his works named Mahabbet-name and Hakiki-name, which are the
center of this work, Yusuf Hakiki reveals his own understanding of wisdom while presenting thoughts
about the position of man in the universe. In fact, ideas ,developed within the framework of the
understanding of wisdom,are asking for the answers with the following familiar questions: What is the
meaning of life for man? Or what is good life? In this frame, God-universe, God-man, human-universe,
human-human relation are analyzed. Of course, philosophy as a love of wisdom is following such
fundamental questions. Yusuf Hakiki is aimed to reach the truth in his journey as can be understood
from the name of his work “Hakiki-name” and his nickname “Hakiki”. At this point, there will be a
debate about whether his philosophical thought will be considered within philosophical thought or not
when it is considered that philosophical thought is a thought activity in pursuit of universal truth. It
must be expressed that Yusuf Hakiki makes a distinction between philosophy and wisdom. When he
speaks of philosophy, he especially emphasizes his Greek character and emphasizes that his
understanding of truth is a truth beyond this.

In this study, the meaning of reason and love in Yusuf Hakiki's understanding of truth will be
discussed together with his approach to philosophy and wisdom. It is argued that, rather the mere
description of the normative values revealed by Yusuf Hakiki on the axes of reason and love, whether
these values contain a dynamic structure which can support modern values, and what it means in terms
of Turkish Islamic thought.

Key Words: Yusuf Hakiki, love, reaason, philosophy, Turkish-Islamic thought
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